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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE BOOK OF THE PROPHET EZEKIEL.
ARGUMENT.
EZEKIEL, being the son of Buzi, of the house of Aaron, was consequently a priest, as well as a prophet. He was carried to Babylon, with many other Jews, in Jehoiachin’s captivity, and therefore dates his prophecies by the years of that captivity. He began his prophetic office in the fifth year after it, and continued to prophesy about twenty years, namely, from the year of the world 3409 to 3430. His name, happily expressive of his character, signifies the power, strength, or courage of God. It appears he did not reside at or near Babylon, but by the river Chebar, many miles north of that city, great numbers of the captives being placed there. These, his fellow- exiles, as St. Jerome observes in his preface to this book, being disposed to repine at their condition, as more wretched, they supposed, than that of their brethren who had been suffered to remain in Judea; a principal part of the prophet’s design seems to have been to check these murmurings, by removing the cause of them, and showing them how preferable their circumstances were to those of their countrymen who had not yet been carried into captivity as they had been. For this purpose he sets before them that terrible scene of calamities which God was about to bring upon Judea and Jerusalem, which should end in the utter destruction of the city and temple: recounting and painting, in strong and lively colours, the heinous provocations of the Jews, which were bringing down these heavy judgments upon them. Jeremiah, it must be observed, was at the same time employed to the like purpose at Jerusalem, in persuading the inhabitants left there, and in the other parts of Judea, not to think themselves more the favourites of God than their brethren who had been carried into captivity, for that more grievous calamities would soon befall them, while those who were at present captives should experience God’s peculiar favour and protection. But these prophets were neither of them duly regarded by those to whom they addressed themselves; for the Jews who remained in Judea gave no credit to Jeremiah’s predictions against them, but thought meanly of those who had been carried into captivity, and believed themselves to be the peculiar favourites of God, and that they only should possess the land of Canaan, while their captive brethren should be for ever excluded from it. And the Prophet Ezekiel was little more regarded by those in captivity; for, notwithstanding all his declarations, they murmured against God, and thought themselves more hardly dealt by than their brethren who remained in their own land.

Although some frivolous objections, grounded on gross mistakes, have been started against the authenticity of this book, the prophecies contained in it, which have been very surprisingly fulfilled, and are fulfilling at this day, are a demonstration both of its truth, and that it was written by inspiration of God; especially the prophecies concerning Tyre and Egypt, chapters 26.-32. And as to the many predictions contained in it, which are not yet fulfilled, relating to the restoration of Israel, and the triumphs of the church over all her enemies, these, upon a careful investigation, will be found to coincide so entirely with many parts of Isaiah’s and Daniel’s prophecies, and those contained in the Revelation by St. John, that we can neither doubt their being given by divine inspiration, nor that they will be fulfilled at the proper season.

It appears from many parts of Ezekiel’s writings that, exclusive of his prophetic gift, he was a man of considerable learning and talents. “He had great erudition and genius,” says Grotius, in the Introduction to his Commentary on this prophet, “so that, setting aside his gift of prophecy, which is incomparable, he may deservedly be compared with Homer on account of his beautiful conceptions, his illustrious comparisons, and his extensive knowledge of various matters, particularly of architecture.” Rapin, in his Treatise on Eloquence, calls his style THE TERRIBLE, as having something in it which strikes the reader with a holy dread and astonishment. Bishop Lowth’s character of him is as follows: “Ezekiel is inferior to Jeremiah in elegance, but is equal to Isaiah in sublimity, though in a different species of the sublime. He is bold, vehement, tragical, and deals very much in amplification. His sentiments are lofty, animated, poignant, and full of indignation. His images are fertile, magnificent, and sometimes rather bordering on indelicacy. His diction is sounding, grave, austere, rough, and sometimes uncultivated. He abounds in repetitions, not for the sake of beauty or grace, but from vehemence and indignation. Whatever his subject be, he keeps it always in his eye, without the least deviation, and is so much taken up with it that he has scarcely any regard to order or connection. In other things he may perhaps be exceeded by the other prophets; but in that species for which he was particularly turned, that is, in force, impetuosity, weight, grandeur, no writer ever equalled him. His diction is clear enough; almost all his obscurity arises from his subjects. His visions are particularly obscure; which, however, as in Hosea, Amos, and Zechariah, are delivered in a plain and historical narration. The greater part of this book, but especially the middle of it, is poetical: but some passages are so rough and unpolished, that we are frequently at a loss to what species of writing we ought to refer them.” — De Sacra Poesi Hebræorum, Prælec. 21. A learned German professor, Eichhorn, quoted by Bishop Newcome, having, in his Introduction to the Old Testament, spoken of Ezekiel as a writer “distinguished by much originality; adding dignity to his relations, by lively fictions of his inexhaustible imagination;” and as “creating great artificial images, and by such means new worlds;” and having represented the prophet’s first two visions as being “accurately polished with much art,” and therefore “could not possibly be an unpremeditated work;” the bishop, with a reference to these sentiments, delivers his own judgment of Ezekiel as follows: “I do not consider him as the framer of those august and astonishing visions, and of those admirable poetical representations, which he committed to writing; but as an instrument in the hands of God, who vouchsafed to reveal himself through a long succession of ages, not only in divers parts, constituting a magnificent and uniform whole, but also in divers manners, as by a voice, by dreams, by inspiration, and by plain or enigmatical vision. If he is circumstantial in describing the wonderful scenes which were presented to him in the visions of God, he should be regarded as a faithful representer of the divine revelations for the purpose of information and instruction; and not as exhausting an exuberant fancy, in minutely filling up an ideal picture. It is probable that Buzi, his father, had preserved his own family from the taint of idolatry; and had educated his son, for the priestly office, in all the learning of the Hebrews, and particularly in the study of their sacred books. Josephus says, that he was a youth at the time of his captivity; and his first revelation was made to him only five years after that period. This is a season of life when a fervour of imagination is natural in men of superior endowments. His genius led him to amplification; like that of Ovid, Lucan, and Juvenal, among the Roman poets; though he occasionally shows himself capable of the austere and concise manner, of which the seventh chapter is a remarkable instance. But the Divine Spirit did not overrule the natural bent of his mind. Variety is thus produced in the sacred writings. Nahum sounds the trumpet of war, Hosea is sententious, Isaiah sublime, Jeremiah pathetic, Ezekiel copius. This diffuseness of manner in mild and affectionate exhortation, this vehement enlarging on the guilt and consequent sufferings of his countrymen, seems wisely adapted to their capacities and circumstances; and must have had a forcible tendency to awaken them from their lethargy.” It has been observed, as an apology for the roughness and incorrectness which appear in the style of this prophet, “that he lived in an age when the beauty, purity, and majesty of the Hebrew language were upon the decline, and that it would argue a great absurdity to expect the vigour of youth in the imbecilities of old age.” — See Michaelis’s Notes, p. 110. St. Jerome hath more than once observed, that the beginning and latter part of this prophecy are more than ordinarily difficult and obscure, and may justly be reckoned among the things in Scripture which are δυσνοητα, hard to be understood.
In the first three chapters, Ezekiel describes a wonderful vision, whereby God confirmed and instructed him in his prophetic office. In the following chapters, to the twenty-fifth, he describes the horrible sins of the Jews, especially of those remaining in Jerusalem and Judea, and their approaching punishments. From thence to the thirty-third chapter he foretels the ruin of many neighbouring nations who were enemies to the Jews, as the Ammonites, the Moabites, the Edomites, the Philistines, the Tyrians, Sidonians, and Egyptians. From the thirty-third to the fortieth chapter, the murmurings and hypocrisies of the Jews, who were captives in Chaldea, are severely censured, with an exhortation to true repentance, and to a firm expectation of an approaching salvation; in which not only the deliverance from the Babylonish captivity, but the far greater deliverance of all the world from the bondage of SIN and IGNORANCE by Jesus Christ, was signified. In the last nine chapters is related a grand vision of the building of a new temple. The liberty with which Ezekiel treated the idolatry of his countrymen is said to have so highly irritated the chief of them, as to have occasioned his being put to death: and in the time of Epiphanius it was a current opinion that his remains were deposited in the same sepulchre with those of Shem and Arphaxad; that his tomb was then to be seen; and that the Jews kept a lamp burning in it; who likewise pretended that they had this prophecy written by the prophet’s own hand which they read every year on the day of expiation. — Calmet’s Preface to this book. 

01 Chapter 1 

Verse 1
Ezekiel 1:1. Now it came to pass in the thirtieth year — It is very uncertain from whence this computation of time commences. But the most probable opinion seems to be that which the Chaldee paraphrast, Archbishop Usher, Dr. Prideaux, and other learned men adopt: namely, that these thirty years are to be reckoned from the time when Josiah and all the people of Judah entered into that solemn covenant mentioned 2 Kings 22:3; and when the book of the law was found by Hilkiah the priest, which was in the eighteenth year of Josiah, from which date, it appears, to the fifth year of the captivity, were thirty years. This being an event which put the Jewish state upon a new trial, was certainly sufficiently remarkable to render the time when it took place an era proper to be dated from. Accordingly, from the same period learned men compute the forty years of Judah’s transgression, mentioned Ezekiel 4:6. In the fourth month — Thammuz, which nearly corresponds to our July; as I was among the captives — Carried away by Nebuchadnezzar, with King Jehoiachin, 2 Kings 24:14. Thus the godly are sometimes involved in the same outward calamities which befall the wicked. By the river Chebar — Which river Ammianus calls Aboras, and Ptolemy, Chaboras. It flows into the east side of the Euphrates at Circesium, or Carchemish, nearly two hundred miles northward of Babylon. On this river, at Tel-abib and other places, Nebuchadnezzar planted his Jewish captives, probably to cultivate waste lands, or to carry on some manufacture for the benefit of their victors. This was the scene of Ezekiel’s prophecies, which were continued through the course of twenty-two years. Here he was present in body, though in visionary representation he was sometimes taken to Jerusalem: see Bishop Newcome.

The heavens were opened — As a prelude to a heavenly vision. The appearance of the heavens, as it were, opening, seems, in this and such like cases, to have been represented first to excite attention to the vision that was to follow: see Matthew 3:16. And I saw visions of God — It is probable that the captive Jews had been left some time without prophets or visions from God, which might supply the want of the more ordinary means of instruction; at length, however, God raised them up a prophet in their captivity, to whom he first revealed himself by an extraordinary vision, as he had done to Isaiah, chap. 6., to Jeremiah, chap. 1., to Abraham, Acts 7:2, and to many others of his servants, in order, as it were, to open and settle a correspondence, and a satisfactory way of intercourse, so that there needed not afterward a vision upon every fresh revelation made to them.

Verse 2-3
Ezekiel 1:2-3. In the fifth year of King Jehoiachin’s captivity — This was of course the fifth year of Zedekiah, who succeeded Jehoiachin. And as the city and temple were destroyed in the eleventh year of Zedekiah, (2 Kings 25:2,) it follows that this vision appeared to Ezekiel six years before that event. The Hebrew writers, it must be observed, use several computations of the beginning of the Babylonish captivity: see the note on Jeremiah 25:11. That under Jehoiachin, wherein Ezekiel was made a captive, is the computation he always follows in the succeeding parts of his prophecy. The word of the Lord — This expression signifies any sort of revelation, whether by a vision, such as is related in the following verses, or by a voice, as Ezekiel 2:3; came expressly — Hebrew, היה היה, being was, or, in coming came, that is, came assuredly; unto Ezekiel — It came with such clearness and conviction that he could neither doubt of its divine authority, mistake its import, nor question his being appointed to the prophetical office; the priest — Being of the family of Aaron, he was a priest by birth, and was now made a prophet by an extraordinary call. In the land of the Chaldeans — In the worst places God can raise up instruments for the service of his church. And the hand of the Lord was there upon him — He felt sensible impressions of a divine power closing his senses to external objects, opening his eyes to see the visions, opening his ears to hear the voice, and his heart to receive both. When the hand of the Lord goes along with his word, then it becomes effectual. 

Verse 4
Ezekiel 1:4. I looked — I very diligently surveyed the things which were represented to me in the vision, and behold a whirlwind — Denoting the indignation and judgments of God; a quick, impetuous, and irresistible vengeance: see the margin. It is described here as coming out of the north, because, as has been before observed, the Chaldean army, by which the judgment was to be executed, would, for convenience of forage and water, march first northward, and then turn about toward Judea, so that they did, strictly speaking, come into it from the north. A great cloud — It is usual to express any great trouble by a great, dark cloud hanging over people’s heads. And here, in particular, it seems to signify the calamity coming on Judea by the Chaldean invasion. And a fire infolding itself — A fire appearing in folds, like one wreath within another. This was indicative of God’s avenging justice, for God is described in Scripture as a consuming fire, when he comes to execute his judgments upon sinners: see Deuteronomy 4:24. And a brightness was about it — Clear discoveries of God’s holiness and justice, which, it is thus signified, would be made manifest in what was about to be done. Out of the midst thereof as the colour of amber — Rather, as the appearance of amber. “There was a bright pellucid appearance.” — Newcome. But Bochart shows that ηλεκτρον, the word used in the LXX., signifies not only amber and crystal, but a metal compounded of gold and silver, or of gold and brass; and thinks that the last, called χαλκολιβανον, Revelation 1:15, best suits this place. This seems to have been a symbolical representation of the Jewish people; for as this compound metal was not consumed in the fire, so the Jews were not to be wholly destroyed by the grievous calamities they were to be involved in, but to come out purer from the furnace of affliction, as gold and brass out of the fire.

Verse 5-6
Ezekiel 1:5-6. Out of the midst thereof came the likeness of four living creatures — Termed cherubim, Ezekiel 9:3; Ezekiel 9:10. throughout. These seem to have been a hieroglyphical representation of the holy angels, attendants on the king of glory, and the ministers of his providence, as well when he executes judgments on sinners, as when he confers benefits on his people. They were four, probably to denote that they were employed in all the four quarters of the world. They had the likeness of a man — “They had the human stature.” So Houbigant. Or, as others interpret the phrase, “for the greatest part they appeared in the human shape.” This was to signify that they were intelligent and rational creatures, of which that form is to us the token. But each of them had four faces, which were probably emblems of their endowments and characters. “The face of a man implied that they possessed knowledge, foresight, prudence, compassion, and philanthropy; that of a lion intimated their boldness and force in executing the will of God; that of an ox denoted strength, unwearied diligence, and perseverance; and that of an eagle, spiritual sagacity and heavenly affections, by which they soared aloft above all created objects, to the uncreated source of holiness and felicity.” — Scott. And every one had four wings — By which seems to be signified the activity and speed with which they executed God’s commands in all parts of the world.

Verses 7-10
Ezekiel 1:7-10. And their feet were straight feet — Emblematical probably of simplicity and uprightness, or of the steadiness of their obedience. And the sole of their feet like the sole of a calf’s foot — To signify their firmness and constancy in performing the divine will. Or, as some think, the soles of their feet, being divided, like those of calves and other clean animals, might be emblematical of their perfect purity and holiness. And they sparkled like the colour of burnished brass — To signify their zeal in God’s service, or that the glory of God should shine forth, or be made manifest in their actions. And they had the hands of a man — To show their power and ability to perform with speed what was enjoined them; or, that they did all things orderly, distinctly, and quickly; the hands of a man being most aptly made, of any thing we know, for performing any artificial operations. And by these hands being under their wings might be signified that their works were invisible and unknown to man, and done without any ostentation. They four had their faces and their wings — This is a repetition of what had been said before, in order that it might be more noticed. Their wings were joined one to another — To signify their perfect agreement in the speedy execution of God’s will; and that all the acts which God performs by the ministry of his angels are admirably consistent, and agreeing with each other, and adapted to the purpose intended to be brought to pass. They turned not when they went — They were immediately ready to do the work assigned them without any delay or hinderance, and they proceeded directly on in one and the same undeviating course; were constant and persevering in performing the divine will, without being turned aside therefrom by any obstacle whatever. They four had the face of a man, &c. — See note on Ezekiel 1:6.

Verse 11-12
Ezekiel 1:11-12. Their wings were stretched upward — That is, two wings of each, namely, in a posture of flying, to show that they were always actively employed in executing God’s commands. Some unite this clause with the preceding, and render the whole, Their faces and their wings were stretched upward, namely, denoting a posture of attention, as if they were hearkening to the voice of God’s words, as angels are represented Psalms 103:20. Two wings of every one were joined one to another, &c. — Of the two living creatures in front, and of the two behind, the right wing of one reached to the left wing of the other, the extremities of the expanded inner wings forming an arch. In Isaiah 6:2, and Revelation 4:6, each of the seraphim has six wings assigned him, whereas the living creatures here have each but four; the reason of which is, that in those places these appearances are described as making use of two of their wings to cover their faces, out of reverence to the divine presence, before which they stand and worship; whereas, here they are supposed to be actively employed as ministers of the Divine Providence, in executing his counsels in all parts of the world. And two covered their bodies — To signify, perhaps, that we men are not able to understand the nature of angels. Whither the spirit was to go, they went — Without any dispute or delay: the Spirit of God directed all their motions: and all their ministrations were as truly unconstrained and free, as they were subservient to God’s designs in his providential government of the church and the world. They turned not when they went — They looked not back; they turned not out of the way; they ceased not till they had completed their course.

Verse 13-14
Ezekiel 1:13-14. As for the likeness of the living creatures — Their colour, or aspect; their appearance was like burning coals — They were inflamed by the Spirit of God with a holy zeal for his glory, and with indignation against impenitent sinners. This might also be intended as a symbolical declaration, that after the long patience of God, all things now tended to vengeance, and the executing of his judgments upon the Jews; for executing which he would use these angels as ministers. And like the appearance of lamps — This probably signified, that the uprightness of the divine justice should shine forth, or be made manifest in these judgments. It went up and down among the living creatures — That is, the fire moved itself up and down. Milton’s expression, (Paradise Lost, 6:756,) is, “And careening fires between.” That is, fires which ran swiftly, and, as it were, tilted at each other: emblematical of the terrible effects of the ministry of these living creatures on the objects of divine vengeance. Out of the fire went forth lightning — Significative of the irresistible force of the divine judgments, and the terrible and sudden destruction to be produced by them. And the living creatures ran and returned as a flash of lightning — With inexpressible velocity: the swiftness of their motions every way resembled flashes of lightning. “They ran to do their work, and execute their orders,” says Henry, “and then returned to give an account of what they had done, and receive new instructions. They ran into the lower world, to do what was to be done there: and when they had done, returned as a flash of lightning, to the upper world, to the vision of God. Thus we should be in the affairs of this world: though we run into them, we must not repose in them, but our souls must presently return like lightning to God, their rest and centre.”

Verse 15-16
Ezekiel 1:15-16. Now as I beheld, &c. — The prophet here proceeds to relate what he saw besides the living creatures, which he had described in the foregoing verses. Behold one wheel upon the earth beside the living creatures — By each of the living creatures stood one wheel, so that they were four in number, according to the number of the living creatures. While he was contemplating the glory of the former vision, this other was presented to him: wherein the dispensations of providence are compared to the wheels of a machine, which all contribute to the regular motion of it. The shape of wheels, and their fitness for continual motion, aptly represent the constant revolution of human affairs under the conduct of providence, which orders, governs, and changes. Sometimes one spoke of the wheel is uppermost, sometimes another. “Those persons or communities which to- day are at the top of the wheel, may to-morrow be at the bottom, beyond all human expectation or prevention; yet in the midst of apparent confusion, and while every thing seems hurried on by blind chance, or fatal necessity, the most perfect regularity is observed, and the changes are directed by as fixed laws as those which regulate the motions of the wheels.” — Scott. The prophet’s seeing the wheels upon the earth was intruded to denote, that the vision related to the affairs of this world; and the wheels being said to be beside the living creatures, which attended to direct their motions, manifests, that all inferior creatures are, and move, and act, as the Creator, by the ministration of angels, directs and influences them: visible effects are managed and governed by invisible causes. The appearance of the wheels — That is, their colour, for it is plain that is here intended; and their work — Their workmanship, form, or figure, as the word מעשׂה is repeatedly used, 1 Kings 7:17, &c., all that was wrought, whether engraved or otherwise, was of one colour; was like unto the colour of a beryl — A gem of a bluish green; and called in the text here Tarshish, probably from the place whence it came. The colour intended is azure, or that of the blue sky mixed with a bright green: see Daniel 10:6. Probably the wisdom, justice, and goodness of God’s providential government may be here signified by this beautiful colour of the wheels. They four had one likeness — They were the same for dimensions, colour, frame, and motion, to indicate that there is a consistency and uniformity in all the dispensations of Divine Providence. Their appearance, &c., was as it were a wheel in the middle of a wheel — This may be explained two ways; either, 1st, That there were smaller wheels connected with, and put in motion by the larger, an emblematical representation of the connection of causes and effects; or, 2d, That they crossed one another in the middle, to signify the unsearchableness of the divine dispensations, and the intricacy of the affairs of this world, which seem to cross and thwart each other; but yet all move under the superintendence of infinite wisdom, justice, and goodness.

Verse 17-18
Ezekiel 1:17-18. When they went — Namely, the wheels; they went upon their four sides — The wheels being supposed spherical as a globe, by an exact framing of two wheels one in the other, the four semicircles, which were in two whole wheels, may well be taken for these four sides on which these wheels moved, and such a wheel will readily be turned to all points of the compass. An expressive emblem this of that divine providence which extends alike easily to every part and thing; and, like a wheel or globe, has no beginning, ending, or separation, but is a circumference including the whole of things, and equally acts more or less in every place and part. And they turned, or returned, not when they went — That is, they never returned, or went backward, till they came to the end of their course; but proceeded on in one straight course and unbent line of direction. So firm and sure are the methods, so unalterable and constant the purposes of God, and so invariable the obedience and observance of holy angels. So subject to the will of God are all second causes, and so surely does the Divine Providence always accomplish its ends. Thus God speaks of his word and decree, Isaiah 55:11 : It shall not return unto me void, but shall accomplish that which I please. To return by the way that he went, is a proverbial speech, signifying a man’s missing his aim, or not accomplishing his designs: see 1 Kings 13:9; 2 Kings 19:33. As for their rings, or felloes — Namely, the circumference of the wheels; they were so high that they were dreadful — Their circuit was so vast as to impress a fear on the beholder. This implied the vast compass of providence, which, as we read, Wisdom of Solomon 8:1, reacheth from one end to another mightily, or, as St. Paul expresses it, the height and depth both of the wisdom and knowledge of God, how unsearchable his judgments are, and his ways past finding out, Romans 11:33. And their wings were full of eyes round about them four — That is, every one of the four wheels; and so were also the living creatures themselves: see Ezekiel 10:12, to signify the great wisdom and foresight which direct all the dispensations of Divine Providence. How fitly do the wheels, their motion, their height, their eyes, and the form, appearance, motions, wings, and eyes of the living creatures express the height and depth, the unsearchableness, wisdom, and vigilance of the Divine Providence!

Verses 19-21
Ezekiel 1:19-21. When the living creatures went, the wheels went by them — The living creatures and the wheels moved in concert, to show with what readiness and alacrity all the instruments of providence concur in carrying on its great designs and purposes; and that second causes here below act under the superintendence and conduct of God and his holy angels. When the living creatures were lifted up, &c., the wheels were lifted up — By the wheels being lifted up with the living creatures, may be signified, that the dispensations of God on earth, where the wheels were first seen, are connected with the things of heaven, and are all appointed and directed with a reference to the concerns of God’s church, and of the spiritual and heavenly world. Whithersoever the Spirit was to go — Namely, the Spirit of God; they went — They punctually observed his conduct, and obeyed his influence. Their wills were directed by his will. And the wheels were lifted up over against them — Proportionably to the lifting up of the living creatures. The wheels, inferior agents, and second causes, act in unison with, and under the influence of, these angelic ministers of the divine will. For the spirit of the living creatures was in the wheels — Both the wheels and the living creatures were actuated by one and the same spirit. An undiscerned, yet divine, mighty, wise, and ever-living power and energy, influenced all, and governed all. When those went, these went — This is only a repetition of what is contained in the foregoing verse.

Verses 22-25
Ezekiel 1:22-25. And the likeness — The appearance or resemblance; of the firmament — The expanse, as the word signifies. Upon the heads of the living creatures — And, of course, of the wheels connected with them; was as the colour of the terrible crystal — For splendour, purity, and solidity. All that was above these creatures and wheels was beautiful, majestic, and glorious, insomuch that none could behold it without being dazzled and astonished at it: it could not but impress the mind of every beholder with veneration, solemnity, and awe, and therefore it is said to be terrible. And under the firmament — Below, at a great distance; were their wings straight — That is, the living creatures stood with their wings stretched out, ready for motion. The one toward the other — Prepared to concur in all their motions and actings. Every one had two, which covered on this side and on that side — On the right hand and on the left. The sense seems to be the same with that of Ezekiel 1:11, denoting that two of the wings of each living creature were stretched upward, to express their readiness to obey the divine commands; and with the other two they covered their bodies: see note on Ezekiel 1:11. And when they went — Were executing the commands of God; I heard the noise of their wings like the noise of great waters — Denoting “the terribleness of the judgments which they were to execute upon Jerusalem and the whole Jewish nation.” As the voice of the Almighty — It resembled great and dreadful thunder. The voice of speech like the noise of a host — Like the confused murmur of an army, intending the army of the Babylonians. All these noises signified that the commands which God had given, or was now giving, to these ministering spirits, were of a dreadful nature. When they stood — When they presented themselves before God, having performed their office; they let down their wings — Put themselves in a posture of hearkening to God’s voice, and as it were quietly waited to receive his commands. And there was a voice, &c., when they stood — The Vulgate seems to give the sense of this verse more exactly, thus: Cum fieret vox-super caput eorum, stabant et submittebant alas suas: when there was a voice over their heads they stood, &c, namely, in an attentive posture.

Verse 26-27
Ezekiel 1:26-27. Above the firmament was the likeness of a throne — Namely, the throne of God. God having given his prophet emblems of his attendants and ministers, while he was coming forth in the chariot of his power and justice, to execute judgment, and of the mysterious dispensations of his providence toward his church and the world, he now proceeds to discover to him some glimpses of his divine glory. The prophet does not say that he saw a real throne, but only the likeness of a throne, emblematical, doubtless, of God’s sovereign power and dominion over all creatures, whether in heaven or on earth. God is described in Scripture as dwelling in light, and clothing himself with it. So the throne of God is here described as made up of light resembling the colours and brightness of a sapphire-stone. And upon the likeness of the throne, as the appearance of a man — “When Moses and the elders saw the God of Israel, Exodus 24:8, or the glory of God, as the Targum explains it, they saw no determinate figure, but an inconceivably resplendent brightness, that they might not think God could be represented by any image. But in this vision the form and shape of a man are directly represented to Ezekiel, as a prelude or figure of the incarnation.” This, indeed, was doubtless the ever- blessed and only-begotten Son of God, who was in due time to assume human nature, and in that nature to be the visible image and representative of his invisible Father, whom no man hath seen, or can see, 1 Timothy 6:16; John 1:18. He had appeared to Isaiah in glory, to constitute him a prophet, and he now appears to Ezekiel for the same purpose: see note on Isaiah 6:1, and compare John 12:37-41. He appears also as the Lawgiver and King of Israel, to vindicate his own honour, punish his rebellious subjects, and give warning by his prophet, ere he executed his just but severe indignation. And I saw as the colour of amber — See note on Ezekiel 1:4. As the appearance of fire — Said to be a fire infolding itself, Ezekiel 1:4. Round about within it — Namely, within the amber, to signify that Christ’s executing of judgment outwardly proceeded from his zeal for the glory of God and his indignation against sin. From the appearance of his loins even upward — Denoting, as some interpret it, his divine nature: and from the appearance of his loins even downward — Signifying his human nature. I saw, as it were, the appearance of fire — The general sense seems to be, that Christ, considered in his whole person, as God and man, is full of indignation against sin, and sinners continuing in sin, and is glorious in both his natures, and in all his proceedings: see 2 Thessalonians 1:8. And it had brightness round about — Majesty, justice, and unstained holiness shine round about him. In this colour does Christ appear to the Jews; he that would have visited them, clothed with the garments of salvation, now put on the garments of vengeance, expressed by such metaphors.

Verse 28
Ezekiel 1:28. As the appearance of the bow that is in the cloud — The Hebrew future, יהיה, is here frequentative, and should be rendered, Is wont to be in the cloud, in the day of rain, so was the appearance of the brightness — The meaning is, In the brightness, or light, that was about what I saw, was the appearance of the rainbow. The rainbow, as we learn from Genesis 9:12, &c., was appointed as a sign or symbol of God’s covenant of mercy with men: therefore an appearance of a rainbow in this vision signified that amidst his severe judgments God would remember mercy, and not forget his covenant with Abraham, Isaac, and Jacob; one part of which was, that their posterity should not become extinct, but should always remain; so that this appearance gave an assurance that the Jewish nation should not be wholly destroyed, though it should suffer very grievous judgments. And inasmuch as this vision was an evident representation of the WORD that was to be made flesh, whose incarnation was to be the foundation of God’s covenant of mercy with mankind, a rainbow, the symbol and token of mercy, was a very fit attendant on such a glorious vision. This was the appearance of the likeness of the glory of the Lord — This is a description of that glorious vision wherein Jehovah appeared to me, and whereby he made manifest his attributes and perfections. The prophet terms it, not the appearance of the glory, but of the likeness of the glory. &c., because the full discovery of the glory of God to any human creature is not consistent with the state of mortality. Exodus 33:20-23, but as reserved for the life to come, 1 Corinthians 13:12 ; 1 John 3:2. And when I saw it I fell upon my face — Through a reverential sense of God’s majesty, and his own frailty and meanness; or struck down with fear and astonishment before such glory. And I heard a voice of one that spake — They that are first humbled are most prepared to hear the voice of God, whether of instruction or consolation, Matthew 5:4; Matthew 11:28. 

02 Chapter 2 
Verse 1-2
Ezekiel 2:1-2. And he — Who sat upon the throne, the Son of God, whose messenger Ezekiel is here appointed to be to the Jewish captives now in Chaldea; said unto me, Son of man — A title ninety-five times, at least, given to Ezekiel, in this prophecy, in order, as most commentators suppose, to put him in mind of his frailty and mortality, and to keep him humble, amidst so many divine visions and revelations vouchsafed him from God: see Psalms 8:4. Stand upon thy feet — Arise, fear not, and put thyself into a posture of attending to what I shall say to thee. And with this command God sent forth a power, enabling him to arise and stand. And the spirit entered into me — The same spirit which actuated the living creatures and the wheels; when he spake unto me — While he was speaking the words, or, as soon as they were spoken.

Verses 3-5
Ezekiel 2:3-5. I send thee to the children of Israel — God had for many ages been sending to them his servants the prophets, but to little purpose: they were now sent into captivity for abusing God’s messengers; and yet even there God raises up and sends a prophet among them, to try if their ears were open to receive instruction, now they were holden in the cords of affliction. To a rebellious nation — Hebrew, גוים, nations, the prophet’s commission extending to the dispersed Israelites, as well as the captive Jews, as also to the Jews still in Judea, to whom most of his predictions and reproofs related, and whom his writings would reach, in the order of Divine Providence. They and their fathers have transgressed against me — From age to age they had rebelled against him, and were now as much inclined to do so as ever. They are impudent children, and stiff-hearted — The Hebrew, קשׁי פנים וחזקי לב, may be more significantly rendered, They are children impudent in their countenance, and hardened in their hearts. “They are so far hardened in their wickedness as to have cast off all shame, and even the very outward show of modesty.” And whether they will hear, &c. — Whether they will regard what is said by thee or not, they shall know that there hath been a prophet, &c. — They that obey shall know by the good I will do them; those that will not, by the evil which I will bring upon them. So that the event, answering to thy predictions, shall render thy authority unquestionable, and them inexcusable for not hearkening to the warnings thou hast given them.

Verses 6-8
Ezekiel 2:6-8. And thou, be not afraid of them — “The prophets and messengers of God are often exhorted to take courage, and are promised a proportionable assistance in the discharge of their office, without fearing any man’s person, or standing in awe of any man’s greatness.” — Lowth. Neither be afraid of their words — Their accusations, threats, or whatever else a malicious heart can suggest to the tongue. Though briers and thorns be with thee — Though thou art among such as study to vex and torment thee. Briers, usually running up among thorns, are a very fit emblem of the frowardness and keenness of sinners against God and his prophets, and therefore wicked and persecuting men are often denoted by this expression in the prophetical writings. And thou dost dwell among scorpions — Among men that are malicious and revengeful, and as dangerous and hurtful as the worst of serpents. Nor be dismayed at their looks — Wherewith they would brow-beat thee. They that would do any thing to purpose in the service of God, must not fear the faces of men. And thou shalt speak my words unto them — Do not forbear or desist from speaking to them what I have given thee in charge to speak, let them threaten and behave as they will, for thou shalt not receive any hurt from them, whether they pay regard to thee as a prophet or not. But thou, hear what I say unto thee — Obey when thou hearest. Those that would speak from God to their fellow-creatures, must be sure first to hear from God themselves, and then must be obedient to his voice. Be not thou rebellious, &c. — That is, do not refuse to go on this errand, or to deliver the message wherewith I send thee; do not fly off, as Jonah did, for fear of offending thy countrymen. If ministers, whose office it is to reprove sinners, connive at sin, and gratify sinners, either not showing them their wickedness, or not setting before them the fatal consequences of it, for fear of displeasing them, and exposing themselves to their ill will, they hereby make themselves partakers of their guilt, and are rebellious like them. If people will not do their duty in reforming, yet let ministers do theirs in reproving, and this will yield them comfort on reflection, whatever the success may be. Open thy mouth, and eat that I give thee — Receive into thy mind and heart, meditate upon, and digest the things which I reveal to thee. God’s words were to sink into him, that he might faithfully deliver them to others. The knowledge of divine truths is often expressed in Scripture by the metaphors of eating, digesting, and being nourished by bodily food: see Isaiah 55:1-2; John 6:27.

Verse 9-10
Ezekiel 2:9-10. Behold a hand was sent unto me — I saw a hand stretched out toward me, as from that divine person who appeared to me in the shape of a man. And lo, a roll of a book was therein — Wherein were contained the contents of the following prophecy. And he spread it before me — That I might understand the contents of it. And it was written within and without — The ancient books were rolled on cylinders of wood or ivory, and usually the writing was only on the inside; but this was written on both sides, both that which was innermost when it was rolled up, and on the outside also, which signified that the prophecy contained a long series of events. And there was written therein lamentations, and mourning, and wo — It contained predictions and revelations of impending calamities, and divers terrible judgments coming on the Jewish nation, and giving great cause for bitter sorrow and lamentation. 

03 Chapter 3 
Verses 1-3
Ezekiel 3:1-3. Son of man, eat that which thou findest — Chaldee, that which is given thee. Eat this roll — Receive into thy mind and heart, as certain and important truth, what is written therein: see note on Ezekiel 2:8-9. So I opened my mouth, &c. — In my vision I thought I readily complied with God’s command, and ate the roll which he ordered me to eat. This was a sort of symbolical introduction of Ezekiel to the prophetic office, whereby he was fitted for, and enabled to discharge it. Thus Isaiah was in a vision fitted for it, by having his mouth touched with a live coal, taken from the altar by one of the seraphim; and Jeremiah, by having his mouth touched seemingly by the hand of God. And he said, Cause thy belly to eat — The mouth is the proper instrument for eating, but when food is digested, the belly is said to eat. As the belly often signifies in Scripture the mind, or secret thoughts, the expression here denotes the laying up this prophecy in his memory, and thoroughly considering and laying to heart its contents. And it was in my mouth as honey for sweetness — I took delight in having God’s secret counsels communicated to me, and in delivering his commands to my brethren; and was pleased with the hopes of being an instrument of the conversion and amendment at least of some of them. But when he afterward understood of what heavy tidings he was to be the messenger, and what predictions and denunciations of divine judgments and wrath he was to deliver to the people, and that he would be hated and persecuted on this account, his mind was filled with grief and anguish. Thus when St. John took the little book out of the angel’s hand, and ate it up, (Revelation 10:10,) though at first it was sweet as honey in his mouth, as soon as he had eaten it his belly was bitter; on which Bishop Newton remarks, “The knowledge of future things at first was pleasant, but the sad contents of the little book afterward filled his soul with sorrow.”

Verses 5-8
Ezekiel 3:5-8. Thou art not sent to a people of a strange speech — It would be a great addition to the burden of thy office if thou wert sent, as Jonah was, as a prophet to a foreign nation, and to a people whose language thou couldest not understand, nor they thine. Not to many people of a strange speech, &c. — God seems, as it were, to hint here that the time would come when he should order his messengers to go to many people of a strange speech, and should find those who would obey him in this. The apostles, evangelists, and other first preachers of the gospel, were sent to such a people, or rather to all nations, however difficult and strange their language was. Surely, had I sent thee to them, they would have hearkened, &c. — And yet, in all appearance, even a strange nation, who could not understand thy words plainly, or without the greatest difficulty, would have hearkened to thy preaching sooner than the house of Israel, so corrupt are they become. Behold, I have made thy face strong, &c. — Do but thou obey me in what I command thee, and I will give thee courage and firmness proportionable to the hardiness and insolence of those thou hast to deal with.

Verses 11-13
Ezekiel 3:11-13. Go to them of the captivity — Namely, those made captives with thyself in the reign of King Jehoiachin. Then the spirit took me up — Carried me from the place where I was before, when I saw the vision mentioned Ezekiel 1:3-4, to my countrymen and fellow-captives. And I heard behind me a voice of a great rushing — Emblematical, probably, of the great commotions and troubles he was to foretel, and which were to ensue. Or he means a great sound, arising from many articulate voices joined together, and pronouncing the following words: Blessed be the glory of the Lord — Praised be the gloriously holy and just God, or adored be the displays of his glory in all his dispensations. This sound seems to have been that of a chorus of angels, approving of and celebrating the judgments of God; from his place — “Whatever place God honours with his especial presence is equivalent to his temple, and there the angels always attend upon his Divine Majesty to give him the honour due unto his name: see Genesis 28:13-19. The words imply, that though God should forsake his temple, and destroy the place that was called by his name, yet his presence would make a temple of every place, and multitudes of the heavenly host would always be ready to do him service.” Also the noise of the wings of the living creatures, and of the wheels over against them —
To signify that both angels and all inferior instruments were busy at work to execute judgment according to their commission; and that the wheels of providence moved in concert with the wings of the living creatures, or the efforts of angels, to accomplish the divine purposes.

Verse 14
Ezekiel 3:14. So the spirit lifted me up and took me away — Caught me up into the air, and carried me, (as Philip was carried away from the eunuch,) and brought me to the place where I was to deliver my message, the place where the captive Jews were settled in great numbers: compare 1 Kings 18:12; 2 Kings 2:16; Acts 8:39. I went in bitterness, &c. — I went in grief and anguish of mind, on account of the grievous things I was to declare to them, and the offence I foresaw I should give, and the opposition and ill treatment I should meet with. But the hand of the Lord was strong upon me — Urging and impelling, as well as empowering me to execute my commission.

Verse 15
Ezekiel 3:15. Then I came to them of the captivity — To those of my countrymen who were captives, at Tel-abib. The prophet was before at some distance from this place, though on the same river, and these therefore must have been a distinct colony of captives from those mentioned Ezekiel 1:1; Ezekiel 1:3 : see Ezekiel 3:23 of this chapter. And I sat where they sat — This translation is according to the Vulgate, sedi, ubi illi sedebant. But Bishop Newcome renders the Hebrew, I dwelt where they dwelt; that is, I took up my residence among them; and remained there astonished seven days — “Having my spirit wholly cast down and amazed, under the apprehension of these terrible judgments, which were to come upon my nation, and of which I was to be the messenger: see the margin. Seven days was the space of time appointed for mourning.” — Lowth. But the Vulgate, instead of astonished, reads mærens, mourning; and some render the clause, I remained there among them solitary seven days: supposing the meaning to be, that the prophet stayed that time among them, without saying any thing particular to them, or acquainting them that he was appointed to the prophetic office, in order that he might observe their actions and manner of life, and so might the better know how to address them in the discharge of his office, and what reproofs it would be most proper to give them.

Verses 16-19
Ezekiel 3:16-19. And at the end of seven days — During which time the prophet had sufficient opportunity to observe their manners and prevailing vices; the word of the Lord came to me — Informing me more particularly what my office was, and what the duty of that office. Son of man, I have made thee a watchman, &c. — Prophets have the title of watchmen given them; because, like watchmen placed on towers to discern and give notice of any dangers that may be approaching, they, by their prophetical spirit, were enabled to foresee the evils coming upon the ungodly, and were bound to give people timely notice, that they might avoid them by true repentance and reformation. When I say — By the threatenings of my word, or by my spirit exciting thee to give seasonable and necessary reproofs and warnings; unto the wicked — Any wicked person whatever, poor or rich, mean or mighty. Thou shalt surely die — Both temporally and eternally, unless thy sincere repentance prevent this destruction; and thou givest him not warning — As thy office indispensably requires thee to do; the same wicked man shall die in his iniquity — Shall depart this life in a state of sin and guilt, and be condemned to those punishments to which temporal death translates sinners; for his ignorance will not procure him impunity. But his blood will I require at thy hand — “Thou shalt be accountable for the loss of his soul, Just as a man’s blood is laid to the charge of him who is any way accessory to his death.” Yet if thou warn the wicked, and he turn not — But still go on in his trespasses, unawakened and unreformed; he shall die, but thou hast delivered thy soul — Thou shalt be clear from the guilt of being accessory to his destruction.

Verse 20-21
Ezekiel 3:20-21. Again, When a righteous man — One truly righteous, and devoted to the love and service of God in heart and life; one whose person is justified, whose nature is renewed, and whose practice is conformed to God’s holy will; doth turn from his righteousness and commit iniquity — Which the Scriptures show to be very possible, and experience and observation demonstrate to be a case not uncommon. And I lay a stumbling-block before him — Such a temptation to sin as he might have resisted, but to which, nevertheless, he yielded, and by which he was overcome. The word מכשׁול, here rendered stumbling-block, sometimes signifies ruin, as Ezekiel 18:30 . Therefore some render this clause, And I cause iniquity to become his ruin; he shall die — Shall perish in his sin; and his righteousness shall not be remembered — Shall be of no advantage to him; shall stand him in no stead for the preventing of punishment. But his blood will I require at thy hand — See on Ezekiel 3:18. Nevertheless if thou warn the righteous man — That he may not be drawn aside by bad examples, or any other temptation, to forsake the ways of piety and virtue. And he doth not sin — But continues conscientiously to walk in God’s ordinances and commandments blameless. He shall surely live — In the favour of God here, and in his kingdom hereafter. Also thou hast delivered thy soul — Both the warner and the warned escape destruction.

Verses 22-27
Ezekiel 3:22-27. And the hand of the Lord was there upon me — Namely, at Tel-abib. I felt a divine power acting upon me as before: see on Ezekiel 1:3. And he said, Arise, go forth into the plain — Withdraw from the multitude, and retire to a place more private, and fit for contemplation, and the reception of divine communications. Then I arose — As I was commanded; and the glory of the Lord stood there — The same glorious vision and representation of God’s majesty, which I had seen before, (Ezekiel 1:28,) were manifested to me again. Then the spirit entered into me — The spirit, power, or influence of God came upon me in an extraordinary manner; and set me upon my feet — Raised me up after I had fallen on my face; and spake with me — This should be rendered, And he spake with me: for the verb ידבר is in the masculine gender. The spirit or power, which now entered into him, is distinguished from the divine glory, or Shechinah, which the prophet saw, as it is also very plainly Ezekiel 2:2. And said, Go, shut thyself within thy house — From public view, and to receive further instructions. Or, as some think, symbolically to represent the siege of Jerusalem. Behold, they shall put bands upon thee — The LXX. read ιδου δεδονται επι σε δεσμοι, και δησουσι σε εν αυτοις, bands shall be put upon thee, and they shall bind thee with them. So also the Vulgate. Some think this was done by the captive Jews at Tel- abib, and that they bound him as a criminal, and disturber of the peace, in order to the punishing of him. Others suppose his domestics bound him, as thinking him out of his right mind. But it is more probable, comparing this passage with chap. Ezekiel 4:8, that the meaning is, as Bishop Newcome observes, that his friends or servants bound him by his order; namely, more fully to express the shutting up of the Jews in Jerusalem by the siege. And thou shalt not go out among them — Thou shalt not go abroad among the people, but continue thus shut up. And thou shalt be dumb — For some space of time I will withhold revelations from thee, and thou shalt say nothing to the people by way of admonition or reproof. For they are a rebellious house — They are an obstinate, refractory people, who will give no heed to thy words. But when I speak with thee — Or, when I have spoken to thee; that is, revealed to thee the knowledge of what is to come, or have communicated to thee what I intend to be declared to them; I will open thy mouth — Give thee the power of speaking such things to them as it is my pleasure should be set before them. He that heareth, let him hear — This is the last warning I shall give them, and they must take it as such, and either give heed to and obey what is said to them, and so avoid the impending evil; or neglect it at their peril, and take the consequence which shall follow. These words, it seems, were spoken to Ezekiel only, and are not any part of the message which he was to deliver to the people. 

04 Chapter 4 
Verse 1
Ezekiel 4:1. Take a tile, &c., and lay it before thee — The prophets often foreshowed impending judgments by significant emblems, which usually strike more powerfully than words. So Jeremiah was commanded to go down to the potter’s house, and observe how frequently vessels were marred in his hands, (chap. 18.,) and to take one of those earthen vessels and break it in the sight of the elders of the Jews, (chap. 19.,) that they might thereby be sensibly taught the greatness of God’s power, and their own frailty. So here God commands Ezekiel to take a tile, or such a slate as mathematical lines, or figures, are usually drawn upon, and there to make a portraiture of Jerusalem, thereby to represent it as under a siege. We may observe, that God often suited prophetical types and figures to the genius and education of the prophets themselves: so the figures which Amos makes use of are generally taken from such observations as are proper to the employment of a shepherd, or a husbandman. Ezekiel had a peculiar talent for architecture, therefore several of his representations are suitable to that profession. And they that suppose the emblem here made use of to be below the dignity of the prophetical office, may as well accuse Archimedes of folly for making lines in the dust: see Lowth.

Verse 2-3
Ezekiel 4:2-3. And lay siege against it — Make a portraiture of a siege, and of such warlike instruments as are used in sieges, figuring every thing just as when an army lies before a place with an intention of taking it. Moreover, take thou an iron pan — Or rather, an iron plate, probably such as cakes were baked on. “This,” says Bishop Newcome, “may denote the strong trenches of the besiegers, or their firmness and perseverance in the siege; or, according to others, that there was an iron wall between the besieged and God, whom the prophet represented;” namely, the sins of the people, which separated between them and God, and prevented him from showing them mercy.

Verses 4-6
Ezekiel 4:4-6. Lie thou also, &c. — “In his own house, Ezekiel 3:24. This was to be his posture, not without intermission, but in the exercise of his prophetical office, during that part of each day, when the people were likely to observe his conduct.” — Bishop Newcome. Upon thy left side — The left side, as being the least respectable, signified Israel, or the ten tribes: the right side, as being most honoured, the tribes of Judah and Benjamin; or, as it is generally expressed, the kingdom of Judah. Ezekiel’s lying on one side for a long time together, signified the great patience of God in bearing with the sins of Israel. And lay the iniquity of the house of Israel upon it: according to the number of the days, &c. — From the days that I shall order thee to lie upon thy left side thou shalt understand how many years I have borne with their iniquity, for each day was to signify a year: see Ezekiel 4:6. Thou shalt bear their iniquity — Thou shalt, in the way of a sign or symbol, suffer for their iniquity, namely, in lying so long upon one side. Or, thou shalt pre-signify the punishment which they shall bear. For I have laid upon thee the years of their iniquity — This verse explains the former: I have pointed out the number of years wherein apostate Israel sinned against me. According to the number of days, three hundred and ninety days — “This number of years will take us back, with sufficient exactness, from the year in which Jerusalem was sacked by Nebuchadnezzar to the first year of Jeroboam’s reign, when national idolatry began in Israel.” — Bishop Newcome. Some, however, rather suppose that the years are meant which intervened between the falling of Solomon into idolatry, and the carrying away of the ten tribes by Shalmanezer, at which time they entirely ceased to be a nation or people of themselves, and were wholly dispersed and mixed with other nations. Thou shalt bear the iniquity of Judah forty days — So many years there were from the time when King Josiah entered into a solemn covenant to serve and worship God, (from whence their future idolatry received a great aggravation,) to the destruction of the city and temple. I have appointed thee each day for a year — Days frequently stand for years in the prophetical accounts of time.

Verse 7-8
Ezekiel 4:7-8. Thou shalt set thy face toward the siege of Jerusalem — Thou shalt look toward Jerusalem, or toward the portraiture of it upon the tile, with a threatening countenance, as men do toward the city which they are besieging. And thine arm shall be uncovered — Or, stretched out, as the Vulgate reads it. Their habits were anciently so contrived, that their right arms were disengaged from their upper garments, that they might be the more ready for action. So ancient statues and coins represent heroes with their right arms bare, and out of the sleeves of their garments. Thus God is said to make bare his arm, Isaiah 52:10, where he is represented as subduing his adversaries, and bringing salvation to his people. And thou shalt prophesy against it — Thou shalt signify by these signs what shall happen to it. And, behold, I will lay bands upon thee — See Ezekiel 3:25. God is said to do what was done in consequence of his command. And thou shalt not turn thee from one side to another — This may mean, that the Lord would powerfully enable, and even constrain him to lie quietly in the posture appointed him, till the days were accomplished, in the sense explained in note on Ezekiel 4:4, this being intended to signify that the Chaldeans should continue the siege, and should be, as it were, fixed and fastened there, as by bonds, till the city was taken. This evidently seems to have been a real transaction, and not a vision, otherwise it does not appear how it could have been a sign to the people; for how could any thing be a sign to them, of which they were not eye-witnesses? Till thou hast ended the days of thy siege — “The three hundred and ninety days, mentioned Ezekiel 4:5; Ezekiel 4:9, it seems, were designed, not only to signify the years of Israel’s sin, but the continuance of the siege of Jerusalem. That siege lasted, from the beginning to the end of it, seventeen months, as appears from 2 Kings 25:1-4. But the king of Egypt, coming to relieve the city, was the occasion of raising the siege for some time, as appears from Jeremiah 37:3. So that it may reasonably be gathered from the authority of the text, joined to the circumstances of the story, that the siege lasted about thirteen months, or three hundred and ninety days.”

Verse 9
Ezekiel 4:9. Take thou also wheat and barley, &c. — In times of scarcity it is usual for people to mix a great deal of the coarse kinds of grain with a little of the better sort, to make their provisions last the longer. This Ezekiel was commanded to do, to signify the scarcity, and the coarse fare the inhabitants should have in the siege of the city. Three hundred and ninety days thou shalt eat thereof — During which time the siege lasted: see Ezekiel 4:8. The forty days, mentioned Ezekiel 4:6, seem not to be brought into this account. These, denoting Judah’s sin of forty years’ continuance, being superadded to the three hundred and ninety days of the siege, may signify the days spent in spoiling and desolating the city and temple, and carrying away the remnant of the people. Jerusalem was taken on the ninth day of the fourth month, Jeremiah 52:6; and on the tenth day of the fifth month the temple was burned, Ezekiel 4:12; and so we may reasonably conjecture by the eighteenth of that month, which was the fortieth from the taking of the place, the whole city was burned, and the few Jews who were left were carried into captivity: see Lowth.

Verses 10-12
Ezekiel 4:10-12. And thy meat shall be by weight twenty shekels, &c. — In sieges it is common to stint every one to a certain allowance, by which means they can guess how long their provisions will last: twenty shekels is but ten ounces; a short allowance for a day’s sustenance. From time to time shalt thou eat of it — This shall be thy daily allowance during the whole three hundred and ninety days. Thou shalt drink also water by measure — In sieges it is usual for the enemy to cut off the water from coming into the cities which they besiege, as much as they can, which produces a scarcity of it; the sixth part of a hin — Which is about a pint and a half of our measure. Thou shalt eat it as barley cakes — Such as people make in haste, when they have not time for preparing a set meal: see Exodus 12:39. This represents the hurry and disorder which would be occasioned by the siege. And thou shalt bake it with dung — To signify the scarcity of all kinds of fuel. Sir J. Chardin, in his MS. quoted by Harmer, tells us, “the eastern people always used cow-dung for baking, boiling a pot, and dressing all kinds of victuals that are easily cooked; especially in countries that had but little wood.” And D’Arvieux,

“complaining that one sort of Arab bread smells of smoke, and tastes of the cow-dung used in baking it, informs us, that the peasants often make use of the same fuel, and that all who live in villages where there is not plenty of wood, are very careful to stock themselves with it; the children,” he says, “gather up the dung, and clap it against a wall to dry, from whence the quantity that is necessary for baking, or warming themselves, is taken from time to time.” — Harmer, chap. 4. observ. 20, vol. 1. According to Dathius, quoted by Bishop Newcome, the dung of camels, as well as that of cows or oxen, was also “often used by the easterns as fuel for preparing their food.” But the command here given to the prophet, to use human dung, expressed the greatest necessity, and was terribly significant of the extremities which the inhabitants of Jerusalem should undergo during the siege, no nation making use of that offensive kind of fuel.

Verse 13
Ezekiel 4:13. Even thus shall the children of Israel eat their defiled bread among the Gentiles — The prophet, speaking above of eating and drinking by weight and measure, foretels the famine in Jerusalem; now in the bread baked with dung is also pre-signified the unclean bread which the children of Israel were to eat among the Gentiles. For their circumstances in their captivity would not permit them to observe the rules of their law relating to unclean meats; and they would be constrained to partake of meats, part of which had been offered to idols. Compare Hosea 9:1-3; Daniel 1:8. Bread is often used in the Hebrew for all sorts of food.

Verse 14-15
Ezekiel 4:14-15. Then said I, Ah, Lord God, &c. — He deprecates this, and entreats it may not be enjoined him. Behold, my soul hath not been polluted — I have always carefully observed the distinction between meats clean and unclean: I beseech thee, command me not now to eat any thing so contrary to my former practice. Neither came their abominable flesh into my mouth — The Hebrew word, פגול, abominable, is used of such meats as were forbidden by the law, as the learned reader may see, Leviticus 7:18 ; Leviticus 19:7; Isaiah 65:4. Then he said, Lo, I have given thee cow’s dung, &c. — This indicated, that even the pious would suffer greatly during the siege of Jerusalem; and that all the circumstances of things would admit of, would be a very small distinction between them and the wicked; for Ezekiel, God’s prophet, could only obtain the exchange of a somewhat less offensive kind of fuel for one extremely offensive.

Verse 16-17
Ezekiel 4:16-17. Behold, I will break the staff of bread in Jerusalem — I will cause a scarcity of bread in Jerusalem, 2 Kings 25:3; and deprive it of the chief support of man’s life. And they shall eat their bread by weight and with care — Here we have a declaration of the meaning of what the prophet was ordered to do, Ezekiel 4:10-11. It was intended to signify, that during the siege, the people of Jerusalem should eat their food very sparingly, and with great anxiety, for fear they should not be able to get a further supply, when what they had was consumed. That they may want bread and water — Or, so that they shall want bread and water: and be astonished one at another — Shall look upon one another astonished at each other’s ghastly, meager countenances, or at the greatness of their calamities; and consume away, &c. — And pine away with hunger and hardships, on account of their wickedness. 

05 Chapter 5 

Verse 1
Ezekiel 5:1. Take thee a sharp knife, take thee a barber’s razor — The latter expression explains the former; and cause it to pass upon thy head, &c. — Hair being then accounted an ornament, and baldness a token of sorrow, therefore shaving denoted calamity or desolation. “Among the Arabs,” says Harmer, chap. 6. observ. 23, “there cannot be a greater stamp of infamy than to cut off any one’s beard: and many among them would prefer death to this kind of punishment. And as they would think it a grievous calamity to lose it, so they carry things so far as to beg for the sake of it, ‘By your beard, by the life of your beard, do.’ In like manner some of the benedictions are, ‘God preserve your blessed beard, God pour his blessings on your beard.’ And when they would express their value for a thing, they say, ‘It is worth more than his beard.’ I never had so clear an apprehension, I must confess, as after I had read these accounts, of the intended energy of that thought of Ezekiel, where the inhabitants are compared to the hair of the prophet’s head and beard. The passage seems to signify, that though the inhabitants of Jerusalem had been dear to God, as the hair of an eastern beard to its owner, yet that they should be taken away and consumed, one part by pestilence and famine, another part by the sword, and a third by the calamities of an exile.” See note on 2 Samuel 10:4. And then take the balances, &c. — A symbol of God’s justice, as the razor was of his wrath; to weigh and divide the hair — What the prophet is here commanded to do was by way of another emblematical representation of what was to happen to the inhabitants of Judea and Jerusalem. The hair signified the Jewish people; shaving the hair with a razor, the divine vengeance; the weighing of the hair in the balances, the divine equity, which metes out to every one what is just and right; the dividing of the hair, the punishments allotted to different persons of them.

Verses 2-4
Ezekiel 5:2-4. Thou shall burn a third part in the midst of the city — In the midst of that portraiture of the city, which the prophet was commanded to make, chap. Ezekiel 4:1. This signified the destruction of the inhabitants within the city by famine and pestilence; for both famine and pestilence may be said to burn, as they make great havoc, and consume as fast as fire. Thou shalt take a third part, and smite about it with a knife — To show that a third part of the inhabitants should be slain with the sword; either in the sallies they made out of the city against the enemy, or when the city was taken by assault. A third part thou shalt scatter in the wind — This signified that a part of them should be dispersed into various countries, as the chaff is dispersed by the wind; I will draw out a sword after them — My vengeance shall pursue them in their dispersions, and they shall be everywhere exposed to suffer violence and injury. Also take a few and bind them in thy skirts — The Hebrew is, in thy wings. This signified that a small part of them should be preserved in the land; and accordingly we find that Nebuzar-adan, captain-general of the king of Babylon, left a few of them in the land under Gedaliah, as we read Jeremiah 40:5-6. Then take of them again, and cast them into the midst of the fire — This expressed the calamity and destruction which should arise from this small remnant differing among themselves: some espousing the part of Gedaliah, who had been set over them by the Babylonians, and was a good man; and others joining themselves to Ishmael, one of the blood of David, but a wicked man; who formed a conspiracy against Gedaliah, and treacherously slew him, which was the occasion of the utter ruin of that poor remainder of the Jews, which were left in their native country. For thereupon some of them went down into Egypt, where they were all consumed according to Jeremiah’s prophecy against them, Jeremiah 44:11, &c., and the rest who remained in the land were entirely carried away captive by Nebuzar- adan, Jeremiah 52:30.

Verse 5-6
Ezekiel 5:5-6. Thus saith the Lord, This is Jerusalem — Here the explication of the foregoing type is given, namely, that the hair to be shaved off signified Jerusalem, which was to be destroyed. I have set it in the midst of the nations — I set Jerusalem in the midst of the heathen nations, that it might be a pattern of religion and virtue to them: that the Egyptians, Syrians, Arabians, &c., might take example from her. Jerusalem was set in the midst of the nations to be as the heart in the human body, to invigorate the dead world with a divine life, as well as to enlighten the dark world with a divine light. And she hath changed my judgments into wickedness — Instead of following my judgments, and the precepts I gave her for the conduct of life, she hath given herself up to wickedness. More than the nations — She hath sinned against clearer light and stronger convictions of duty than the heathen nations, and therefore has contracted greater guilt, and deserved greater punishment than they. And my statutes more than the countries round about her — None of the countries round about had the statutes of Jehovah delivered to them, for he made known his statutes only to Israel: the meaning of this therefore must be, that the nations round about were more observant of the statutes and precepts delivered to them by men than the Israelites were of those delivered to them by God. Thus we find from Jeremiah, that the Rechabites were much more observant of the precepts (though no easy ones) which their father or first founder enjoined them, than the Israelites were of the commandments given them by God.

Verses 7-9
Ezekiel 5:7-9. Therefore, because ye multiplied more than the nations — Their multiplying, in the common sense of the word, was a blessing promised to them, and could not be alleged against them as a crime; therefore a word ought to be supplied here, as is done in many versions, namely, because ye multiplied your crimes, or wickedness, more than the nations, &c., neither have done according to the judgments [or manners] of the nations that are round about you — Namely, by persevering in the religion of your forefathers: you have not been so constant and zealous for the true religion as they have been for a false one. Or, as others interpret the clause, You have exceeded them in superstition and idolatry, and fallen short of them in moral duties. Therefore, behold, I, even I, am against thee — I will vindicate my laws from being contemned as they have been by you; for why should I suffer it to be said, See how they who profess to worship the true and only God, live immersed in wickedness, and without any virtue? And I will do in thee that which I have not done — As your sins have particular aggravations above those of other nations, so your punishment shall be proportionably greater. I will not do any more the like — The punishments you shall suffer shall be more remarkable for their greatness than those I shall at any time inflict upon other nations. 

Verse 10-11
Ezekiel 5:10-11. The fathers shall eat the sons, &c. — Fathers eating their children, and children their fathers, expresses the height of misery, and the most grievous famine. We have sufficient proof that such instances happened in the Jewish nation amidst their more than common calamities. Josephus relates some instances of parents eating their children during the siege of Jerusalem by the Romans; and we have further evidence of such horrid acts having been done by them in the extremity of famine, from the texts referred to in the margin. And the whole remnant of them will I scatter, &c. — This is another judgment threatened against them by Moses, and remarkably fulfilled in this their last dispersion, in which they are to be found in every part of the known world, and yet live everywhere like strangers only upon sufferance: see note on Deuteronomy 28:64. Because thou hast defiled my sanctuary — Hast profaned my temple by placing idols in it, and worshipping them. With all thy detestable things, and all thine abominations — These are expressions of the same signification, denoting idols. Therefore will I also diminish thee — Will make thee of less account, and take from thee all honours as thou hast from me, as much as lay in thy power: or, as some interpret the clause, I will cut off or destroy, by diminishing, (as the word גרע is used Numbers 27:4,) without showing any pity or compassion. See the margin.

Verse 12-13
Ezekiel 5:12-13. A third part of thee, &c. — In this verse is given an explication of what the burning of the hair, the smiting of it with a knife, &c., signified: see on Ezekiel 5:2. And I will draw out a sword after them — My anger shall still pursue them, even into the countries whither they shall be banished and carried captives. As this was particularly fulfilled in those that went into Egypt, (see on Ezekiel 5:4,) so it has been remarkably verified in the several persecutions and massacres they have undergone at different times in most of the countries of Europe, in latter ages: see note on Deuteronomy 28:65. Thus shall mine anger be accomplished — My anger shall be appeased toward them, after I have executed due punishment upon them for their sins. And I will cause my fury — Or rather, my wrath, or indignation, as, חמתי should be rendered, for to apply the word fury to God, is highly improper and indecent: to rest upon them —
To be satisfied in punishing them. And I will be comforted — Here we have a strong instance of the metaphor called anthropopathia, by which the qualities of men are ascribed to God. As men sometimes find some sort of ease and rest in their minds upon venting their anger on just occasions, and bringing offenders to condign punishment; so God is here described as feeling ease and satisfaction in executing his justice on obstinate offenders: compare Ezekiel 16:42; Ezekiel 21:17; and see note on Isaiah 1:24. They shall know that I have spoken it in my zeal — Out of a just concern for my own honour and authority, which they have slighted and despised.

Verses 15-17
Ezekiel 5:15-17. So it shall be an instruction to the nations — They shall learn from such an example of vengeance to fear me, and be afraid of my judgments. When I shall send upon them the evil arrows of famine — Hail, tempest, drought, mildew, locusts, all which contribute to make a famine. So will I send upon you famine and evil beasts — Wild beasts multiply in a land when it becomes uninhabited, Exodus 23:29. This likewise is a punishment which, among others, was threatened against the Jews by Moses: see the margin. Pestilence and blood shall pass through thee — Blood signifies any unusual sort of death, and may denote here such a pestilence as would destroy multitudes; or that, in addition to destruction by pestilence, they should be slaughtered by their enemies throughout their land. 

06 Chapter 6 

Verses 2-7
Ezekiel 6:2-7. Set thy face toward the mountains of Israel — Turn thy face to that part where Judea is situated. Judea was a hilly country; therefore that whole land is expressed here and elsewhere by the mountains of Israel, Judah being called Israel, because the ten tribes, generally distinguished by that name, had been long since carried captive into Assyria, and Judah possessed a great part of their country. And prophesy against them — Direct thy discourse to them. The prophets sometimes directed their discourse to the inanimate parts of the creation, thereby to upbraid the stupidity of men. Thus saith the Lord to the mountains and to the hills — Every part of the country had been defiled with idolatry. The altars built for idol-worship were commonly placed upon mountains and hills; the shady valleys and river-sides were likewise made use of for the same purpose, particularly for the sacrificing of children to Moloch: see Isaiah 57:5; Jeremiah 7:31. So by this the prophet denounces a general judgment upon the whole country. And your altars shall be desolate — See note on Leviticus 26:30, where Moses denounces against the Israelites the same judgments upon their provocations. I will cast down your slain men before your idols, &c. — So that their sin shall be read in the manner of their punishment; and while the idols are upbraided with their inability to help their worshippers, the idolaters are reproached with the folly of trusting in them. And ye shall know that I am the Lord — “An epiphonema, or conclusion of a severe denunciation often repeated by this prophet, importing that the judgments which God intended to bring on the Jews, would make the most hardened and stupid sinners sensible that this was God’s hand.” — Lowth. 

Verses 8-10
Ezekiel 6:8-10. Yet will I leave a remnant — “A gracious exception that often occurs in the prophets when they denounce general judgments against the Jews; implying that God will still preserve a remnant of that people; to whom he will fulfil the promises made to their fathers.” And they that escape of you shall remember me, &c. — Your afflictions shall bring you to the knowledge of yourselves, and a sense of your duty to me. Because I am broken with their whorish hearts — I am much grieved, and my patience is tired out with this people’s idolatries, called in Scripture spiritual whoredom. God is here introduced as speaking after the manner of men, whose patience is tired out by the repeated provocations of others, especially when they see no hopes of amendment. And with their eyes go a whoring after their idols — The eyes are the seat of lascivious inclinations: see 2 Peter 2:14. So, in pursuit of the same metaphor, the eyes are said to go a whoring after idols, the people being often tempted to idolatrous worship by the costliness of the images, and the fine show they made. And they shall loathe themselves, &c. — With a mixture of grief toward God, of indignation against themselves, and abhorrence of the offence. And they shall know I have not said in vain, &c. — Without cause, as the word חנם is more significantly translated Ezekiel 14:22; the sufferers had given him just cause to pronounce that evil. Or, without effect: their sins were the cause, and their destruction is the effect of their sufferings.

Verses 11-14
Ezekiel 6:11-14. Smite with thy hand, and stamp with thy foot — Join to thy words the gestures which are proper to express grief and concern at the wickedness of thy people, and for their calamities that will ensue. For they shall fall by the sword, &c. — See note on Ezekiel 5:12. He that is far off — And thinks himself out of danger, because he is out of the reach of the enemy; shall die of the pestilence — The arrow that I will shoot at him. And he that is near — Who stays in his own country, or who is near a place of strength, which he hopes will be to him a place of safety, yet shall fall by the sword before he can retreat to it. And he that remaineth — Who is so cautious as not to venture out, but remains in the city; shall die by the famine — The most miserable death of all: thus will I accomplish my fury — I will satisfy my just displeasure, and give them full measure of punishment: I will do all that against them which I had purposed to do. Then shall ye know — See note on Ezekiel 6:10. When their slain men shall be among their idols — As was threatened before, Ezekiel 6:5-7. Upon every high hill, &c. — There, where they had prostrated themselves in honour of their idols, God will lay them dead to their own reproach, and the reproach of their idols: they lived among them, and shall die among them: they had offered sweet odours to their idols, but there shall their dead carcasses send forth an offensive smell, as it were, to atone for that misplaced incense. So will I stretch out my hand — Put forth my almighty power; and make the land desolate — שׁממה, a desolation, a Hebraism, for most desolate: that fruitful, pleasant, populous country, which has been as the garden of Eden, the glory of all lands; shall be more desolate than the wilderness toward Diblath — Or Diblathaim, as it is called Numbers 33:46 ; the desert in the borders of Moab, part of that great and terrible wilderness, described Deuteronomy 8:15. 

07 Chapter 7 

Verses 2-4
Ezekiel 7:2-4. Thus saith the Lord unto the land of Israel — Unto the inhabitants of the land. Israel is often put for Judah, after the captivity of the ten tribes; those that were left of these tribes joining themselves to the tribe of Judah. The whole country of Judea is here comprehended. An end — An end of God’s patience, of the peace and welfare of the people, and of the plenty, beauty, and desirableness of the land itself; is come — Or is near at hand; even that dreadful end threatened by Moses and the prophets, as the certain punishment of idolatry and other violations of God’s law: upon the four corners of the land — Upon all parts of it. Now is the end come upon thee — There shall be no more delays. I will judge thee according to thy ways — I will punish thee according to thy deserts. Thine abominations shall be in the midst of thee — The punishment of thy sins shall be upon thee everywhere throughout thy land.

Verses 5-7
Ezekiel 7:5-7. Thus saith the Lord, An evil, an only evil — A sore affliction, a singular and uncommon one. An end is come — A destruction, which shall be fatal to a great part of those that go into captivity, as well as to those who are consumed in their own country. It is quite prepared to rush upon thee. Observe, reader, when the end is come upon the ungodly, then an only evil comes upon them. The sorest of temporal judgments have their allays; but the torments of the damned are an evil, an only evil. The morning is come upon thee — “God’s judgments shall overtake thee speedily and unexpectedly. The expression alludes to the time when magistrates use to give sentence against offenders, which was in the morning.” The time is come — The time of God’s vengeance, called elsewhere the day of the Lord. And not the sounding again of the mountains — The sound of war and slaughter, and not such a joyful sound as used to echo from the mountains, by which the treaders of grapes expressed their satisfaction at the time of the vintage: which the word הר, here used, properly signifies. Or, not a mere echo, not a fancy, but a real noise arising from the approach of the Chaldean army.

Verse 10-11
Ezekiel 7:10-11. Behold the day — Which has lingered so long! it is come at last. The morning is gone forth — The day of destruction is already begun. The rod hath blossomed — As the same word which signifies a tribe, signifies also a rod, the meaning of this sentence may be, the tribe of Judah hath flourished, or hath been prosperous. The consequence is mentioned in the following words: Pride hath budded — Her prosperity first filled her with pride, and that begat violence and all kinds of wickedness. Or the sense may be, Nebuchadnezzar, the rod of God’s anger, the rod of correction ordained for Judah, is grown in power and pride, in violence and cruelty, and is thus prepared to punish the Jews, whose pride and luxury, injustice and idolatry, have exposed them to this instrument of the divine vengeance. Violence is risen up into a rod of wickedness — Some render this, Violence is risen up against the rod of wickedness, and understand it of the violent, impetuous Chaldean army rising up against the tribe of Judah, here called the rod of wickedness, to cut it down. None of them shall remain — The Hebrew only expresses none of them, the words shall remain being supplied by our translators. Some versions read, None of them shall be free from evil. Neither shall there be wailing for them — The calamity shall be so general, families will be cut off so entirely, and they will be so stunned, as it were, with the greatness of their affliction, and so taken up in providing for their own safety, that there will be no particular lamentation or wailing made for those who fall.

Verses 12-15
Ezekiel 7:12-15. Let not the buyer rejoice, &c. — The buyer will have no reason to rejoice, because he will not enjoy what he hath bought; nor the seller have cause to mourn for having been obliged to part with his possessions, of which the approaching desolation of the country and the captivity would otherwise have deprived him. For the seller shall not return to that which was sold, &c. — The year of jubilee shall be no advantage to the sellers; for though they should live till it come, yet they shall not enjoy the benefit of the law, (Leviticus 25:13,) nor be restored again to their possessions, as the Chaldeans will have seized upon their lands, who will pay no regard to the year of jubilee, with respect to restoring to every one his old inheritance. For the vision — Or the prophecy; is touching the whole multitude — Is concerning the whole people; which shall not return — Or, as Bishop Newcome reads it. It, that is, the vision or prophecy, shall not return, namely, unfulfilled; or, it shall not be void. Neither shall any strengthen himself in iniquity — Neither shall any one secure himself by acting wickedly. Or, “And though they harden themselves in sin, and shut their eyes against the judgments which hang over their heads, these will at last unavoidably overtake them.” They have blown the trumpet — The house of Israel have summoned in all fit for arms: see Jeremiah 6:1. But none goeth to the battle — There is not a man going to the war. For the people’s hearts fail them — Looking upon themselves as given up to destruction. For my wrath is upon all the multitude thereof — That displeasure which takes away their courage. The sword is without — In the countries; and the pestilence and the famine within — The besieged city. He that is in the field — Whoever is in the field; shall die with the sword — Of the Chaldean soldiers. And he that is in the city — Whither he had fled for safety; famine and pestilence shall devour him — Shall eat him up. You, O Jews, shall be food for these insatiable destroyers.

Verses 16-19
Ezekiel 7:16-19. They that escape of them shall escape — This might be more intelligibly rendered, There are of them who shall escape; that is, “Some few shall have the favour of escaping the common calamity, called elsewhere the escaped, or the remnant, from whence is derived the phrase οι σωζομενοι, in the New Testament, such as are, or should be, saved.” And shall be on the mountains like doves — Fearful and trembling, and bemoaning themselves on account of the calamities their sins have brought on them. All hands shall be feeble, &c. — Feebleness in the hands and knees is the consequence of the weakness and failing of the spirit. They shall also gird themselves with sackcloth — A general custom in the eastern countries in deep sorrows and distresses. Horror shall cover them — Or, has overwhelmed them, as the same phrase is translated Psalms 55:5. Shame shall be upon all faces — The marks of confusion and misery shall be seen on all faces; and baldness upon all their heads — Either by their pulling off their hair amidst their sorrows, or cutting it off in token of mourning: see note on Jeremiah 48:37. They shall cast their silver in the streets — Either that they may be lighter to flee, or to engage the enemy’s attention, and so to give themselves time to escape out of the city. And their gold shall be removed — Carried away to Babylon. Their silver and their gold shall not deliver — Shall not remove the distresses of the famine, or prevent their being carried into captivity. They shall not satisfy their souls — Shall not procure them food to satisfy their hunger, nor afford them any comfort. Because it is the stumbling-block of their iniquity — This silver and gold, which they valued too much, coveted immeasurably, abused to the purposes of pride, luxury, oppression, and idolatry; this that they stumbled at, and fell into sin, now they stumble at, and fall into the deepest misery.

Verses 20-22
Ezekiel 7:20-22. As for the beauty of his ornament — The temple and all that pertained to it, which was the beauty and glory of the Jewish nation, and accounted so by them; he set it in majesty — God commanded that it should be a stately, beautiful, and magnificent structure; but they made the images of their abominations therein — Set up their idols in his temple, and provoked him, their Maker and their husband, with their spiritual adulteries committed before his face; therefore have I set it far from them — I have parted between it and them, have removed them far from the temple: or, I have given it into the hands of the Gentiles to profane and pollute it: see the marginal reading, and Ezekiel 7:21. My face will I turn from them — Either from the Jews or from the Chaldeans, neither relieving the former nor restraining the latter. And they (the Chaldeans) shall pollute my secret place — My temple, and even the holy of holies. For the robbers shall enter into it — The Chaldean soldiers shall break open all doors, and rush forward, and enter there, where neither the people, nor the Levites, nor the priests, except only the high-priest, were allowed to enter.

Verse 23-24
Ezekiel 7:23-24. Make a chain — To foreshow the approaching captivity, when both king and people should be carried in chains to Babylon. For the land is full of bloody crimes — The innocent blood that has been shed in it cries aloud for vengeance. See the margin. Wherefore I will bring the worst of the heathen — The most violent, proud, and bloody men, namely, the Chaldeans, who were at that time the great oppressors of the world, and a terror to all the countries round about them; and they shall possess their houses — Not only dwell in them, but by right of conquest account them their own, and as descending to their heirs after them. I will also make the pomp of the strong to cease — The excellence, magnificence, and glory of the mighty men shall be brought to nothing: Jerusalem itself, which they trust in, and think too well fortified by nature and art, and the divine presence, to be ever overthrown, shall be levelled with the ground. And their holy places — The temple and all its courts, shall be defiled. God calls them their holy places, because, having been polluted by their idolatries, he no longer considered them as his.

Verses 25-27
Ezekiel 7:25-27. Destruction cometh — Such as a provoked power makes when it cuts off all, root and branch. And they shall seek peace — By inquiring of the prophets; or rather, by suing to Nebuchadnezzar, whom, after so many affronts, they will attempt to pacify. And there shall be none — No such thing can be obtained. Mischief shall come upon mischief — One calamity shall follow upon the neck of another. And rumour upon rumour — One piece of mournful intelligence after another, namely, of the enemies’ preparations, marches, successes, and cruelties, causing the hearts of the stoutest to sink within them. Then shall they seek a vision of the prophet — In this multiplied perplexity they will inquire of the prophets, true or false, concerning the event of things; or will seek to them for some word of direction or comfort from God, as Zedekiah did, Jeremiah 34:18, &c. But the law shall perish from the priest, &c. — He shall have no words, either of advice or comfort, to speak to them. And counsel from the ancients — Nor shall their senators know what to advise. So great will be the confusion, trouble, and terror, that neither the pious nor the wise, whom they were wont to consult, and who used to give them counsel in all difficult cases, shall be able to advise any thing to the purpose in this great perplexity and distress. The king shall mourn — Zedekiah shall droop and despair. And the prince shall be clothed with desolation — Every magistrate shall be seized with trouble and astonishment. And the hands of the people shall be troubled — Hang down and melt away. There shall be a general consternation of all ranks and degrees of men. They that are in authority shall want presence of mind to give counsel and directions, and the inferiors shall have no heart to put any advice in execution. What can men contrive, or do for themselves, when God is departed from them? All must needs be in tears, all in trouble, when God comes to judge them according to their deserts, and so make them know, to their cost, that he is the Lord to whom vengeance belongeth. 

08 Chapter 8 

Verse 1
Ezekiel 8:1. And it came to pass in the sixth year — Namely, of Jehoiachin’s captivity. In the sixth month — The LXX. read, in the fifth month. As I sat in my house, and the elders of Judah — Men of note for their age or authority, or the chief of those who had been made captives with Jehoiachin, sat before me — Having come, probably, to inquire of the Lord concerning their present state of affairs, what the issue would be; or what would become of their brethren who remained in Judea and Jerusalem. It must be observed, “that in Ezekiel 4:4-6, the prophet is commanded to lie on his left side three hundred and ninety days, and on his right side forty days; to which must be added the seven days mentioned Ezekiel 3:15. But the interval between this vision, and Ezekiel 1:1, is only one year and two months, or four hundred and twenty days, reckoning thirty days in a month. It would seem, therefore, that this revelation was made to the prophet during his typical siege. ‘But Vignoles, 5. 2:447, thinks, that the year was a lunar one, with an intercalation of thirty days.’ — Secker. And, according to Michaelis, the Jews, and in general the people of Asia, were used to lunar years of three hundred and fifty-four days. Add to them two months, or fifty-nine days, and you have four hundred and thirteen days. A whole month was intercalated from time to time into the lunar year, to make it agree with the harvest year. Add twenty-nine days, and you have four hundred and forty-two days.” — Newcome. 

Verse 2
Ezekiel 8:2. I beheld, and lo a likeness — Namely, of a man; the man whom he had seen upon the throne; as the appearance of fire — This seems to have been the same appearance as that mentioned before, Ezekiel 1:27, signifying that God was about to inflict heavy judgments on the Jewish nation, but so as not entirely to destroy it. It is probable, while those who are here called the elders of Judah were sitting before the prophet with silence and attention, waiting for an answer to some inquiries they had made of him, as God’s prophet, concerning what was to be the future condition of the Jewish nation, that Ezekiel was on a sudden seized with an ecstasy, and had the things he gives an account of in the following verses presented before his eyes; or such a strong impression of them made upon his mind, that it seemed to him as if he actually saw them.

Verses 3-6
Ezekiel 8:3-6. And he put forth the form of a hand — He appeared so to do. This, and all that follows, to the end of Ezekiel 8:16, was done in vision only, as appears from the expression here used: and brought me in the visions of God, &c. — In a similar manner, it was represented to the Prophet Elisha’s mind, (2 Kings 5:26,) what Gehazi was doing when he took the presents from Naaman, which the prophet there calls being present with Gehazi. To Jerusalem, to the door of the inner gate — To the entrance that goes into the inner court, called the court of the priests, where the altar of burnt-offerings stood; where was the seat of the image of jealousy — “An image set up within the precincts of the temple, to provoke God to jealousy, by setting up a rival against him in the place dedicated to his own worship.” This was most probably an image of Baal, for that, we find, was the idol they chiefly worshipped. As it was exceedingly provoking to God to set up another object of worship besides him; so it was still more so to do this in the place which had been built for, and was dedicated to, his worship only. To speak in the figurative sense in which God is spoken of, with regard to the Jewish nation, namely, as being a husband to it, it was just the same as if the adulterer were brought into the house of the husband whom he had injured, in his very sight; therefore it is very properly called here, the image of jealousy, or that exciteth jealousy. That I should go far off from my sanctuary — Which are provocations sufficient to cause me to forsake my sanctuary, and deliver it up to be profaned by the heathen, Ezekiel 7:21-22. This is significantly represented by the departing of the divine glory from the threshold of the temple, Ezekiel 10:18.

Verses 7-11
Ezekiel 8:7-11. And he brought me to the door of the court — This, Dr. Lightfoot understands of the east gate of the inner court, called the gate of Nicanor, over which was the council chamber, where the sanhedrim used to meet, and in some of the rooms near it they secretly practised idolatry, as God discovered to the prophet, Ezekiel 8:11. Behold a hole in the wall — Through which I could look in, and see what abominations were committing there. Then he said, Dig now in the wall — This, and what follows, was done only by vision, during the prophet’s trance or ecstasy, while the elders sat before him. And when I had digged in the wall, behold a door — A private door, by which the elders entered into the chambers of their imagery, to perform idolatrous worship to the images. And he said unto me, Go in, &c. — To give me the fullest conviction, I not only looked through the hole, mentioned Ezekiel 8:7, but went into the very room where these idolatries were committed. Behold the abominations that they do here — Hebrew, are doing here: even under the approach of judgments, and under the walls of my temple. So I went in, and behold every form of creeping things — It is probable that they imitated the Egyptians in this kind of idolatry; for the Egyptians used to worship several kinds of beasts and reptiles. According to Diodorus Siculus, 50. 1. p. 59, edit. Wess., (referred to by Secker,) “round the room in Thebes, where the body of King Osymanduas seemed to be buried, a multitude of chambers were built, which had elegant paintings of all the beasts sacred in Egypt.” It is not unlikely they imagined they evaded the law against setting up any image to worship, by having them only portrayed, or painted, on the wall; or, at least, that it was not so great an offence; for the Jewish people in general seem to have had little regard to any thing but the strict letter of the law, not regarding the spirit of it. However, as to objects for worship, pictures were prohibited, as well as carved images, as appears from Numbers 33:52. And there stood before them seventy men of the ancients, &c. — Heads of the tribes or families, or, at least, principal men, (according to the number of the sanhedrim,) who ought to have been examples of true religion, not ringleaders in idolatry. By this the prophet was given to see, that it was not the vulgar, or the poor and ignorant only that were guilty of idolatry, but the leading men of the nation, and those of the greatest knowledge, power, and influence, who were superior to, and had the direction of the common people; so that it was properly a national guilt, and, as such, loudly called for national punishment. And in the midst of them stood Jaazaniah — Probably a prince of the people; the son of Shaphan — Mentioned 2 Kings 22:9. Shaphan was forward in reforming under Josiah, and his son is as forward in corrupting the worship of God. 

Verse 12
Ezekiel 8:12. Hast thou seen what the ancients do in the dark — Do secretly; every man in the chambers of his imagery — Chambers so very private, that the prophet is described as obliged to dig a hole through the wall before he could discover their idolatrous practices. For they say, The Lord seeth us not — They either deny the being and providence of God, (Ezekiel 9:9,) or they say in their hearts, God hath cast us off, and withdrawn his wonted protection from us. They seem to have been of the same mind with Ahaz, who resolved to worship the gods of the Syrians, his conquerors, 2 Chronicles 28:23. So these men worshipped the idols of their neighbours, whom they saw to be more prosperous than themselves. Observe here, reader, a practical disbelief of God’s omniscience and superintending providence is one chief cause of men’s treacherous departures from him. The Lord hath forsaken the earth — Looks not after the affairs of it, and therefore we had as well worship any other god as him. Or, he hath forsaken our land, and left it to be a prey to its enemies, and therefore it is time for us to look out to some other god to whom to commit the protection of it. This was a blasphemous reflection upon God, as if he had forsaken them first, otherwise they would not have forsaken him. Those are indeed ripe for ruin who are arrived to such a pitch of impudence as to lay the blame of their sins on God himself.

Verse 14
Ezekiel 8:14. Then he brought me to the door which was toward the north — Dr. Lightfoot distinguishes this door from that mentioned Ezekiel 8:5; this, he says, was the upper north gate, and that the lower; this being just over against the temple itself; whereas that was opposite the altar. Behold, there sat women weeping for Tammuz — “The prophet here refers to a Phœnician or Syrian superstition. Tammuz was an idol of Chaldee extraction, as is plain from his name; which also is used for the tenth month, reckoning from the autumnal equinox, that is, the month of June; and Tammuz, as the object of worship, expresses the solar light in its perfection, as in the summer solstice. The Vulgate renders Tammuz, by Adonis; and that Adonis, according to the physical theology of the heathen, was the same as the sun, there is no question. Macrobius expressly affirms it, Saturnal., lib. 1. cap. 21, and says, that the tradition of Adonis being killed by a boar, means the diminution of the sun’s light and heat by winter. This departure of Adonis, or the sun, was lamented in the most frantic ceremonies of grief by the Phœnician and Assyrian women, who, on these occasions, used to prostitute themselves in honour of his vivifying power; and thus the Jewish women are described by our prophet, weeping for Tammuz, on the fifth day of the sixth month, that is, of August; at which time his death, by the winter boar, was drawing on apace. Tammuz was supposed to have been killed by a wild boar in mount Lebanon, whence flows the river Adonis, concerning which Lucian relates an opinion prevailing in these parts, that its stream, at certain seasons of the year, is of a bloody colour, which the heathen considered as proceeding from a kind of sympathy in the river for his death: see Parkhurst and Uni. Hist., vol. 1. p. 342. Milton has touched upon each of these particulars in the following elegant lines:

“ — — — Tammuz came next behind, Whose annual wound in Lebanon allured The Syrian damsels to lament his fate, In am’rous ditties all a summer’s day, While smooth Adonis, from his native rock, Ran purple to the sea, supposed with blood Of Tammuz, yearly wounded: the love-tale Infected Sion’s daughters with like heat, Whose wanton passions, in the sacred porch, Ezekiel saw, when by the vision led His eye survey’d the dark idolatries Of alienated Judah — — — .” PARADISE LOST b. 1. 5:446.
Verse 15-16
Ezekiel 8:15-16. Turn thee yet again, and thou shalt see greater abominations — These latter wickednesses may be accounted greater, because they were acted in a more sacred place. And he brought me into the inner court — The court next the temple, namely, that of the priests. And, behold, at the door of the temple — At that door through which there was an entrance into the porch of the temple, from the altar of burnt- sacrifices. Before, he saw the abominations committed in the gates of the courts, now he is come to the very house itself. Were about five and twenty men with their backs toward the temple, &c. — In contempt of God and his worship they turned their backs toward his sanctuary, and their faces toward the sun; according to the custom of the Chaldeans, Persians, and other eastern nations who worshipped the sun. Lowth thinks Hezekiah might allude to some idolatrous practice of this kind, in that confession of his, recorded 2 Chronicles 29:6, Our fathers have forsaken him, and turned away their faces from the habitation of the Lord, and turned their backs. They turned their back to God, and not the face, as Jeremiah expresses their contempt toward him, Jeremiah 2:27. To prevent even the appearance of this, the people were commanded to come into the courts of the temple at the north or southern gates when they came to worship, that they might not, at their return, turn their backs upon God: see Ezekiel 46:9. God ordered the holy of holies, in his temple, to be placed toward the west, in opposition to this species of heathen idolatry, which consisted in worshipping the rising sun. And the pious Jews always turned their faces toward the temple when they worshipped.

Verse 17-18
Ezekiel 8:17-18. Then he said — After the prophet had seen all, and had had time to consider all he saw, God appeals to him concerning the heinousness of their crimes. Is it a light thing to the house of Israel — Who know and profess better things, and are dignified with so many privileges above other nations? Is it excusable in them, who have God’s oracles and ordinances, that they commit the abominations which they commit here? — Do they not deserve to suffer who thus sin? Should not such abominations as these make desolate? For they have filled the land with violence — All kinds of injustice are here meant, toward all sorts of men, whom they first despised and then defrauded, oppressed, or destroyed. And it is not strange if they who wrong their Creator make no conscience of injuring their fellow- creatures, and with all that is sacred, trample also on all that is just. And this wickedness of their conduct toward each other would have made their worship an abomination, even if it had been paid to the true God: see Isaiah 1:11, &c. And have returned to provoke me, &c. — After having filled the land with violence, they return to the temple to practise their idolatries: from injustice against man they return to impiety against God, and thus, by fresh abominations, add new aggravations to their guilt. And lo, they put the branch to their nose — This obscure clause is supposed by several commentators to relate to some custom among the idolaters of dedicating a branch of laurel, or of some other tree, to the honour of the sun, and carrying it in their hands at the time of their worship. And Spencer, De leg. Hebrews, lib. 4. cap. 5, observes, “that the heathen, in the worship of their deities, held forth the branches of those trees which were dedicated to them:” a rite which was called among the Greeks, οσχοφορια, θαλλοφρια: that is, branch-bearing. And Lewis, in his Origines Hebrææ, vol. 3. p. 4, observes, that the most reasonable exposition is, that the worshipper, with a wand in his hand, was wont to touch the idol, and then apply the stick to his nose and mouth, in token of worship and adoration. The Jewish rabbins, however, reckon this among the texts which their wise men have corrected, and say the original reading was not אפם, their nose, but אפי, my nose, or face; according to which reading the sense will be, They put a stick to my face, namely, to mock, or exasperate me: or, taking זמרה to mean here, not a branch, but, as Buxtorf renders it, odor malus ventris, the words will mean, they put an offensive smell to my nose, that is, they put an open affront upon me, namely, by turning their back to me in the place dedicated to my worship. And to this sense the LXX. interpret it, reading αυτοι ως μυκτηριζοντες, they are as those that mock me, or publicly affront me. The Vulgate, however, reads the clause as we do. Dr. Lightfoot renders the place, They put the branch to my wrath, or their wrath; that is, “they add more fuel to my wrath, which will burst out like a flame to consume them: just as if one should lay a heap of dry sticks upon a fire.” Therefore will I deal in fury, &c. — Hebrew, in anger, or wrath. Mine eye shall not spare — Their provocations are such, that my justice cannot be satisfied without bringing deserved punishment upon them; and though they cry, &c. — Their sins cry louder for vengeance than their prayers cry for mercy. 

09 Chapter 9 

Verse 1-2
Ezekiel 9:1-2. He cried also in mine ears — Namely, the man whom he had seen upon the throne; with a loud voice — This denoted the terribleness of the judgments which were going to be inflicted. Cause them that have charge, &c. — That is, says Lowth, “the angels who had the charge of executing God’s judgments upon the city.” Or it may be intended of the Chaldean army, or of its principal leaders, who had a charge or commission against Jerusalem, to avenge the divine justice of it, because of its heinous provocations. The passage is prophetical of the slaughter which should be made of its inhabitants. And behold, &c. — No sooner was the command given, than these ministers of God’s displeasure appear ready to execute it. Six men — In the vision they appeared as men, and the prophet terms them according to their appearance. From the way of the higher gate — See note on Ezekiel 8:14. Which lieth toward the north — The Babylonians made their inroads into Palestine, as has been more than once observed, from the north, and by this gate it seems, the Chaldeans first entered into the city. And every man a slaughter-weapon in his hand — Prepared for the work to which they were called. And one among them was clothed with linen — A garment proper to the priesthood; and the habit in which the angels often appeared, Daniel 10:5; Daniel 12:6-7. This person, at least, seems to have been an angel, who had the charge given him of preserving those that were to be saved amidst the general destruction; with a writer’s inkhorn by his side — That he might set a mark on those who were to be preserved amidst the general slaughter. Thus, Revelation 7:2, St. John in a vision saw an angel with the seal of the living God, and therewith the servants of God were sealed in their foreheads; “in allusion,” says Bishop Newton, “to the ancient custom of marking servants in their foreheads, to distinguish what they were, and to whom they belonged.” The position of the inkhorn, by the side of this writer, may appear strange to a European reader, but according to Olearius, Dr. Shaw, and others, the custom of placing it by the side continues in the East to this day. And they went in and stood beside the brazen altar — To denote that the men ordained to destruction were offered up as so many sacrifices to God’s justice. The destruction of the wicked is elsewhere expressed by the name of a sacrifice: see Ezekiel 39:17; Isaiah 29:2; Isaiah 34:6.

Verse 3-4
Ezekiel 9:3-4. And the glory of God was gone to the threshold of the house — Namely, that glorious symbol of the divine presence which had been wont to appear between the cherubim upon the mercy-seat, was departed out of that inner sanctuary to the threshold or door of the temple, to show that God would shortly forsake his house, and withdraw himself from the Jews, because of their idolatries and other sins. The word cherub here stands for cherubim, as Ezekiel 10:2. We must distinguish this apparition of the divine glory, which had its usual residence in the temple, from that which was shown particularly to Ezekiel 1:26; Ezekiel 3:23. And he called to the man clothed with linen — He who sat on the throne, Ezekiel 1:26, namely, the Son of God, gave his commands to the angel; and the Lord (Hebrew, Jehovah) said unto him, Go through the midst of the city — From the one end to the other, or rather through all parts of it; and set a mark, &c. — To signify that distinction which God, by his providence, makes in times of common calamity between some and others, Isaiah 26:20; Jeremiah 39:16; Malachi 3:18. For God in his greatest wrath against his enemies has a reserve of mercies for his people. Upon the foreheads of the men that sigh — Namely, out of grief, or who mourn for the sins and miseries of others; and cry for all the abominations, &c. — Who dare openly bewail the abominations of this wicked city, and so bear their testimony against it. The Vulgate renders the clause, Et signa Thau super frontes virorum gementium, &c.; that is, “mark with the letter Thau the foreheads of the men who grieve, &c.” And it has been a long and prevailing opinion in the Christian Church, that the letter Thau was the mark here intended, namely, in the Samaritan character, supposed to have been used at that time by the Jews, and that the letter was written in the form of a cross, as St. Jerome attests in his commentary on the place. The prevalence of this opinion shows, at least, how early this use of the form of the cross prevailed in the Christian Church, which made way for the superstition and idolatry of the Papists in that particular. It is of more consequence to observe, that whatever this mark was, it was set upon the persons here described to signify that God owned them as his, and would spare and preserve them in the time of this general destruction. Observe, reader, a work of grace in the soul is to God a mark upon the forehead, which he will acknowledge as his mark, and by which he knows them that are his; and those who keep themselves pure in times of common iniquity, God will keep safe in times of common calamity. They that distinguish themselves shall be distinguished; they that cry for other men’s sins, shall not need to cry for their own afflictions; for they shall either be delivered from them, or comforted under them. Observe again: God is more careful of his people than vindictive against his enemies; for he orders the sealing of the mourners before the destruction of the rebels.

Verses 5-7
Ezekiel 9:5-7. To the others he said, Go ye after him and smite — That is, cut off and destroy all that are either guilty of, or accessory to the abominations of Jerusalem, and even all that do not sigh and cry for them, or that are not affected with grief and sorrow on account of them. Let not your eyes spare — You must not save any whom God has doomed to destruction. None needs to be more merciful than God is, and he had said, Ezekiel 8:18, My eye shall not spare, neither will I have pity. Take notice, reader, those that live in sin, and hate to be reformed, shall perish in sin, and deserve not to be pitied; for they might easily have prevented their ruin, but would not. Slay utterly old and young, &c. — Make no distinction of age or sex. This was awfully fulfilled, partly by the sword of the Chaldeans, 2 Chronicles 36:17, and partly by famine and pestilence, each of which calamities swept away multitudes. And begin at my sanctuary — That sanctuary, the horrid profanation of which Ezekiel had seen, as is described in the former chapter; they must begin there, because there the wickedness began which provoked God to send these judgments: the debaucheries of the priests were the poisoning of the springs from which all the corruption of the streams flowed. The wickedness of the sanctuary was of all other the most offensive to God, and therefore there the slaughter must begin. Begin there to try if the people will take warning by the judgments of God upon their priests, and will repent and reform: begin there, that all the world may see and know that the Lord, whose name is Jehovah, is a jealous God, and hates sin most in those that are nearest to him. Indeed when judgments are abroad in the earth, they commonly begin at the house of God, 1 Peter 4:17, because such persons sin against greater light and clearer convictions, and abuse greater privileges than others. You only have I known, and therefore will I punish you, Amos 3:2. God’s temple is a sanctuary, a place of refuge and protection for penitent sinners, but not for any that go on still in their trespasses; neither the sacredness of the place, nor the eminence of any one’s office or station in it, will be their security. But come not near any man upon whom is the mark — Do not harm, nay, do not so much as threaten, or put in fear, any one of these. The sense is, I will so order it by my providence, that none whom I have designed for preservation shall be destroyed. This prediction was remarkably fulfilled. Nebuchadnezzar gave particular orders that Jeremiah should be protected, Baruch and Ebed- melech were secured, and it is likely others of Jeremiah’s friends for his sake; God had promised that it should go well with his remnant, and that they should be well treated, Jeremiah 15:11; and we have reason to think that none of the mourning, praying remnant fell by the sword of the Chaldeans, but God found out some way or other to secure them all; as in the last destruction of Jerusalem by the Romans, the Christians were all secured in a city on the mountains, called Pella, and none of them perished with the unbelieving Jews. Then they began at the ancient men which were before the house — Namely, those who committed idolatry in the several courts and apartments belonging to the temple; that is, they strictly observed the orders given them, and began at God’s sanctuary, as they were commanded. And he said, Defile the house, and fill the courts with slain — God, abhorring the temple, as having been polluted with idolatry, here not only declares that he will no longer own it for his place of residence, but delivers up both the inner and outward courts belonging to it to be polluted with blood and slaughter. Let us observe well, that if the servants of God’s house defile it with their sins, God will justly suffer its enemies to defile it with their acts of violence. If the ministers and members of God’s church pollute it with their errors and impieties, God will take away its wall of defence, and expose it to the ravages of persecutors. And they went forth and slew in the city — So it was represented to the prophet in his vision, which was still continued, as a prediction of what should shortly be done in reality. 

Verse 8
Ezekiel 9:8. And while they were slaying, and I was left — Having, as it is to be supposed, the mark of preservation set upon his forehead by the protecting angel. He seems to speak as if he thought he alone was preserved amidst the common destruction, although, certainly, all those who had a mark set upon them were preserved as well as he. I fell upon my face and cried, &c. — I appeared to myself in my vision to do so, namely, to fall down in a posture of supplication, to deprecate God’s anger, (see Numbers 12:5; and Numbers 16:4; Numbers 16:22; Numbers 16:45,) and to beseech him not to make an utter end of those small remains that were left of the Jewish nation, Jerusalem being almost the only place which was not in the enemy’s power.

Verse 9-10
Ezekiel 9:9-10. Then said he, The iniquity of the house of Israel, &c., is exceeding great — Here we have God’s denial of the prophet’s request for a mitigation of the judgment, and the justification of himself in that denial. 1st, Nothing could be said in extenuation of their guilt. God was as willing to show mercy as the prophet could desire, but here the case would not admit of it: it was such that mercy could not be granted without injuring justice; and it was not fit that one attribute of God should be glorified at the expense of another. Their crimes were so flagrant, that to grant them a reprieve would be a connivance at their sins. The land is full of blood —
Blood unjustly shed, which always cries for vengeance. And the city full of perverseness — All judgment was perverted; in judges, to injustice; in priests, to idolatry; in all, to skepticism, or atheism. For they say, The Lord hath forsaken the earth — And hath left us to do what we will in it, and whatever wrong we do, he either knows it not, or will not take cognizance of it. Now how can those expect benefit from the mercy of God who thus bid defiance to his justice? Therefore, 2d, Nothing can be done to mitigate the sentence. Mine eye shall not spare, &c. — I have borne with them as long as it was fit such impudent sinners should be borne with, and therefore I will now recompense their way on their head.
Verse 11
Ezekiel 9:11. And the man clothed with linen reported the matter — Gave an account of what he had done in pursuance of his commission; he had found out all that mourned in secret for the sins of the land, and cried out against them by a public testimony, and he had marked them in order to their preservation. Lord, I have done as thou hast commanded me — We do not find that those who were commissioned to destroy reported what destruction they had made, but he who was appointed to protect reported his matter; for it would be more pleasing, both to God and the prophet, to hear of those that were saved than of those that perished. 

10 Chapter 10 

Verses 1-3
Ezekiel 10:1-3. Then I looked, &c. — Most of this chapter has been explained in the notes on chap. 1. In the firmament, &c. — See Ezekiel 1:26. The repetition of the vision here signified that the heavy and terrible judgments of God were drawing nearer and nearer. He — That sat on the throne; spake unto the man clothed in linen — To the angel, as before, Ezekiel 9:2; and said, Go in between the wheels, under the cherub — Or, between the cherubim, according to the explication given Ezekiel 10:7. And fill thy hand with coals of fire — Which sparkled and ran up and down between the living creatures: see Ezekiel 1:13. This part of the vision signified that the city would shortly be consumed by fire. Coals of fire do elsewhere denote the divine vengeance. Now the cherubim — Which were part of the vision shown to the prophet; stood on the right side of the house — In the inner court, on the north side of the temple, Ezekiel 10:18; namely, the court of the priests. And the cloud filled the court — A splendour, or brightness, went before, and a cloud followed it. The splendour signified the clearness of the judgment; and the clouds, the storms of calamity which would follow it.

Verses 4-7
Ezekiel 10:4-7. Then the glory of the Lord went up from the cherub — In token of his departure from the temple. The words may be better rendered, For the glory of the Lord had gone up, &c. For the prophet repeats here what he had related before, Ezekiel 9:3. And the house was filled with the cloud — The account here given must strike every reader as to its similarity with the description given of the Shechinah in the books of Moses and the first book of Kings. A bright cloud was the sign of God’s presence, which first filled the tabernacle, Exodus 40:35, (afterward the temple, 1 Kings 8:10,) where it fixed itself upon the mercy-seat, Leviticus 16:2. From whence God is said, so often in Scripture, to dwell between the cherubim. This glory now removed from the place where it used to appear in the inner sanctuary, and came down toward the porch of the temple, and stood, or fixed itself, partly in the temple and partly in the inner court adjoining to it: see note on Ezekiel 9:3. The glory stood, to show God’s unwillingness to leave his people, and give them time to return to him, and placed itself where it might be seen, both by priests and people, that both might be moved to repentance. And the sound of the cherubims’ wings, as the voice of the Almighty — As the sound of loud thunder. The cherubim, in the prophet’s vision, seem to have moved to attend upon the Shechinah, which now had taken its station at the threshold of the house. He went and stood beside, rather, between, the wheels.
Verses 8-13
Ezekiel 10:8-13. There appeared in the cherubim the form of a man’s hand — See Ezekiel 1:8. The following verses to the 12th are the same, in substance, with Ezekiel 1:16-18, where see the notes. To the place where the head looked they followed, Ezekiel 10:11. Each wheel consisted of four semicircles in correspondence to the heads of each animal. It was cried unto them, O wheel — Or, move round, as some render the word. They were put in mind of continually attending upon their duty; for the wheels and living creatures were animated with the same principle of understanding and motion.

Verse 14
Ezekiel 10:14. And every one had four faces — See notes on Ezekiel 1:6-10. The first had the face of a cherub — That is, of an ox, as appears by comparing this verse with Ezekiel 1:10. The word cherub, indeed, originally signifies an ox. The several faces are here represented in a different order from the description given of them Ezekiel 1:10, of which difference this reason may be assigned. In the first chapter the prophet saw this vision coming out of the north, and advancing southward, (Ezekiel 10:4,) where the face of a man, being placed on the south side, was first in view. The lion, being on the east part, was toward his right hand; the ox, being placed toward the west, was on his left; and the eagle was toward the north. This interpretation is justified from the situation of the standards of the several tribes of Israel in the wilderness, (Numbers 2:2; Numbers 2:10; Numbers 2:18; Numbers 2:25,) where Judah, whose standard was a lion, was placed on the east side; Reuben, whose standard was a man, was placed on the south; Ephraim, whose standard was an ox, was placed on the west; and Dan, whose standard was an eagle, was placed on the north side. Here the prophet is supposed to stand westward of the Shechinah, as that was moving eastward: so the ox was first in his view.

Verses 15-17
Ezekiel 10:15-17. And the cherubims were lifted up — To attend upon the divine glory wherever it went, and particularly at its removal from the temple. This is the living creature, &c. — Here it is spoken of as only one living creature, though before it is called the living creatures; because it was, as it were, but one creature, of the likeness of four different animals. For the spirit of the living creature was in them — There is a perfect harmony between second causes in their dependance on, and subjection to, the one infinite, wise, good, holy, and just God. The Spirit of God directs all the creatures, upper and lower, so that they all serve the divine purpose. Events are not determined by the wheel of fortune, which is blind, but by the wheels of providence, which are full of eyes.

Verse 18-19
Ezekiel 10:18-19. Then the glory of the Lord departed from off the threshold, &c. — The cloud of glory, emblematical of the divine presence, now makes a further remove from the temple: it now quite left the house itself, and settled upon the cherubim, which stood in the court adjoining to it, Ezekiel 10:3. And the cherubims lifted up their wings: the wheels also — See Ezekiel 1:19; Ezekiel 1:26. And stood at the door of the east gate — This was a still further remove from the temple, (for the east gate was just at the entrance into the inner court before the temple,) to signify that the divine protection would entirely leave the house; and, God departing, the angels depart also, and withdraw that benefit and service which they gave before. Here, however, the glory of God, the cherubim, and the wheels, all stood, respiting execution, and giving opportunity of preventing the approaching misery.

Verse 20
Ezekiel 10:20. This is the living creature, &c. — See Ezekiel 1:22-26. And I knew that they were the cherubims — Either by special assurance as a prophet, or from reading and hearing about those that were represented in the holy of holies. 

11 Chapter 11 

Verses 1-3
Ezekiel 11:1-3. Moreover the spirit lifted me up — It seems it should rather have been rendered, And the spirit had lifted me up, for here he appears to go back to speak about those twenty-five men of whom he made mention Ezekiel 7:16, but had broken off from speaking of them to speak of things of greater importance; but he now returns to them again. And brought me unto the east gate — Caused me to see those parts in my vision just as if I had been there. And behold at the door five and twenty men — The same who are represented in Ezekiel 8:16, as worshipping the sun. They were princes of the people — That is, most probably, members of the great sanhedrim: compare Jeremiah 26:10. Among whom I saw Pelatiah, &c. — Named here for that dreadful, sudden death, whereby he became a warning to others. Then said he unto me — Namely, the divine appearance which was before my eyes. These are the men that give wicked counsel — They probably advised and encouraged the people to use the Chaldean rites of worship, in order to please and gain the favour of that nation. Or, they persuaded the Jews that they had no reason to fear future trouble or mischief from the Chaldeans, and therefore rendered them secure in their sins. Which say, It is not near — The threatened danger and ruin by the Chaldeans. These were such as put the evil day far from them, as is said Amos 6:3, and so went on securely in building houses, and making such like improvements. This city is the caldron, and we be the flesh — Jeremiah had foretold the destruction of Jerusalem under the figure of a seething-pot, or caldron, Jeremiah 1:13. And Ezekiel himself uses the same metaphor, Ezekiel 24:3-4, &c. So these scoffers made use of the same expression on purpose to deride the menaces of the prophets; as if they had said, If this city be a caldron, we are well content to be the flesh that is boiled in it. “We will share all fates with her, we will either be preserved or perish with her.” So Michaelis, who thinks the words are a proverb.

Verse 4-5
Ezekiel 11:4-5. Therefore prophesy against them — Declare to them how different things shall happen to them from what they expect. And the Spirit of the Lord fell upon me — See note on Ezekiel 3:24. And said unto me, Speak; Thus have ye said — Ye have advanced the assertion, mentioned Ezekiel 11:3. “You have rightly said what you say: the city is the caldron, and we are the flesh, shall be fulfilled, but not as you understand it. Many of you will perish in the city. For those it will be the caldron, and they will be flesh boiled in it. But yourselves shall not be the flesh in the caldron: but you shall be taken out and elsewhere cut in pieces.” — Michaelis in Newcome. For I know the things that come into your mind —
Here God declares that, however much these men thought, and said in their hearts, The Lord seeth us not, yet still he not only saw them, but knew the things that came into their mind, every one of them, and took particular notice of that vain confidence with which they supported themselves, and endeavoured to put a good face upon a matter which they could not but know to be bad. Remember, reader, God perfectly knows not only the things that come out of our mouths, but the things that come into our minds; not only all we say, but all we think; even those thoughts which are most suddenly darted into our minds, and as suddenly slip out of them again, are perfectly known and narrowly observed by God: he knows us infinitely better than we know ourselves; he understands us afar off: the consideration whereof should oblige us to keep our hearts with all diligence, that no vain thoughts may come into them, or lodge within them.

Verse 6-7
Ezekiel 11:6-7. Ye have multiplied your slain in this city — Ye have, without law or justice, shed the blood of many in your streets. From this, and many other expressions in the Scripture, we may conclude that not only private murders were extremely frequent among them, but that they also frequently put to death, under colour of justice, those who were innocent of every crime deserving of death, but whom, for some wicked purposes, they wanted to be removed out of the way. And ye have filled the streets thereof with the slain — You have not only committed many murders yourselves, but you are accountable to God for all those whom the Chaldeans have slain, seeing you persuaded your people thus obstinately to stand out. Your slain, they are the flesh, &c. — You yourselves, therefore, have made your city, as it were, a caldron, by the murdered bodies with which you have filled the streets of it; many of them cut in pieces, so that they seem like flesh cut for the caldron. And this city may properly be called the caldron, into which their flesh has been thrown. But I will bring you forth out of the midst of it — Not in mercy, but in wrath, by the conquering hand of the king of Babylon. You shall not die there, but I will reserve you for another punishment: see Ezekiel 11:9; Ezekiel 11:11.

Verses 8-11
Ezekiel 11:8-11. Ye have feared the sword — Of the Chaldeans; and have, to avoid it, courted them, and left my worship to follow their idolatrous rites: but this very sword will I bring upon you. And I will deliver you into the hands of strangers — Defeating all your projects for escape; and I will execute judgments among you — By the hands of the Chaldeans, whom I will make the instruments of my just vengeance. I will judge you in the border of Israel — Namely, in Riblah, just upon the borders of Judea. In this place the king of Babylon, who is here spoken of as God’s representative, sat in judgment on all the princes of Judah, and slew them: see the margin. This city shall not be your caldron — The place of your sufferings; greater are reserved for you elsewhere.

Verse 13
Ezekiel 11:13. And when I prophesied, Pelatiah died — Mentioned Ezekiel 11:1, a principal man among the twenty-five princes, who made all the mischief in Jerusalem: see note on Ezekiel 11:2. It seems this was done only in vision now, (as the slaying of the ancient men, Ezekiel 9:6,) but it was an assurance, that when this prophecy was published it would be done in fact. And the death of Pelatiah was a pledge of the complete accomplishment of the prophecy. Then fell I down upon my face, and cried — The prophet thought this an earnest of the common destruction which was coming upon all the inhabitants of the city, and thereupon he earnestly deprecated so severe a judgment. See chap. Ezekiel 9:8.

Verse 14-15
Ezekiel 11:14-15. Again the word of the Lord came unto me — A seasonable word, to stop the mouths of the insulting Jerusalemites, and to encourage the captives at Babylon. Son of man, thy brethren — The men of thy kindred, or, of thy redemption, as גאלתן may be rendered: that is, thy fellow-captives, as Bishop Newcome reads it; unto whom the inhabitants of Jerusalem have said, Get ye far from the Lord, &c. — The Jews who were left in Judea thought themselves more the favourites of God than those who had been carried away captives, looking upon the latter as outcasts, and such as had no right, either to the privileges of Jews or to the land of Judea. The words, רחקו מעל יהוה, rendered, Get you far from the Lord, may be translated, They have departed far from the Lord, that is, they have more grievously sinned and offended God than we. So thought and so said the inhabitants of Jerusalem, concerning those who had been carried into captivity. Unto us is this land given in possession — This promised, holy land, where our fathers dwelt, is exclusively ours, and we shall never be put out of possession of it, but it shall always be our inheritance.

Verse 16
Ezekiel 11:16. Therefore say — In vindication of the captives; Although I have cast them far off — Not from myself, but from you and your polluted land, and out of the way of the dreadful judgments which are approaching; among the heathen — The Chaldeans, or those among whom the Chaldeans have placed them; and have scattered them among the countries — Have separated them from each other, and dispersed them in many countries; yet will I be to them as a little sanctuary — A sanctuary, or a refuge and protection “for a short time,” (so Bishop Newcome,) that is, during the seventy years’ captivity; or a little one in opposition to the great temple at Jerusalem; which, when its inhabitants were in the greatest need, should afford them the least help. But I, says God, will really be to my captives what the proud, self-deceiving Jews promise themselves from their temple, namely, their defence, support, and comfort. To me shall they flee, and in me shall they be safe, as he was that took hold on the horns of the altar. Or rather, they shall have such communion with me in the land of their captivity, as it was thought could be had nowhere but in the temple. They shall have the tokens of my presence with them, and my grace in their hearts shall sanctify their prayers and praises, as truly as ever the altar at the temple sanctified the gift. Observe, reader, they that are deprived of the benefit of public ordinances, if it be not their own fault, may have the want of them abundantly supplied in the immediate communications of divine grace and comforts.

Verses 17-20
Ezekiel 11:17-20. I will even gather you from the people — This might be, in some degree, fulfilled in those that returned from captivity, but the perfect completion of this promise must be referred to the time of the expected general restoration of the Jewish nation. And they shall come thither — They who assemble upon Cyrus’s proclamation first, and they who afterward assemble upon Darius’s, shall overcome all difficulties, perform their journey, and come safely to their own land. And they shall take away all the detestable things thereof — Shall abolish superstition and idolatry from the temple, the city, and the country, and shall live pure from all the pollutions with which the land had been formerly defiled. But this promise also ultimately respects the future conversion of the Jews, as do those contained in the next two verses. And I will give them one heart — A heart entire for me, the living and true God, and not divided, as their hearts were formerly, among many gods; a heart firmly fixed and resolved for my worship and service, and not wavering; steady and uniform, and not inconstant, and inconsistent with itself. And hence they shall serve me with one consent, Zephaniah 3:9. And I will put a new spirit within them — A disposition of mind agreeable to the new circumstances into which, in the course of my providence, I will bring them. Observe, reader, all that are regenerated have a new spirit: a spirit entirely changed from what it was before: they act from new principles, walk by new rules, and aim at new ends. A new name, a new profession, new opinions, or new modes of worship will not serve without a new spirit. If any man be in Christ he is a new creature: see the margin. And I will take away the stony heart out of their flesh — Out of their corrupt nature. Their hearts shall no longer be dead and dry, hard and unfeeling, but tender and apt to receive good impressions, and deeply sensible of, and affected with, things spiritual and divine. These are the same evangelical promises as we read in the other prophets, particularly Jeremiah 32:39. “The insensibility of men, with regard to religious matters, is often ascribed to the hardness of their hearts. God promises here to give them teachable dispositions, and to take away the veil from their hearts, as St. Paul expresses it, 2 Corinthians 3:16; the same temper being indifferently expressed either by blindness or hardness of heart.” — Lowth. That they may walk in my statutes — In their whole conversation; and keep my ordinances — In all acts of religious worship. These two particulars must go together, and not be separated; and those to whom God has given a new heart, and a new spirit, will make conscience of both, and then the following promise shall be fulfilled, They shall be my people, and I will be their God: the ancient covenant, which seemed to have been broken and forgotten, shall be renewed. By their idolatry and other sins, they appeared to have cast God off; and by their being sent into captivity, and divers other punishments, God seemed to have cast them off; but when they are cured of their idolatry and various vices, and delivered from their captivity and other calamities, God and Israel own one another again: God, by his good work in them, makes them his people; and then, by the tokens of his good-will toward them, shows them that he is their God. 

Verse 21
Ezekiel 11:21. But as for them — Whoever they be, and some there will be in the best times, who will refuse to own God for their God, and truly to love and obey him. Whose heart walketh after their detestable things — Whose judgment and choice, or whose will and affections, go after their idols and iniquities, their lusts and vices. I will recompense their way upon their own heads — Their state shall differ as much as their practice does, from that of the people of God: I will treat them according to their ways.

Verse 23
Ezekiel 11:23. And the glory of the Lord went up from the midst of the city — The symbol of God’s presence, which had before departed from the temple, (Ezekiel 10:18,) now quite left the city, to signify that he would acknowledge no longer his relation to either, but deliver them up to be profaned by the heathen. It deserves to be observed here, that God did not quit the temple and city all at once, but by little and little. The cloud of his presence was first withdrawn from the mercy-seat in the holy of holies, the usual place of its residence, and removed to the threshold of the house, (Ezekiel 9:1,) where it remained some time waiting for their repentance. Its second remove was from this threshold, leaving the house altogether, to settle upon the cherubim, which were hovering over the court, and upon the wing to depart, Ezekiel 10:18. It then, with these angelic ministers of the divine will, and the accompanying wheels of providence, withdrew to the east gate of the inner court, Ezekiel 10:19. And now at last it quits Jerusalem altogether, and fixes itself upon the mountain on the east side of the city. By withdrawing himself from his people by slow degrees, God gave them time for consideration and repentance, to which each remove of the Shechinah was a fresh and solemn call, and he thus also manifested with what reluctance he entirely abandoned the seed of Abraham his friend. And even his causing the symbol of his presence, before his final departure, to take its station on the mount of Olives, where it was, as it were, within call, and ready to return, if now at length in this their day they would have understood the things that made for their peace, was a further manifestation of grace as well as of justice; for while the cloud of glory lingered there, it gave fresh encouragement to them to repent, and a final warning so to do, at the same time that it was emblematical of the judgment which, if their repentance did not prevent, should begin to be executed upon them from that mount, from whence the city would be annoyed by the darts of the Chaldeans. Nor was this only a figure of the calamities which were to be brought on the Jews by Nebuchadnezzar, but it was also an emblem of the evils which were to befall them in consequence of their rejecting and crucifying their own Messiah, the Lord of glory. This Divine Saviour, after exhausting his patience in instructing, correcting, and threatening Jerusalem, at length forsook it, and ascended to heaven from this same mount of Olives, in the presence of his apostles and disciples, that he might exercise his kingly office, and inflict a just and exemplary vengeance on this obstinately wicked and irreclaimable people.

Verse 24-25
Ezekiel 11:24-25. The spirit took me, and brought me in vision into Chaldea — That is, took away from before my eyes the image of Jerusalem and the temple, &c., and presented nothing to my mind but what was the real matter of fact, namely, that I was a captive with many others of my countrymen in the land of Chaldea. So the vision that I had seen went up from me — Was at an end. In other words, he recovered from his trance or ecstasy. Then I spake unto them of the captivity — He related unto them all that had passed in his vision, namely, all that is contained in the last four chapters. 

12 Chapter 12 

Verse 1-2
Ezekiel 12:1-2. The word of the Lord also came, &c. — This is supposed to have happened in the sixth year of Zedekiah, and five years before the siege of Jerusalem: and the prophecies contained in the following chapters, to the twentieth, are thought to be of the same year. Thou dwellest in the midst of a rebellious house — “He was among them of the captivity in Chaldea, as appears from Ezekiel 12:10, Ezekiel 11:24; Ezekiel 14:22, and Ezekiel 24:2. And these seem to have disbelieved the prophecies that Jerusalem should be smitten and burned, and its inhabitants scattered abroad: see Ezekiel 4:2; Ezekiel 9:5; Ezekiel 10:2; Ezekiel 11:9.” — Newcome. They saw Jerusalem still inhabited, and under the government of its own king. And as they who were left in Judea thought themselves much more highly in God’s favour than those who had been carried away captives, so those who had been made captives repined at their lot, and thought those who remained in their own country were in a much better condition than themselves; therefore the following symbolical representations were designed to show, that they who were left behind, to endure the miseries of a siege, and the insults of a conqueror, would be in a much worse condition than those who were already settled in a foreign land: see Lowth. Which have eyes to see, and see not, &c. — Who will not make use of that sense and understanding which God has given them, nor learn from those examples and incidents which have happened, and by which God intended they should be instructed.

Verses 3-6
Ezekiel 12:3-6. Therefore, prepare thee stuff for removing — Hebrew, כלי גולה, vessels, or instruments of removing, namely, such as were suited for that purpose. Get all thy goods together, and pack them up as those do that remove from one place to another. Do this openly, and at noon-day, that the people, among whom thou dwellest, may all see and take notice of it. The prophets often prophesied in this way by signs, as being of greater force and efficacy than words. Thou shalt bring forth thy stuff by day in their sight — Before it is quite night, that they, who ought to learn by this sign, may see and consider it. Thou shalt go forth at even — To signify that Zedekiah and his retinue should escape out of the city by night, 2 Kings 25:4 . Dig through the wall in their sight — To show that the king would make his escape by the same means. Carry it forth in the twilight — What the prophet was here commanded to carry out in the twilight, it seems, was something different from the goods he removed in the day-time; probably, necessary provision for his present subsistence may be intended. Thou shalt cover thy face that thou see not the ground — As Zedekiah shall do, that he may not be discovered. Or, as the prophet was now in Chaldea, this covering of his face, that he might not see the ground, might be intended to signify, that though Zedekiah should be brought into that country, yet he should never see it; as his eyes would be put out on the borders of Judea, as we read they were, Jeremiah 52. For I have set thee for a sign unto the house of Israel — I will show, by what thou dost, what shall happen to the Jewish nation, and particularly to their king.

Verses 9-16
Ezekiel 12:9-16. Hath not the house of Israel said — That is, I know they have said; as the words, “are they not written in the book of Chronicles, &c.?” mean, they are written there. What doest thou, &c. — They have inquired by way of derision and contempt, what these signs mean. Say — This burden concerneth the prince, &c. — Namely, King Zedekiah, chap. Ezekiel 7:27. The prince that is among them shall bear upon his shoulder, &c. — Their king shall even be forced himself to carry what he can out of the city, in the dusk of the evening. They shall dig through the wall, &c. — His retinue shall make a private way to get out of the city, that they may not be discovered: see Jeremiah 39:4; Jeremiah 52:7. It is probable that the king and his companions fled through a breach made by themselves in the wall. Or the gate through which they fled might have been walled up during the siege. He shall cover his face, &c. — See note on Ezekiel 12:6, and on 2 Kings 25:7. My net also will I spread upon him — Though he thinks to escape, yet I will bring his enemies upon him, who shall encompass him, and stop his flight, as when a wild beast is entangled in a net. I will bring him to Babylon, yet shall he not see it — Neither the land nor the city; for his eyes will be put out at Riblah: see notes on 2 Kings 25:5-7. I will scatter toward every wind all that are about him — Either the Egyptians, who came to assist him, or those that fled with him. And I will draw out the sword after them — I will cause them to be pursued by the sword and slain, whithersoever they go. But I will leave a few men — Hebrew, מספר אנשׁי, men of number: that is, populus numerabilis utpote parvus, a people easily numbered, as being few: Hor., Ars Poet., 50:206. From the sword &c., that they may declare all their abominations — May confess that they were justly punished for their idolatries and immoralities: or that they may declare the cause (namely, their heinous wickedness) why the city of Jerusalem, and the temple dedicated to Jehovah there, were delivered up to destruction, and thereby may justify my proceedings. And they shall know that I am the Lord — Namely, the Chaldeans shall know it. See how God brings good out of evil! The dispersion of sinners, who had done God much dishonour and disservice in their own country, proves the dispersion of penitents, who shall do him much honour and service in other countries.

Verses 17-19
Ezekiel 12:17-19. Moreover, &c. — As he was a sign to them in digging through the wall and carrying out his stuff, so he must now be a sign to them in another way. Eat thy bread with quaking, &c. — Show all the signs of anxiety and consternation when thou takest thy common sustenance. This he was to do that he might express the calamitous condition of those that should be in Jerusalem during the siege. And say unto the people — Thy fellow-captives; Thus saith the Lord of the inhabitants of Jerusalem — This was designed to inform the captives that they were not in a worse condition than those that were left behind in Judea. They shall eat their bread with carefulness, &c. — See note on Ezekiel 4:16-17. That her land may be desolate — Rather, because her land shall be desolate, namely, the land of Jerusalem, or the country, of which it was the head city, which was shortly to be laid waste, emptied of its inhabitants, wealth, and plenty. Because of the violence, &c. — The injustice, oppression, and tyranny of the Jews toward one another. 

Verses 22-25
Ezekiel 12:22-25. Son of man, what is that proverb? — The saying become proverbial. The days are prolonged, and every vision faileth — Words of the same import with those that occur Ezekiel 12:27, and Ezekiel 11:3. Both of them the words of scoffers, who turned the grace of God into wantonness, and took encouragement from his patience and long-suffering, to despise his threatenings, as if they would never be fulfilled. Tell them therefore — Who either use this proverb, or who stumble at my deferring to execute judgment; I will make this proverb to cease — My patience shall soon be at its period, and will call on my justice to vindicate it, and then calamities felt will prove that there can be no more place for such a proverb, the groundlessness of it being manifest to all. Say unto them, The days are at hand — The time when God will show his wrath, and make his power and justice known to the world by fulfilling his threatenings and the predictions of his prophets. For there shall be no more any vain vision — The false prophets, who foretold peace and safety, shall see their prophecies so confuted by the events, quite contrary to what they foretold, that they will never pretend any more to publish new prophecies. I am the Lord — I am able to discover the vanity and falsehood of the prophets that have flattered the people, and will do it by accomplishing what my true prophets have foretold. The word that I shall speak shall come to pass — No length of time shall make me forget it; no pretences of self-flattering prophets or people shall divert me from my purpose; no power can hinder, nor counsel defeat my design. It shall be no more prolonged: for in your days, &c. — My threatenings shall be fulfilled in your own days, and you shall have ocular demonstration of their truth. 

13 Chapter 13 

Verses 2-4
Ezekiel 13:2-4. Son of man, prophesy against the prophets of Israel — So they called themselves, as if none but they had been worthy of the name of Israel’s prophets, who were indeed Israel’s deceivers. Say unto them that prophesy out of their own hearts — According to their own fancy, without having received any revelation from God. The true prophets often denounced God’s judgments against the false ones: laying to their charge many misdemeanours in their private life and conversation, and upbraiding them for their unfaithfulness in the office they undertook of declaring God’s will to his people. Wo unto the foolish prophets — Ignorant and wicked, and who, while they wilfully deceived the people, unthinkingly brought destruction upon themselves. Observe, reader, foolish prophets are not of God’s sending: those whom he sends, he either finds or makes fit for his work. Where he gives warrant, he gives wisdom. That follow their own spirit, and have seen nothing — Who utter their own imaginations for true prophecies, and pretend to have visions when they never had any. O Israel, thy prophets, not mine, are like the foxes in the deserts — Hungry and ravening, crafty and guileful: “deceitful workers, (as the apostle styles such persons, 2 Corinthians 11:13,) who craftily insinuate false doctrines into weak and unstable minds, and greedily catch at any appearance of advantage to themselves.” — Lowth.

Verse 5
Ezekiel 13:5. Ye have not gone up into the gaps — Or stood in the gap, or breach, as it is expressed Ezekiel 22:30; Psalms 106:23. Ye have not exercised your prophetical office, and framed your own conduct, so as to stop the wrath of Jehovah, by admonitions and exhortations to the people, and by personal piety and prayer to God. The place alludes to the intercession which Moses made for the Israelites, whereby he withheld God’s hand, as it were, when it was just stretched out to take vengeance upon the people for their heinous sin in making the golden calf, Exodus 32:10-11. The phrase is taken from those who put a stop to the enemy, when he is just entering in at a breach. In like manner it was the office and duty of those prophets, if they had truly been what they pretended to be, by their endeavours to reform the people, and their intercessions with God, to avert his displeasure, and prevent the vengeance which was just ready to be poured out on a sinful people. Neither made up the hedge — The Vulgate renders it, neque opposuistis murum pro domo Israel, nor made up a wall for the house of Israel; another expression taken from people besieged in a city, who, if a breach be made in the wall, presently make it up, or build up a new one within it, to prevent the enemy from entering and becoming masters of the place. To stand in the battle in the day of the Lord — When God shall come, like a general at the head of his army, to execute his judgment upon his enemies.

Verses 6-9
Ezekiel 13:6-9. They have seen vanity and lying divinations — They have uttered false prophecies concerning peace and prosperity, pretending to have seen that which they did not see, and producing that as a divine truth which they knew to be a detestable lie. They have made others — Who were so simple as to believe them; to hope that they would confirm the word — Or rather, that the word would be confirmed. Their speaking with so much assurance made others confidently expect that the event would answer their predictions, and that the judgments which the true prophets had threatened in the name of God would never come, whereby they hardened those in sin whom they ought to have endeavoured to bring to repentance. Therefore, because ye have spoken vanity — Have uttered mere fictions and lies, with a view to your own advantage. Behold, I am against you, saith the Lord God — And who can be for you when I am against you? And my hand shall be upon the prophets — My power striking them so, that it shall be evident they fall under my displeasure; as Pelatiah, Ezekiel 11:13, and Hananiah, Jeremiah 28:15. They shall not be in the assembly of my people — Of those who shall hereafter worship me in Jerusalem; or, in the secret council of those who shall consult on public affairs. They shall not be members of my church here, nor partake of the communion of saints hereafter. The Hebrew word סוד, here rendered assembly, properly signifies a secret assembly, or privy council; such as are acquainted with the secret intents and purposes of their prince. Hence it is applied to God’s chosen people, those that are acquainted with the whole counsel of God, and whom he instructs and directs by his Holy Spirit: see notes on Psalms 25:14 ; Jeremiah 23:18. The prophet, therefore, here tells these men who pretended to know so much of the secrets of the Almighty that they should never be of the number of those favourites of heaven to whom God would reveal himself and his counsels. Neither shall they be written, &c. — The sense of this clause is nearly the same with that of the preceding; the words containing an allusion to the registers usually kept of the members of cities or corporations, to the privileges of which societies none are admitted but they whose names are entered into such registers. The false prophets, it seems, promised a speedy return to the exiles; God, therefore, tells them that they should never live to see it, nor should their names be entered into the register of those that should return home. Neither shall they enter into the land of Israel —
They shall never see their own country again, nor shall they have a share in the blessings peculiar to true Israelites: see Lowth.

Verses 10-15
Ezekiel 13:10-15. They have seduced my people, &c. — Have made my people to err, both with respect to the greatness of their own guilt, and my displeasure on account of it, as if both were less than they really are, and no great danger was to be apprehended. They deceived them, by assuring them that none of those judgments should overtake them which Jeremiah and the other true prophets threatened them with, and they spoke peace to men’s consciences upon false grounds and principles. Thus they obstructed and drew them out of the way of that repentance and reformation into which the other prophets were endeavouring to bring them. And, observe, reader, those are the most dangerous seducers who suggest to sinners that which tends to lessen their dread of sin, or their fear of God. These are compared to men who build a slight tottering wall, which others daub with untempered mortar; sorry stuff which will not bind nor hold the bricks together; doctrines not grounded on, nor according with, the word of God. Say unto them that it shall fall — When they have the greatest need of defence, and when they least apprehend such an event. There shall be an overflowing shower, &c. — Terrible judgments from God, often compared in Scripture to storms and tempests, the artillery of heaven, especially when he executes his judgments by a victorious army. Shall it not be said, Where is the daubing? &c. — Then it will be asked, by way of taunt and reproach, where are the remedies you had provided, and in which you persuaded all to put confidence? I will even rent it with a stormy wind in my fury — Rather, in my indignation. Under these metaphors is foretold the destruction of Jerusalem, and the Jewish state by the Chaldean army. Thus the Chaldee paraphrase expounds it: “I will bring a mighty king with the force of a whirlwind, and a destroying people, as it were an overflowing storm, and powerful princes like great hailstones.” So will I break down the wall, &c. — Thus will I overthrow all your false confidences, and all the remedies which ye have provided against the ruin of the state; and ye yourselves that were so confident of safety shall be consumed. The Chaldee paraphrase reads, I will destroy the city wherein ye have uttered these false prophecies, which exposition accords with the next words, And ye shall be consumed in the midst thereof; that is, shall be destroyed in the same common calamity. And ye shall know, &c. — Those that deceived others will in the end be found to have deceived themselves. And no doom will be more fearful than that of unfaithful ministers. Thus will I accomplish my wrath, &c. — Fulfil what my prophets foretold; and will say unto you — Will show by the awful event; The wall is no more, neither they that daubed it — The city is no more, nor the false prophets.

Verses 17-19
Ezekiel 13:17-19. Likewise, set thy face against the daughters of thy people — Direct thy discourse against the female pretenders to prophecy. God sometimes bestowed the gift of prophecy upon women, Exodus 15:20; 9:4; 2 Kings 22:14. This encouraged others of that sex to pretend to the same gift: compare Revelation 2:20. Wo to the women that sew pillows, &c. — As the prophet compares the deceitful practices of the false prophets to the daubing of a wall, so he represents the artifices of these female seducers by sewing pillows under the hearers’ arms, that they might rest securely in their evil ways. “The eastern mode of sitting,” says Harmer, chap. 6. observ. 35, “supported by pillows, explains this representation of Ezekiel. Dr. Russel has given us a print representing a fine eastern lady reposing herself on one of these bolsters, or pillows, by leaning with one of her arms on one of them, while she is smoking.” In Barbary and the Levant they “always cover the floors of their houses with carpets; and along the sides of the wall, or floor, a range of narrow beds, or mattresses, is often placed upon these carpets; and, for their further ease and convenience, several velvet or damask bolsters are placed upon these carpets or mattresses: indulgences that seem to be alluded to by the stretching of themselves upon couches, and by the sewing of pillows to arm-holes.” — Shaw’s Travels, p. 209, second edition. Sir John Chardin also mentions “a mattress, with large cushions, placed at the back and sides” of the person who uses it as a bed, Harm., vol. 2., chap. 6. observ. 46. See also, to the same purpose, Lady M. W. Montague’s description of a Turkish lady’s apartment, let. 32, vol. 2. p. 55. And make kerchiefs upon the head of every stature — Rather, Upon every head, כל ראשׁ, of every stature, the false prophetess doing this without distinction of stature or age. “This,” says Bishop Newcome, “may be a strong, eastern manner of expressing that these women hoodwinked their votaries, and kept them in spiritual darkness.” In the same light the passage is considered by Lowth and many others. “Or the covering of the head may have been of the ornamental kind, to denote prosperity or victory, as pillows denoted tranquillity and plenty; and both may have been significantly applied to the heads and arms of those who consulted the prophetesses.” Thus we are told by Dr. Shaw, p. 221, and Lady M. W. Montague, vol. 2. p. 30, that the eastern women bind on their other ornaments for the head with a handkerchief, which the latter calls “a rich embroidered handkerchief.” These prophetesses, therefore, Harmer thinks, “did the same thing by their flattering words, as would have been best expressed, if they had thought fit to signify the same thing by actions only, (as the prophets sometimes did,) by making bolsters for the arms, and presenting them to the Israelitish women, whom they wanted to assure of the continuance of their prosperity; and embroidering handkerchiefs, proper to bind over the ornaments of females in a state of honour, and afterward putting them on their heads. Whereas, the true prophets of God gave them to understand, in direct contradiction to all this, that if the Jews would not yield up themselves to the Chaldeans, great numbers of their men should perish, and their women should be brought down from those elevated places in which they sat supported by rich bolsters, and should be forced to sit on the ground; and, instead of a rich attire for their heads, should have their hair miserably dishevelled, strongly marking out grief in a despairing neglect of their persons. Such is the description Isaiah gives of the state of captives, (Ezekiel 47:1-2,) which every one must see is just the reverse of what these prophetesses are represented as doing: Come down and sit in the dust, &c.” — Harmer, chap. 6., observ. 35.

To hunt souls — To allure, draw, or drive men into those nets and snares that they have laid for them, and thereby to make them their prey. Or to destroy men, to expose them to the divine vengeance, by lulling them into security, and enticing them to commit sin in following their directions. Will ye hunt the souls of my people? — Will ye make a prey of men’s souls by deluding them with fair promises and vain hopes? Will ye draw my people into destruction, by promising them safety and happiness, while they continue in sin? “This verse,” says Secker, “should seem to mean, that these women made every body easy to their ruin, for their own profit.” Will ye pollute me among my people? — Will ye profane my name, by making use of it to give credit to your own dreams and lies? Or, Will ye dishonour it by employing it to the vilest use, the encouraging of wickedness, and the discouraging of piety and virtue? For handfuls of barley, &c. — For the sake of gain to yourselves, even for the meanest presents? It is well known how customary gifts were, and still are, in the East. These false prophets and prophetesses being chiefly, if not solely, consulted by the corrupt and wicked part of the Jews, who made them presents for their answers; and those presents being generally the larger the more agreeable the answers were, therefore these prophets and prophetesses always uttered what was pleasing, and gave encouragement to the wicked, and what tended to disgrace and discourage the truly good. To slay the souls that should not die — To denounce or prophesy death and destruction to those that shall be preserved. Thus they denounced death to those who yielded themselves to the Chaldeans in Jeconiah’s captivity, whom God had determined to preserve alive, Jeremiah 29:5-6. And they encouraged those who remained at Jerusalem, with promises of peace and safety, who, God had foretold, should perish: see Ezekiel 5:12. Or the words may be understood, in a more general sense, of discouraging the godly, and confirming the wicked in their evil ways: see Ezekiel 13:22; and Jeremiah 23:14; Jeremiah 23:17. To slay, and make alive, signify here, to promise men life, or threaten them with death. So the prophet says he came to destroy the city, (Ezekiel 43:3,) when he came to pronounce the sentence of destruction upon it. — Lowth.

Verses 20-23
Ezekiel 13:20-23. Behold, I am against your pillows, wherewith ye hunt the souls, &c. — To make them run into those snares and seductions that you have laid for them, Ezekiel 13:18. The metaphor is continued from the manner of hunting and pursuing living creatures, thereby to drive them into the toils prepared for them. I will tear them from your arms — “I will make your cheats and impostures appear so evidently that nobody shall be in danger of being seduced by you any more:” see Ezekiel 13:23. Your kerchiefs also will I tear — I will lay quite open and render useless all your arts; they shall no longer serve your purpose. Because with lies you have made the heart of the righteous sad — As you have deluded and comforted the wicked with vain hopes, so you have disheartened the righteous with groundless fears, or made them sad with the lies and calumnies you have invented against them. Therefore ye shall see no more vanity nor divine divinations, &c. — An entire end shall be put to all your false predictions and divinations; for ye shall all perish, namely, in the siege of Jerusalem, either by the famine, disease, or the weapons of the Chaldeans. 

14 Chapter 14 

Verse 1
Ezekiel 14:1. Then came certain of the elders of Israel — Men of note, that were in office and power among the Jews. “The prophet neither tells us the name nor the intention of these elders of Israel, nor the time when they came to him. But the manner wherein God speaks, gives us to understand that they came only to tempt him, as the Pharisees came to Christ, and with no design to profit by what they heard, or to correct their faults:” see Calmet. And sat before me — As was the usual posture of those that came to hear the instructions of any prophet or teacher: see Ezekiel 8:1. In after times the teachers sat in a chair or eminent seat, and the hearers on lower forms at the feet of their masters: see Luke 10:39; Acts 22:3.

Verse 2-3
Ezekiel 14:2-3. And the word of the Lord came unto me — To acquaint me with the real character of these men, and what I should say to them. These men have set up their idols in their hearts — They are not only inclined to idolatry in their hearts, but they have actually set up idols and worshipped them. It seems, however, that their idolatry consisted, not in entirely deserting, but in corrupting and polluting the service of the true God, intermixing it with foreign worship and superstitions, learned from the heathen. And have set up the stumbling-block, &c. — Their idols, which were both the object of their sin, and the occasion of their ruin. Should I be inquired of at all by them? — Shall I give any counsel, or any answer concerning that of which they inquire of me, to such hypocrites as these?

Verse 4-5
Ezekiel 14:4-5. Say unto them — Declare my will clearly and faithfully; Every man of the house of Israel — Whoever he be, rich or poor, mighty or mean; that setteth up his idols in his heart — That is attached in his heart to any species of idolatry; and cometh to the prophet — As if he were desirous to know what is best to be done, that he might do it; or what is the will of God, that he might comply with it: and what will be the issue of these times and affairs; I the Lord will answer him that cometh — And that in a way but little to his satisfaction; according to the multitude of his idols — According to his real iniquity, not according to his pretended piety: I will declare the greatness of his sin by the greatness of his punishment; he has multiplied his idols, and I will multiply his sorrows. That I may take the house of Israel in their own heart — That I may lay open what is in their hearts, and discover their hypocrisy and impiety; or, that I may reprove and convince them, from their own words and behaviour, what a base part they act, and that their inward and secret wickedness is perfectly known to me. Because they are estranged from me through their idols — It is always through some idol or other that the hearts of men are estranged from God. Some creature has gained that place in the heart which belongs to none but God.

Verses 6-8
Ezekiel 14:6-8. Therefore say, Repent — Be truly sorry for your past sins, and give proof of your sorrow by forsaking them, &c.; and turn from your idols — Separate yourselves from them, that they may not finally and eternally separate you from God. And turn away your faces — Your heart and ways; from all your abominations — Not only from all your idolatries, but from all sinful practices. Turn your faces from them, abhor the very sight of them; not only forsake them, but do it with loathing and detestation. For every one of the house of Israel — Every Jew of the seed of Abraham, whom this warning first and principally concerns; or of the stranger that sojourneth, &c. — Every proselyte: or the expression may include the foreigners who lived in Judea, termed, in the fourth commandment, the stranger within their gates. For these, although they were neither circumcised nor subject to the ceremonial laws, yet were under an obligation to refrain from idolatry, or from worshipping any God but Jehovah. Which separateth himself from me — Who leaves me to worship idols. God considered them as separating themselves from him, not only if they wholly left off to worship him, but also if they worshipped as gods any other beings, real or imaginary, along with him. For he, being the only true God, could not, of course, admit of any other to be worshipped together with him, as no other being whatsoever had the least pretence to be worshipped as God. I the Lord will answer him by myself — I who am Jehovah, the only Creator, Preserver, and Lord of all things, will answer him according to my own inherent power, not by words, but by executing my judgments upon him. And he shall find by the answer, that it was not the prophet, but God that answered, so dreadful, searching, and astonishing shall my answer be. And I will set my face against that man —
I will make him a mark for my indignation; and will make him a sign and a proverb — A signal and remarkable instance of my vengeance; and will cut him off, &c. — By sudden death, attended with extraordinary circumstances.

Verses 9-12
Ezekiel 14:9-12. And if the prophet be deceived — Or, seduced. This is to be understood of the false prophets, whose practices are reproved throughout the whole foregoing chapter. I the Lord have deceived that prophet — I Jehovah have suffered him to be deceived; I have given him up to strong delusions, as a just judgment upon him for going after idols, and setting up false pretences to inspiration, 2 Thessalonians 2:11-12. Or the words may signify, I will disappoint the expectations of those prophets who seduce my people, by speaking peace to them. For I will bring upon them those evils which they, with great assurance, have declared shall never come to pass. Thus Bishop Newcome, “When any false prophet is deceived, the probable event proving contrary to his prophecy, I Jehovah have so superintended the course of things as to deceive that prophet.”

And I will, &c. — Or, Yea, I will stretch out my hand upon him — Remarkably punish his falsehood, and in severity destroy him. And they — Both the deceiver and the deceived; shall bear the punishment of their iniquity — There is so great a parity in the folly and impiety of both the seducing prophets and the seduced people, that it is hard to say, whose sin is greatest. The punishment of the prophet shall be, &c. — Their punishments shall be as similar as they made their sins: both shall be cut off and destroyed. That the house of Israel may go no more astray from me — The judgments I will inflict upon the false prophets, and those that consult them, shall be an instruction to my people to continue steady to me and my worship, and not hanker after the idolatrous practices of the neighbouring nations. 

Verse 13-14
Ezekiel 14:13-14. When the land, or, when a land sinneth, &c. — The meaning of this and the following verses is, that when the inhabitants of a land have filled up the measure of their iniquities, and God ariseth to execute judgment upon them, the few righteous that are left among them shall not be able, by their prayers and intercessions, to deliver the nation from the judgments decreed against it. They shall but deliver their own souls; as we see in the case of Sodom, where there were none righteous but Lot and his family: those just persons saved themselves, but no intercession could avail to save the city. Though these three men, Noah, Daniel, and Job, were in it — All of them persons eminent for piety. Noah, as a reward of his piety, saved eight persons out of the universal deluge, and obtained a promise from God that he would never destroy the world so again, Genesis 8:21. Daniel interceded with God for the whole nation of the Jews, and obtained a promise of their restoration, and of the coming of the Messiah, Daniel 9. Job was appointed by God to make intercession for his three friends, and obtained pardon for them, Job 42:8. But when God’s irreversible decree is gone out against a nation which hath filled up the measure of its iniquity, even the prayers of such men will be ineffectual toward their deliverance. For it is only for those that are not arrived to that height of wickedness, that the prayers of the righteous avail: compare Jeremiah 15:1. We may observe here how early the fame of Daniel’s piety was spread over Chaldea, who at this time was probably not above thirty years of age; he having been carried to Babylon only fourteen years before, when he was very young. For he was taken captive in the third year of Jehoiakim, (Daniel 1:1,) who, after this, reigned eight years, 2 Kings 23:36. And this prophecy, as appears from chap. Ezekiel 8:1, was uttered in the sixth year of Jehoiachin’s captivity, who succeeded Jehoiakim, and only reigned three months.

Verses 15-21
Ezekiel 14:15-21. If I cause noisome beasts to pass through the land — We find it was one punishment of the inhabitants of Judea, to be infested by lions and other wild beasts. To this their neighbourhood to the deserts of Arabia exposed them; and God, at certain times, to punish them for their sins, either by causing a scarcity of food in the deserts, or by some other means, influenced these wild beasts to make incursions into Judea, in great numbers, which they otherwise were not wont to do. Or if I bring a sword upon that land, &c. — “If I deliver a land into the hand of a cruel enemy. The conquerors’ sword is often called the sword of the Lord, in the prophets, because they are the executioners of God’s judgments.” So that I cut off man and beast from it — “Men are destroyed by the sword, and the cattle are driven away by the enemy; or else consumed by pestilence, arising from the air’s being corrupted through the stench of dead bodies.” Or I send pestilence, and pour out my fury in blood — With great destruction of men’s lives, Ezekiel 38:22; for every kind of sudden and immature death is called blood in the Hebrew. How much more — Shall there be an utter destruction; when I send my four sore judgments upon Jerusalem — “If it is just, with respect to other countries, that the good alone should escape punishment, how much more with respect to Jerusalem, after such repeated instructions and admonitions?” And if the intercessions of such holy men as those above mentioned could not prevent the execution of one of these four judgments upon those that had filled up the measure of their iniquities, how much less would they be able to keep off all the four, when I commission them all to come at once?

Verse 22-23
Ezekiel 14:22-23. Yet, behold, therein — In Jerusalem itself, though marked for utter ruin; in Judea, though condemned to suffer unexampled desolations; shall be left a remnant — That shall not be cut off by any of those sore judgments before mentioned, but shall escape and be brought forth into Chaldea, to be your companions in captivity; both sons and daughters — That shall be the seed of a new generation. And ye shall see their ways and their doings — “Ye shall be made sensible of their guilt and reformation.” Their sufferings shall be made instrumental in bringing them to a due sense of the greatness and aggravations of their former iniquities, and you shall hear them make a free and ingenuous confession of them, and an humble profession of repentance for them, with promises of amendment, and you shall see instances of this amendment, and be witnesses of the good their affliction has done them, and how prudently and patiently they carry themselves under it. And ye shall be comforted — “By their confession of their idolatries, by a conviction of my justice, and by the spirit of allegiance to me, which they shall propagate.” — Bishop Newcome. Concerning the evil that I have brought upon Jerusalem — Ye shall the less grieve when you are made sensible they were not punished beyond what their sins deserved, and that their sufferings have had a salutary influence on their spirit and conduct. This consideration will compose your minds, and make you give glory to God, and acknowledge his judgments to be righteous, though they touch you very nearly in the destruction of your friends and country. And they shall comfort you when ye see their ways, &c. — When you see them repenting of their sins and reforming their lives, humbling themselves before God, justifying his conduct toward them, and quietly accepting the punishment of their iniquity. And ye shall know that I have not done without cause — Not without a just provocation, and yet not without a gracious design; all that I have done in it — In Jerusalem and among its inhabitants. When afflictions have done their work, and have accomplished that for which they were sent, then will appear the wisdom and goodness of God in sending them, and God will not only be justified, but glorified in them. 

15 Chapter 15 

Verses 1-5
Ezekiel 15:1-5. What is the vine more than any tree? — The house of Israel is often compared to a vine, which when fruitful is very profitable and valuable, but when barren is very worthless and contemptible. Of this the prophet reminds the Jews to humble them, and awaken them to a sense of the importance of bringing forth the fruits of righteousness. Or, than a branch which is among the trees of the forest? — One single branch of a tree in the forest is of more use and value than the whole vine-tree is, except for its fruit. Some, however, render this latter clause, If its branch is as the trees of the forest; that is, if it brings forth no fruit. Shall wood be taken thereof to do any work? — There are some fruit-trees, the wood of which, if they do not bear fruit, is of much use, and may be made to turn to a good account; but the vine is not one of these; its wood is of no use in building, or in making any piece of furniture or domestic utensil; nor indeed is it fit for any of the purposes for which the wood of other trees is used. It will not afford even a pin to drive into a wall or post, on which you may safely hang any weight: and, therefore, if the vine do not bring forth grapes it is good for nothing. Behold, it is cast into the fire for fuel — When, for its barrenness, it is cut down, it is only fit to be burned. The fire devoureth both the ends of it, and the midst of it, &c. — “A very apt representation of the state of Judea, when both its extremities were consumed by the ravages of the destroyer, and the middle of it, where the capital city stood, was threatened every moment with destruction from the enemy.” Is it meet for any work? — Is it worth any body’s while to save it from being burned for any use! If a piece of solid timber be kindled, somebody, perhaps, may snatch it out of the fire, and say it is a pity to burn it, for it may be put to some better use; but if the branch of a vine be on fire, and, as usual, both the ends of it and the middle are kindled together, nobody goes about to save it: for when it was whole it was meet for no work, much less when the fire has almost devoured it. Just so, the parable implies, it was of no use or consequence to save the Jewish nation from destruction, were it possible to do it, which had so little answered the design of God, in making them his people, and had been of so little use in promoting his glory among the surrounding nations.

Verses 6-8
Ezekiel 15:6-8. As the vine-tree among the trees of the forest, which I have given for fuel — That is, as the vine-tree, when barren and fruitless, like the wild trees of the forest, is given for fuel, being fit for nothing else; or as a vine, when barren and cut up, is thrown among other wood which is intended to be fuel for the fire; so will I give the inhabitants of Jerusalem — So will I destroy them by the Chaldeans, among other nations which are destroyed by them. For they are so degenerated, and grown so corrupt and wicked, that they are of no use any longer in the world; but are rather injurious to civil society, and therefore are only fit to be consumed. And I will set my face against them — To thwart all their counsels and confound their schemes, as they have set their faces against me to contradict my word and defeat my designs: or, I will look upon them with indignation. They shall go out from one fire, and another fire shall devour them — The end of one judgment shall be the beginning of another; and their escape from one only a reprieve till another come. They shall go from misery in their own country to misery in Babylon. They that kept themselves out of the way of the sword, perished by famine or pestilence: when one descent of the Chaldean forces upon them was over, and they thought, Surely the bitterness of death is past; yet soon after these enemies returned again with double violence till they had made a full end. And ye shall know that I am the Lord, when I have set my face against them — You that are in Chaldea, when you shall hear what mischiefs, one after another, are heaped on Jerusalem, shall know that I am Jehovah, a God of almighty power, that it is my wrath and vengeance that is poured upon them. Observe, reader, God shows himself to be the Lord by the destruction of his implacable enemies, as well as by the deliverance of his obedient people. And, observe also those against whom he sets his face, though they may come out of one trouble little hurt, will fall into another; though they come out of the pit, will be taken in the snare, Isaiah 24:8; though they escape the sword of Hazael, will fall by that of Jehu, 1 Kings 19:17 : for evil pursues sinners. Nay, though they go out from the fire of temporal judgments, and seem to die in peace, yet there is an everlasting fire that will devour them; for when God judgeth, first or last, he will overcome, and will be known by the judgments which he executeth. 

16 Chapter 16 

Verse 2
Ezekiel 16:2. Cause Jerusalem to know her abominations — Her foul sins and multiplied transgressions, especially her idolatries, or spiritual adulteries, and unexampled folly in her lewdness. “This might probably be done by way of letter, as Jeremiah signified the will of God to the captives at Babylon. God here particularly upbraids Jerusalem for her iniquities, because it was the place he had chosen for his peculiar residence; and yet the inhabitants had defiled that very place, nay, and the temple itself with idolatry; the sin particularly denoted by the word abomination.” “Nothing can give us a greater horror of the crimes of Jerusalem than the manner in which Ezekiel speaks here. This city must certainly have carried her impiety to the greatest height, to merit reproaches so lively and strong.” See Lowth and Calmet.

Verse 3
Ezekiel 16:3. Thus saith the Lord God unto Jerusalem — Unto the whole race of the Jews, and especially to the natives and inhabitants of that proud city, who thought it a singular privilege to be born or to live there, counting it a more holy place than the rest of the land of Canaan. Thy birth and thy nativity — The LXX. render it, η ριζα σου και η γενεσις, thy root and thy generation, and so also the Vulgate. The word rendered birth, or root, however, מכרתין, seems rather to mean, commerce, or dealings, appearing to be derived from מכר, to sell. Accordingly Buxtorf translates it commercia tua, thy dealings. Houbigant, indeed, whom Bishop Newcome inclines to follow, prefers deriving the word from כרה, to dig, referring to Isaiah 51:1, and then the sense will be, thy origin, or thy rise, and thy nativity, is of the land of Canaan. If understood of the city of Jerusalem, the assertion is strictly true. It was a Canaanitish city, or strong hold, possessed and inhabited by the Jebusites, till David took it from them: see 2 Samuel 5:6 . The father, therefore, of this city, might be properly said to be an Amorite, and its mother, a Hittite; these names comprehending all the idolatrous nations of Canaan, of which the Jebusites were a branch. Or if the Jews or Israelites be intended, their progenitors, Abraham, Isaac, and Jacob, sojourned in the land of Canaan long before the possession of it was given to their posterity; and the two latter were natives of that country. But as those are said to be our parents, in Scripture language, whose manners we imitate, the Jews or Israelites, may be here represented as being of Canaanitish origin, because they followed the manners of the idolatrous inhabitants of that country, rather than those of the pious patriarchs: see Ezekiel 16:45; John 8:44; Matthew 3:7. There is an expression of the same import in the history of Susannah, Ezekiel 16:56, that seems to be borrowed from this passage, O thou seed of Canaan, and not of Judah, beauty hath deceived thee, and lust hath perverted thy heart.
Verse 4
Ezekiel 16:4. As for thy nativity, &c. — “Jerusalem is here represented under the image of an exposed infant, whom God preserved from destruction, brought up, espoused and exalted in sovereignty. But she proved faithless and abandoned; and therefore God threatens her with severe vengeance, but graciously promises that afterward he would fulfil his early covenant with her. The allegory is easily understood; and has much force, liveliness, and vehemence of eloquent amplification. The images are adapted to a people immersed in sensuality.” — Bishop Newcome. Thy navel was not cut — The navel-string, by which thou wast held to the body of thy mother, none took care to cut. By this and the other metaphorical expressions in this and the next verse, the prophet hints how despised a people Israel was, and in what a forlorn condition when they went first into Egypt. Neither wast thou washed in water to supple thee — Hebrew, למשׁעי, ad aspectum meum, as Buxtorf renders it, that is, when I first beheld thee, or, ut jucunda aspectu esses, that thou mightest be pleasant to behold. Some render it, To make thee shine. The meaning is, to cleanse thee from the pollutions of thy birth. Thou wast not salted at all — It seems it was then customary to rub new-born infants over with salt; probably to dry up the humours of their bodies. All the expressions here used allude to the custom observed by the eastern nations at the birth of their children; and “the design of the prophet is to mark out that state of impurity wherein the Hebrews were found in Egypt, plunged in idolatry and ignorance, and oppressed with cruel servitude.”

Verse 5
Ezekiel 16:5. None eye pitied thee, &c. — The cruelty of the Egyptians, who ought, in gratitude for the services they had received from Joseph, to have been as parents to the Israelites, seems to be here hinted at. Thou wast cast out in the open field — Thou wast exposed to perish. It was the custom to lay those children, whom their parents would not take the trouble of bringing up, in the open fields, and leave them there. To the loathing of thy person — Hebrew, כגעל נפשׁן, to the despising of thy soul, or life. The Vulgate reads, in abjectione animæ tuæ in die qua nata es; in the casting away of thy soul, or life, in the day in which thou wast born. The sense seems to be, In contempt of thee as unlovely and worthless; and in abhorrence of thee as loathsome to the beholder. This seems to have reference to the exposing of the male children of the Israelites in Egypt. And it is an apt illustration of the natural state of the children of men. In the day that we were born; we were shapen in iniquity; our understandings darkened, our minds alienated from the life of God; and polluted with sin, which rendered us loathsome in the eyes of God.

Verse 6-7
Ezekiel 16:6-7. And when I passed by thee — While as yet no body took so much care of thee as to wash thee from thy native filthiness, I took pity on thee; as a traveller that passes by and sees an infant lie exposed; and I provided all things necessary for thy support. God here speaks after the manner of men. I said unto thee, Live — This is such a command as sends forth a power to effect what is commanded: he gave that life: he spake, and it was done. I caused thee to multiply, &c. — The prophet in this verse describes the Israelites increasing in Egypt, under the metaphor of a female child growing up to maturity: compare Exodus 1:7. Thou art come to excellent ornaments — Hebrew, כעדי עדיים, to ornaments of ornaments, that is, thou wast adorned with the choicest blessings of Divine Providence. Or, as Dr. Waterland renders it, “Thou didst arrive to the perfection of beauty.” Thy breasts were fashioned, &c. — Thou didst come to woman’s estate.

Verses 8-12
Ezekiel 16:8-12. Now when I passed by thee, &c. — This second passing by may be understood of God’s visiting them in Egypt, and calling them out. Behold, thy time, &c. — The time of thy misery was the time of my love toward thee. And I spread my skirt over thee — I espoused thee and took thee under my protection as a husband doth his wife, Ruth 3:9. And covered thy nakedness — Enriched thee with the spoils and possessions of the Egyptians and Canaanites: see Ezekiel 16:10-11. Yea, I entered into covenant with thee — This was done in mount Sinai, when the covenant between God and Israel was sealed and ratified. Those to whom God gives spiritual life, he takes into covenant with himself. By this covenant they become his, his subjects and servants, which speaks their duty: and at the same time his portion and treasure, which speaks their privilege. Then I washed thee with water — It was a very ancient custom among the eastern people to purify virgins who were to be espoused. And I anointed thee with oil — Thus also were women, on some occasions, prepared for their nuptials. The washings and purifications of the law are probably intended to be signified by these metaphorical expressions; and the priesthood by the anointing with oil here spoken of. I clothed thee also with broidered work — Or, with needlework of divers colours. The expression may refer to the rich garments of the priests, and the covering and hangings of the tabernacle; or it may denote the gifts and graces bestowed upon them. And shod thee with badgers’ skins — Or, with sandals of a purple colour, as Bochart expounds the word תחשׁ . The eastern people had an art of curiously dressing and colouring the skins of badgers, of which they made their neatest shoes, for the richest and greatest personages. “This and the following verses allude to those parts of women’s attire which serve not only for use but for ornament also; and import that God did not only provide the Jews with necessaries, but likewise with superfluities.” I decked thee also with ornaments — This and the following expressions are descriptive of the great wealth and felicity of the Jewish people, particularly under David and Solomon. I put bracelets upon thy hands, &c. — Ornaments which none but persons of better quality used to wear, Genesis 24:47; Proverbs 1:9. And I put a jewel on thy forehead — The same which is called a nose-jewel, Isaiah 3:21. And a beautiful crown upon thy head — “Crowns, or garlands, were used in times of public rejoicing; from whence is derived that expression of St. Paul, A crown of rejoicing, 1 Thessalonians 2:19 : compare Isaiah 25:10. Virgins were sometimes adorned with crowns; and they were commonly put upon the heads of persons newly married, Song of Solomon 3:11.” — Lowth.

Verse 13-14
Ezekiel 16:13-14. Thus wast thou decked with gold, &c. — With ornaments the most costly and splendid. And thy raiment was of fine linen, &c. — Which was of the manufacture of Egypt, and one of the principal ornaments of women, as well as of great men. Thou didst eat fine flour, honey, and oil — Thy country afforded all manner of plenty and delicacies: see Deuteronomy 32:13-14. Thou wast exceeding beautiful — This may refer to the beauty of the buildings of Jerusalem, and in particular of the temple. And thou didst prosper into a kingdom — Thou didst increase in majesty and dominion, and became superior to the nations around. Bishop Newcome renders this clause, Thou didst prosper into a queen, that is, didst become the reigning city, the mistress of many subject provinces. And thy renown went forth, &c., for thy beauty — Through thy power and riches thou wast able to procure every thing beautiful and desirable, so that thou didst soon become famous among the heathen nations around; or, perhaps, the words may refer to the excellent laws by which they were governed, and the various privileges of their church and state, which rendered their nation more perfect in beauty than any other in the world. Indeed, we can name nothing that would be to the honour of a people, but it was found in Israel in David and Solomon’s time, when that kingdom was in its zenith of prosperity, power, and glory; piety, learning, wisdom, justice, victory, peace, wealth, were found there in perfection, and all sure to continue if they had kept close to God. It was perfect, saith God, through my comeliness, which I had put upon thee — That is, through the beauty of their holiness, as they were a people devoted to God. This was it that put a lustre upon all their other honours, and was indeed the perfection of their beauty. Observe, reader, sanctified souls are truly beautiful in God’s sight, and they themselves may take the comfort of it; but God must have all the glory, for whatever comeliness they have is that which God has put upon them.

Verses 15-19
Ezekiel 16:15-19. But thou didst trust in thine own beauty — Houbigant translates this, “But thou, trusting in thy beauty, didst play the harlot, degenerating from thy renown:” as if he had said, Thou didst abuse those honours, privileges, and advantages which I had bestowed upon thee, and didst make them an occasion of pride, of self-confidence, and of forsaking me thy benefactor, and serving idols. It was chiefly by their frequent and scandalous idolatries that the Jews and Israelites polluted their glory, and profaned the great name of Jehovah. And they presumed upon that very favour which God had showed to Jerusalem, in choosing it for the place of his residence, as if that would secure them from his vengeance, let their idolatries and other wickedness be never so great. And playedst the harlot — Idolatry, as has been often observed, is expressed by this metaphor. And of thy garments thou didst take, &c. — This was a great aggravation of their ingratitude, that they applied those very blessings which Jehovah, the true God, had given them, to the worship of idols, contrary to his express command. And deckedst thy high places — Places of idolatrous worship, commonly built on eminences, with divers colours. Or, as the LXX. interpret it, Thou madest idols, or images, of divers colours. Thou madest little shrines, chapels, or altars for idols, and deckedst them with hangings of divers colours, Ezekiel 16:18, 2 Kings 23:7. The like things shall not come, &c. — I will utterly destroy those idolatries, and those that commit them. Thou hast also taken thy fair jewels, &c. — The wealth I had bestowed upon thee thou hast laid out in doing honour to idols; and particularly in setting up images to deified heroes, and didst pay them religious worship, here signified by committing whoredom with them. And coveredst them — Didst clothe with thy broidered garments the images thou hast made. And hast set mine oil, &c., before them — Thou offeredst these my creatures as meat-offerings, unto idols. The meat-offering is called an offering of a sweet savour, because of the frankincense which was put upon it, Leviticus 2:2. The oblation here mentioned differs from those offered to God in one particular, namely, that honey was mixed with it, which God had expressly forbidden to be used in his service, Leviticus 2:11.

Verses 20-22
Ezekiel 16:20-22. Thou hast taken thy sons, &c., whom thou hast borne unto me — Being married to me by a spiritual contract, Ezekiel 16:8. The children, with whom I blessed thee, were mine, being entered into covenant with me, as thou wast, Deuteronomy 29:11; Deuteronomy 29:22. These thou hast sacrificed unto them to be devoured — These very children of mine hast thou destroyed by consuming them with fire. These inhuman sacrifices were offered to the idol Moloch, in the valley of Hinnom. Is this of thy whoredoms a small matter — Were thy spiritual whoredoms, thy idolatries, a small matter, that thou hast proceeded to this unnatural cruelty? Thou hast not remembered the days of thy youth — Thy infant state in Egypt; that miserable condition from which I rescued thee, when I first took notice of thee, and set thee apart for my own people.

Verses 24-26
Ezekiel 16:24-26. Thou hast also built thee an eminent place in every street — Manasseh filled Jerusalem with idols, 2 Chronicles 33:4-5; 2 Chronicles 33:15; the altars of many of which were placed upon high or eminent places. At every head of the way — Not content with what was done in the streets of Jerusalem and other cities, thou hast erected thine altars in the country, wherever it was likely passengers would come. Thou hast also committed fornication with the Egyptians — While the Israelites sojourned in Egypt they learned to practise the Egyptian idolatries. From Josiah’s time the Jews were in strict confederacy with the Egyptians, and, to ingratiate themselves with them, practised their idolatries; and the worship of Tammuz, the idolatry they are upbraided with, chap. Ezekiel 8:14, was derived from that country. Great of flesh — Who are naturally lusty and strong, and men of great stature. This expression seems to signify that the Israelites were allured by the riches and grandeur of Egypt to imitate their idolatries.

Verses 27-29
Ezekiel 16:27-29. Behold, therefore — Open thine eyes, thou secure and foolish adulteress, see what has been done against thee, and consider it is for thy lewdness. I have stretched out my hand over thee — I have chastised and punished thee already in some measure. And have diminished thine ordinary food — Have taken away some of thy opulence, and abridged thee of many necessaries and conveniences. And delivered thee unto the will of them that hate thee — Have excited them to make war against thee, have given them victory over thee, and delivered thee into their power. The daughters of the Philistines — This and what follows was effected in the reign of King Ahaz, 2 Chronicles 28:16; 2 Chronicles 28:18. The daughters of the Philistines are here put for the Philistines, as the daughters of Samaria, Sodom, and Syria stand for the people of those places, to carry on the allegory and comparison between them and Jerusalem, being all of them described as so many lewd women, prostituting themselves to idols, Ezekiel 16:41. By the same metaphor Samaria and Sodom are called sisters to Jerusalem, Ezekiel 16:46. Which are ashamed of thy lewd way — Who have not had the wickedness to imitate thy evil deeds; for they have not forsaken the religion of their country as you Jews have done, nor have been so fond of foreign idolatries. Thou hast played the whore also with the Assyrians — The Jews courted the alliance of their two potent neighbours, the Egyptians and Assyrians, as it served their present turn; and, to ingratiate themselves with them, served their idols, Jeremiah 2:18; Jeremiah 2:36. This is particularly recorded of Ahaz, 2 Chronicles 28:23. Thou hast multiplied thy fornication in Canaan unto Chaldea — The sense is, thou hast defiled thyself with all the idolatries of the heathen, beginning with those that were practised by the former inhabitants of Canaan, and, by degrees, learning new kinds of idolatry, derived from distant countries, such as Chaldea was reckoned. It is said unto Chaldea, to signify that they learned and practised the idolatries of Chaldea before they were carried captives thither.

Verses 30-34
Ezekiel 16:30-34. How weak is thy heart — Not only unstable as to good resolutions, but even restless and unsettled in evil practices, still hankering after some new kind of idolatry, and resolved to indulge a wandering appetite, Ezekiel 16:28-29. The work of an imperious, whorish woman — A woman that acknowledges no superior, and will neither be guided nor governed. In that thou buildest thine eminent place — See Ezekiel 16:16; Ezekiel 16:22. And hast not been as a harlot, in that thou scornest hire — Thou art the more inexcusable in that thou hast practised these idolatries without being compelled to it by want and necessity, and thou also hast never gained by them. The metaphor of a lewd woman is still carried on; and as one who is lewd for the sake of a maintenance, is more excusable than those who are lewd to gratify their passions, so God here tells the Jewish people, by the prophet, that they had not even the plea, which common harlots had, of practising their sin out of necessity; for that they had never made any advantage of their idolatries, but were subservient to those idolatrous nations, and lavished their riches on them, without reaping any benefit from them. They give gifts to all whores — That is, to the most of them: it is usual for loose men to do so. But thou givest thy gifts to all thy lovers — By this is signified the large presents they frequently sent to the Egyptians, Assyrians, and Chaldeans, to purchase their friendship. The Jews are often upbraided for making leagues with idolaters, and courting their favours by presents, and by complying with their idolatries. And the contrary is in thee — The intelligent reader, says Bishop Warburton, perceives that the meaning of the metaphor is, “You Jews are contrary to all other nations; you are fond of borrowing their rites; while none of them care to borrow yours, or to take any of them into their national worship.” See Div. Leg., vol. 3.

Verses 37-39
Ezekiel 16:37-39. Behold, I will gather all thy lovers — Those allies, whose friendship thou hast courted, by complying with their idolatries; with all them that thou hast hated — As Edom, Moab, and Ammon: who were always of an envious and hostile disposition toward the Jews, and insulted over their calamities. And I will discover thy nakedness to them — They shall see thee carried away captive, stripped, and bare, without any covering to thy nakedness, according to the barbarous custom of conquerors in those times. The words allude to the punishment that used to be inflicted on common harlots and adulteresses, which was to strip them naked and expose them. And I will judge thee as women that break wedlock, and shed blood — I will inflict upon thee the punishment of adultery and murder: that is, some of thy people shall be stoned, and some killed by the sword: for these were the punishments of adultery and murder. Jerusalem might be properly said to be stoned when the Chaldeans, from their slings and engines, flung large stones into the city; for this was usual in the besieging of places in those days. And I will give thee blood in fury and in jealousy — I will punish thee with severity, as a jealous and provoked husband does a wife that has wronged him. Or, I will pour out the blood of thy slain like water: I will make an utter destruction of thine inhabitants. They shall throw down thine eminent place —
Probably the temple is here meant, called their eminent place, because they had filled it with idols; and shall break down thy high places — Dedicated to idolatrous worship. They shall strip thee also of thy clothes — They shall take away thy walls: or they shall plunder thee of every thing before they carry thee away captive. And shall take thy fair jewels — Hebrew, כלי תפארתךְ, the vessels of thy ornament, or glory. The vessels of the temple seem to be here intended.

Verses 40-43
Ezekiel 16:40-43. They shall bring a company against thee — A company shall come against thee, and beat down thy walls and houses, with stones slung out of battering-engines: see Jeremiah 33:4. The expression alludes, as in Ezekiel 16:38, to the punishment inflicted upon adulteresses, which was stoning. And they shall burn thy houses, &c. — The punishment allotted to an idolatrous city, Deuteronomy 13:16. The word may likewise allude to the punishment of burning, anciently inflicted upon harlots: see Genesis 38:24. And execute judgment upon thee in the sight of many women — Nations that shall triumph over thee; such as the Syrians, Philistines, &c. — The judgment which I shall execute upon thee shall be for an instruction to other nations, deterring them from following thine evil practices. It is said, in the sight of women, because Jerusalem is spoken of and represented as a woman. So will I make my fury, &c., to rest — I will fully satisfy my just anger, in inflicting these severe punishments upon thee. I also will recompense thy way upon thy head — Thou hast despised me, I also will despise thee; thou hast forsaken me, I also will forsake thee. Thou shalt not commit this lewdness, &c. — Thou shalt not add these manifold and shameless practices of idolatry to all thy other wickedness. The clause however may be rendered, Neither hast thou laid to heart all these thine abominations.
Verse 44-45
Ezekiel 16:44-45. Every one that useth proverbs — They who love to apply proverbial sayings, shall apply that common saying to thee, As is the mother, so is her daughter — The inhabitants of Jerusalem are just such a people as the Amorites and Hittites were, whose land they inhabit. Thou art thy mother’s daughter — The Canaanites and other nations, who dwelt in the land before the Israelites, are here called their mother; and in terming the Jews their mother’s daughter, the prophet signifies that they walked in the steps of the Canaanites, or imitated their manners. That loatheth her husband and her children — Both these qualities belong to harlots, and were verified in the Jews, who hated God, their husband, and offered their children to idols, having cast off all natural affection to them. And thou art the sister of thy sisters — Thou art in disposition like to those to whom thou art allied by blood. The sisters here spoken of are Sodom, the Ammonites, the Moabites, and Samaria, the principal city of the ten tribes. Moloch, who was worshipped in general by the ten tribes, and very often by those of Judah, was the ancient god of the Ammonites and Moabites: and the Samaritans also received among them the ancient gods of Chaldea. The inhabitants of Samaria were the kindred of the Jews by Jacob, and the Ammonites and Moabites were also related to them in the female line.

Verse 46-47
Ezekiel 16:46-47. Thine elder sister is Samaria, she and her daughters — That is, her lesser towns. “Samaria is called the elder, or greater sister, because it was a much larger city and kingdom, greater for power, riches, and numbers of people, and more nearly allied to Judah. And Sodom is called the younger sister, as being a smaller and less populous city, and further removed in blood from Jerusalem and its inhabitants, being only, as it were, a half sister. That dwell at thy left hand — That is, toward the north, Samaria lying northward of Jerusalem, as Sodom lay southward of it. For these two quarters of the world are expressed by the right and left in the Hebrew language, being placed in such a position to those that set their faces eastward. The prophet here considers Samaria and Sodom as two cities still subsisting; though Sodom had been long since destroyed, and Samaria had been overthrown one hundred and twenty-seven years before this prophecy of Ezekiel was delivered. Yet thou hast not walked after their ways — Thou hast not been content merely to be as bad as they, but hast carried thy wickedness to a much greater height, and committed many more crimes than they: see note on Ezekiel 5:7. “The vices of Sodom and Samaria were not attended with such aggravating circumstances as those of Jerusalem; for they had not been blessed with the same great privileges.”

Verse 49-50
Ezekiel 16:49-50. Behold, this was the iniquity of Sodom, pride, fulness of bread, &c. — The inhabitants of Sodom “abused that plenty which God gave them to pride and idleness, which gave rise to those enormities that they afterward were guilty of. The Scripture takes notice of the fruitfulness of the soil where Sodom stood,” Genesis 13:10. — Lowth. Such is the depravity of human nature, that plenty, and a freedom from toil and danger, often prove people’s ruin; and therefore, if we were truly wise, we should be as much afraid of prosperity as we are of any of those supposed evils which are the frequent objects of our fears. Neither did she strengthen the hand of the poor and needy — Pride and luxury make men expensive in their way of living, and regardless of the wants and miseries of others. And they were haughty — Hebrew, ותגבהינה, they were high, lofty, arrogant in their deportment toward good men, vexing Lot’s righteous soul, toward the angels, whom they assaulted in his house, and toward God himself, all whose laws they trampled under foot, Genesis 13:13 ; and before whom they committed abominations of the most heinous and detestable kind; arriving by degrees to the height of impiety and wickedness. And, indeed, when pride has got the ascendency in a man he is in the high road to all abominations. And therefore I took them away as I saw good — Destroyed their cities, people, and country, by a most tremendous, unexpected, and unexampled judgment.

Verse 51-52
Ezekiel 16:51-52. Neither hath Samaria — The kingdom of the ten tribes, founded in rebellion and idolatry; committed half of thy sins — The sin of Jerusalem was greater than that of Samaria, because God had placed his name and the ordinances of his worship there; and she had profaned his temple by placing idols in it, which was a degree of idolatry beyond any thing the ten tribes had been guilty of. And probably, with respect to other crimes, Jerusalem went beyond, or exceeded Samaria. But thou hast multiplied thine abominations more than they — Hast worshipped more idols, and slain more prophets; and hast justified thy sisters, &c. — Not made them righteous, but declared them less unrighteous than thou art; hast made them appear less guilty through the greatness of thy sins. Thou also, who hast judged thy sisters — Hast condemned their apostacy, and judged their punishment just; bear thy shame — For wherein thou hast judged them, or declared them to be deservedly punished, thou hast condemned thyself, having been guilty of the same sins, and those accompanied with greater aggravations. The inhabitants of Judea allowed that the ten tribes were justly punished when they were carried into captivity, and yet fell into the same and greater crimes themselves.

Verses 53-56
Ezekiel 16:53-56. When I shall bring again the captivity of Sodom and her daughters, &c. — “Sodom and her daughters may mean cities placed in the district where Sodom stood. Sodom was not where the lake is, Genesis 19:24.” — Bishop Newcome. “The Moabites and Ammonites, descended from Sodom, are called by this name.” — Michaelis. “When the fulness of the Gentiles shall come into the church, some of whom may be compared with Sodom for wickedness, Isaiah 1:9, then will I also remember you were my ancient people. St. Paul tells us the Jews will be provoked to emulation by the Gentiles coming into the church, and thereby be induced to acknowledge the truth, Romans 11:11-31. And the conversion of the Gentiles is expressed, Jeremiah 48:47; Jeremiah 49:6; Jeremiah 49:39, by returning the captivity of Moab, Ammon, and Elam; and Isaiah 18:7; Isaiah 19:24-25; Isaiah 23:18, by the Egyptians, Syrians, Assyrians, and Ethiopians bringing presents to God, and acknowledging themselves his servants. And by the same analogy we may understand the bringing again the captivity of Sodom here, of the Gentiles coming into the church.” — Lowth. “The sense of this,” says Bishop Newcome, “is again expressed Ezekiel 16:55, and both verses are to be explained by Ezekiel 16:61. I refer the words rather to the future restoration of the Jews than to their return from Babylon.” This prediction was partly fulfilled in the age of the apostles and first disciples of Christ; but the full accomplishment of it is undoubtedly yet future. That thou mayest bear thine own shame — That thou mayest be humbled and made ashamed, in having those put upon a level with thee whom thou hadst before so greatly contemned, and thought so much beneath thee. For thy sister Sodom — Including the cities in or near the place where she stood, and the Ammonites, Moabites, and other neighbouring nations, termed her daughters, Ezekiel 16:53; Ezekiel 16:55, and here put for the Gentiles in general; was not mentioned in the day of thy pride — Was held in such contempt, that thou didst not think her worthy of being named by thee; before thy wickedness was discovered, Ezekiel 16:57 — Before it was made apparent to the world by the judgments or punishments inflicted on thee. Or, as Bishop Newcome and some others interpret the words, “The exemplary punishment of Sodom was not duly considered and spoken of by thee in the time of thy prosperity and self-confidence; before thy humiliation showed thy wickedness, and defeats and distresses were brought on thee by the Syrians and Philistines.”

Verses 57-59
Ezekiel 16:57-59. As at the time of thy reproach, &c. — These words appear to begin a new sentence; which may be translated more intelligibly thus, by joining them to the following verse: “But when it was the time of thy becoming the reproach of the daughters of Syria,” &c. The words, with regard to what goes before, import thus much: In thy prosperity thou didst despise those who were no worse than thyself; but thou hast since, in thy turn, been insulted and invaded by thy neighbours, both Syrians and Philistines, whom God hath made use of as executioners of his judgments upon thee; thou hast been a remarkable instance of his vengeance, and God’s hand hath been heavy upon thee for all thine idolatries and abominations. The words relate to the frequent inroads which the Syrians and Philistines made into Judea, in the time of King Ahaz. Thou hast borne — Or, Thou shalt bear, thy lewdness, &c. — Thou shalt be punished according to thy wickedness. I will even deal with thee as thou hast done, which hast despised the oath, &c. — That solemn oath and covenant you entered into with me, to be my people, and serve no other god besides, Deuteronomy 29:12; Deuteronomy 29:14. Hereupon God threatens her, that since she had broken her oath and promise, he should not think himself obliged to make good any of the promises of favour and protection which he had made to her, but would give her up to ruin and desolation.

Verses 60-63
Ezekiel 16:60-63. Nevertheless, I will remember my covenant with thee, in the days of thy youth — I will yet have some regard for you, because you were formerly my people, by virtue of the covenant that I made with you at your coming out of Egypt. And I will establish with you an everlasting covenant — Such a one as shall never be abolished, namely, that of the gospel: see note on Jeremiah 32:40. Then thou shalt remember thy ways, and be ashamed — Thou shalt be affected with a deep sense of, and contrition for, thy former provocations, as a necessary preparation for thy conversion. When thou shalt receive thy sisters — Converted with thee to Christianity; when the Gentiles, now strangers, but then sisters, shall be admitted with thee into the Christian Church. And I will give them unto thee for daughters — As daughters hearken to, and obey their mothers, so shall the Gentiles, brought into the church of God, hearken to his word, which is there declared, and which first went forth from Jerusalem. “Even in the times of the apostles, there was a particular deference paid to the church of Jerusalem, as the mother church of the Christian world: see Romans 15:26-27. Accordingly, she is styled the mother of all churches, by the second general council in their synodical epistle: see Theod., Hist. Ecclesiastes, lib. 5. c. 9. A title which the Church of Rome now assumes, without any pretence from Scripture or antiquity.” — Lowth. Not by thy covenant — Not by that old covenant, which was violated; not by external ceremonies, which were a great part of the first covenant; but by that covenant which writes the law in the believer’s heart, and puts the fear of God into his inward parts; the covenant which I will make with you, through the mediation of the Messiah; a covenant founded in the divine love, cemented by the blood of Christ, and freed from the yoke of bondage. The first covenant was only for a time, but this shall be for ever. And thou shalt know that I am the Lord — Shalt know to thy comfort, that I am Jehovah, the source of being and of blessedness, the God of almighty power, of infinite love, and of inviolable faithfulness, merciful to thy unrighteousness, and remembering thy sins and iniquities no more, Jeremiah 31:34; as conspicuous in my mercies as I was before in my judgments. That thou mayest remember and be confounded — That thou mayest acknowledge, and be deeply sensible, how many and great thy transgressions have been, and how great my mercy is in pardoning so many and such aggravated iniquities; and never open thy mouth any more — Either to justify thyself, or to condemn others, or to quarrel with thy God; because of thy shame — Because shame and sorrow, for thy past sins, will cover thee with confusion. When I am pacified toward thee for all that thou hast done — When I have pardoned all thy transgressions, and am reconciled to thee, notwithstanding thy innumerable provocations. Observe, reader, the more sensible we are of God’s love to us, the more ashamed we are that ever we offended him; and the more our shame for sin is increased, the more will our comfort in God be increased also. 

17 Chapter 17 

Verse 2
Ezekiel 17:2. Son of man, put forth a riddle — A continued metaphor or figurative speech: an allegory. The prophets frequently delivered their instructions in this way, as being well calculated both to engage the attention of their hearers or readers, and to make a deep and lasting impression on their minds. It was a mode of teaching peculiarly adapted to the eastern people, and therefore often adopted by their instructers, whether inspired or uninspired. It is well known that our Lord frequently used it in preaching his gospel.

Verses 3-6
Ezekiel 17:3-6. A great eagle with great wings — The eagle is the king of birds, swift, strong, and rapacious. And this great eagle, according to all interpreters, represents Nebuchadnezzar. Its “greatness, long wings, beautiful, abundant, and well-coloured plumage, denote the force and greatness of his empire, the rapidity of his conquests, and the number of his subjects. The Scripture has in other places described this prince under the figure of an eagle. See Jeremiah 48:40-45; Daniel 7:4. By his coming to Lebanon, and taking the highest branch of the cedar, is meant his invasion of Judea, his investing the city of Jerusalem, and taking King Jehoiachin and the princes captive.” — Calmet. He cropped off the top of his young twigs — Both the king of Judah, now eighteen years old, and the nobles and chief of the land. And carried it into a land of traffic — “Babylon, and the country about it, being the seat of a universal monarchy, must needs have been a place of great trade. Strabo takes notice that the merchants who travelled by land to Babylon went through the country of the Abrabians, called Scenitæ, lib. 16. p. 747; and vessels of great burden came up the river Euphrates to the walls of it from the Persian gulf.” See Pliny’s Nat. Hist., 50. 6. c. 26; and Lowth. He took also of the seed of the land — Of the king’s seed, as it is explained Ezekiel 17:13 : that is, Zedekiah, whom the king of Babylon made king of Judah instead of Jehoiachin; first exacting an oath of him, that he would be true to him, and pay him tribute. And he planted it in a fruitful field — Hebrew, בשׂדת זרע, in a field of seed, that is, proper for seed: he placed it by great waters, and set it as a willow-tree — Judea was a fruitful country and well watered, (see Deuteronomy 8:7,) where Zedekiah flourished as a willow-tree, that thrives best in moist ground, Isaiah 44:4 . And it became a spreading vine of low stature, &c. — Though Zedekiah flourished, yet he enjoyed but a tributary kingdom under the king of Babylon, and acknowledged him as his lord and sovereign: see Ezekiel 17:14.

Verse 7-8
Ezekiel 17:7-8. There was also another great eagle — Namely, Pharaoh, king of Egypt, with whom Zedekiah made an alliance; whereupon that king sent an army to raise the siege of Jerusalem, 2 Chronicles 36:13; Jeremiah 37:5; Jeremiah 37:7. With great wings and many feathers — Having a great army and many people to support him. And this vine (namely, Zedekiah) did bend her roots toward him, &c. — Zedekiah sought the assistance and protection of the king of Egypt. Dr. Waterland renders this clause, And shot forth her branches under him, from the furrows where she was planted, that he might water it: that is, give it assistance. The auxiliary forces which Zedekiah expected from Egypt are here intended. It was planted in a good soil, &c. — The words are to the same purpose with Ezekiel 17:5, to show that Zedekiah’s condition was so good under the king of Babylon, that he needed not to have broken his oath out of a desire to better it, whereby he involved himself and his country in ruin: see notes on 2 Kings 24:20; and Jeremiah 17:25.

Verse 9-10
Ezekiel 17:9-10. Say — Tell them what shall be the issue of all this, and tell it to them in my name. Shall it prosper? — Can it be that such breach of faith and such ingratitude should prosper? No, it cannot be: God will never suffer it. Zedekiah, besides the obligation of an oath, was bound to the king of Babylon by the ties of gratitude, as he owed all he possessed to him. Shall he not pull up the roots thereof? — Shall not Nebuchadnezzar, in return for this perfidiousness, destroy him and his kingdom? see 2 Kings 25:7. And cut off the fruit thereof — Put his children and those of his nobles to the sword? It shall wither in all the leaves of her spring — It shall wholly wither: not only the old branch shall wither, but its young shoots also: and all the promising hopes they had shall vanish: even without great power or many people — God shall be on the side of the Chaldeans, and he does not need great power or many people to effect his purpose. He can as easily overturn a sinful king and kingdom as a man can root up a tree that cumbers the ground. The king of Babylon, therefore, God being with him, shall easily subdue the land of Judah, and shall not need a large human force to assist him. Yea, shall it not utterly wither when the east wind toucheth it? — Here the prophet compares the Chaldean army, which should come against Judea, to a parching wind that blasts the fruits of the earth, withers the leaves of the trees, and makes every thing look naked and bare.

Verses 12-14
Ezekiel 17:12-14. Say now to the rebellious house — To the house of Judah, which have been and still are rebellious against me, and are now entering into a rebellion against Nebuchadnezzar. This is God’s order to his prophet to explain the riddle. Know ye not what these things mean? — Will you not apply your minds to understand what God speaks to you? And that whether he directs his speech to you in plain words, or delivers his mind in riddles and parables? Behold, the king of Babylon is come — Or rather, did come, or came to Jerusalem — Namely, some time before the delivery of this prophecy: and hath taken the king thereof, and the princes thereof — Namely, Jeconiah and all his princes and officers: see 2 Kings 24:12. And hath led them with him to Babylon — Judging them unfit to be trusted any more with any office or power in their own country. And hath taken of the king’s seed — Hath taken from among the royal seed Mattaniah, Jehoiakim’s brother, and advanced him to the throne in Jerusalem, 2 Kings 24:17; and made a covenant with him — A solemn agreement, on terms acceded to and approved by Mattaniah; and hath taken an oath of him — An oath of fealty: when Nebuchadnezzar caused Mattaniah to enter into this covenant and oath, he changed his name to Zedekiah, which word signifies, the justice of God, to express that God would avenge the crime of this restored captive, if he should break the covenant into which he had entered, and perjure himself: see note on 2 Kings 24:17. He hath also taken the mighty of the land — Namely, as hostages for Zedekiah’s performance of the covenant agreed on. That the kingdom might be base — Or rather, humble; that it might be kept in subjection and obedience. Zedekiah being made only a tributary king, consequently was not in as honourable a condition as his predecessors had been in; but yet the keeping of his covenant was the only means, under present circumstances, to support himself and his government.

Verse 15
Ezekiel 17:15. But he rebelled in sending into Egypt, that they might give him horses — Egypt was a country abounding in horses, of which there was great scarcity in Judea. This was not only a violation of his oath and covenant, but likewise a breach of that part of the Jewish law which forbade their king to fetch horses out of Egypt, or strengthen himself with the alliance of that nation. Shall he escape that doeth such things? — Shall not the divine vengeance overtake such ingratitude and perfidy? Shall he break the covenant and be delivered? — Can perjury and covenant- breaking be the way to any man’s deliverance? Can such notorious sinning end in any thing but misery? From what is said on this occasion we learn, that an oath ought not to be violated though it was taken under unfavourable circumstances, and though the things to which a man bound himself by it were very disagreeable to him.

Verses 16-21
Ezekiel 17:16-21. As I live, saith the Lord, &c. — This intimates how highly God resented the crime, and how sure and severe the punishment of it would be. He swears in his wrath, as he did, Psalms 95:11. Observe, reader, as God’s promises are confirmed with an oath, for comfort to the saints, so are his threatenings, for terror to the wicked. Surely in the place where the king dwelleth — In Babylon, where Nebuchadnezzar dwells, who made him king, when he might have as easily made him a prisoner. Whose oath he despised — Made light of, and perfidiously violated. Even with him he shall die — Shall be a prisoner in Babylon the rest of his days, and shall die there. Neither shall Pharaoh make for him — See Jeremiah 37:7. But the Hebrew, יעשׂה אותו במלחמה, may be properly rendered, as indeed it is by Bishop Newcome, Pharaoh shall not deal with him, namely, with Nebuchadnezzar, in war: or, shall not make war with him. Accordingly the Vulgate translates the clause, “Et non in exercitu grandi, neque in populo multo faciet contra eum Pharaoh prælium:” neither with a great army, nor with much people, shall Pharaoh fight a battle against him. By casting up, &c. — Or rather, When he hath cast up mounts, &c., that is, when Nebuchadnezzar has raised mounts and builded forts to annoy Jerusalem, and destroy its inhabitants, Pharaoh shall not bring any assistance to it. Seeing he despised, &c., when lo, he had given his hand — In token of entering into a mutual league and covenant. It was a ceremony used especially when an inferior made profession of his subjection to a superior. My covenant that he hath broken — God calls it his covenant, because it was entered into, or promised to be observed, by taking an oath in his name. Even it will I recompense upon his own head — I will punish it as it deserves, and it shall appear by the punishment that my hand doth execute it. And I will spread my net, &c. — See on Ezekiel 12:13, where this clause occurs word for word. And will plead with him there — God is said to plead with men when he places their sins before their eyes, and convinces them of their disobedience by manifest tokens of his vengeance. And all his fugitives — All the companions of his flight; with all his bands shall fall by the sword — Every thing here denounced by the prophet against Zedekiah exactly came to pass, as the reader may see by comparing these threatenings with the account given Jeremiah 52:8-11 ; 2 Kings 25:5-7.

Verse 22-23
Ezekiel 17:22-23. I will also take of the highest branch, &c. — God, having spoken of Jerusalem, in the first part of this chapter, under the figure of a cedar, and the king of it as the highest branch of the cedar, here carries his view to farther scenes, and, after having acquainted his prophet with the fate of Zedekiah, informs him, that as Nebuchadnezzar had taken of the seed of the land, (or the king,) and planted it, so he himself would take of the highest branch of the cedar and set it, &c. This appears plainly to be a prediction of the restoration of the royal family of David; and it was in some degree fulfilled at the return from the captivity, when Zerubbabel, of the lineage of David, had a shadow of kingly authority among the Jews, and by his means their state was again restored. But if the words be properly examined, the expressions will be found to be such as, in their full sense, can only belong to Christ and his kingdom, which shall be extended over all the world. I will crop off from the young twigs a tender one — This may fitly be applied to our Saviour, in respect to the low estate to which the family of David was then reduced, and the meanness of Christ’s outward condition and appearance: see Isaiah 53:2. And will plant it upon a high mountain — Upon mount Zion, a type of the gospel church; and eminent — Not for outward splendour, but for spiritual advantages. In the mountain of the height of Israel — In Jerusalem, the capital city of my people, will I plant it — I will make him ruler of my church. He alludes to the temple placed on mount Moriah, a part of mount Zion, thence styled God’s holy mountain; which expression is often used in the prophets to denote the Christian Church, which is described as a city set on a hill, and conspicuous to all the world. And it shall bring forth boughs — Have many members and subjects; and bear fruit — Do much good. The living members of the church are often compared to fruitful trees and flourishing branches. And be a goodly cedar — The most happy society in the world, Deuteronomy 33:29; Psalms 144:15. And under it shall dwell all fowl of every wing — Persons of all nations shall become members of it. A powerful, especially if it be a mild government, is a shelter and security to all its subjects: compare Ezekiel 31:6; Daniel 4:12. Such shall the kingdom of Christ be to all that submit themselves to his laws.

Verse 24
Ezekiel 17:24. All the trees of the field — All the nations of the world; shall know that I the Lord have brought down the high tree — Have subdued and degraded the enemies of my people; have exalted the low tree — Have advanced my church, and made it flourish; have dried up the green tree, &c. — The same thing expressed in somewhat different words. Although these expressions may partly refer to the overthrow of the mighty Babylonian empire, and the restoration of the Jewish state by their return out of captivity, yet they are so magnificent, that they evidently intend much more than this. The Jewish kingdom did never, after the captivity, arrive at such a pitch of greatness as to give occasion to these magnificent expressions. Some more noble kingdom is undoubtedly here pointed at, namely, the kingdom of Christ, as has been observed above, which will at last be exalted above all the kingdoms of the world, and put an end to them all, while it will continue to all eternity: see Daniel 4:35, 44, and Daniel 7:27; Luke 1:33; 1 Corinthians 15:24. It is under Christ’s kingdom only that people of all nations, signified here by fowls of every kind, shall be gathered together. And the subjects of that kingdom only have a certain and eternal protection, and a supply of every thing necessary. There is therefore no doubt that this was spoken, in its full sense, of the eternal and all-powerful kingdom to be established in Christ, one of the royal seed of Judah according to the flesh. I the Lord have spoken it, and have done it — The prophets often speak of future events as if they were already accomplished, to assure us that they shall certainly come to pass. 

18 Chapter 18 

Verse 2
Ezekiel 18:2. What mean ye, that ye use this proverb concerning the land of Israel — With respect to the desolations made in it by the sword, famine, and pestilence. The fathers have eaten sour grapes, and the children’s teeth are set on edge — The present generation is punished for the offences committed by their forefathers, particularly for the sins committed in the time of Manasseh, king of Judah: see 2 Kings 23:26; Jeremiah 15:4. The Jewish people were very prone to plead their innocence, however great their crimes were.

Verse 3
Ezekiel 18:3. As I live; saith the Lord, ye shall not have occasion to use this proverb any more in Israel — I will make such a visible discrimination between the righteous and the wicked, between those that tread in the steps of their forefathers and those who take warning by their examples, that you shall not have any further room to use this proverb among you. God threatens, it must be acknowledged, to visit the sins of the fathers upon the children, both in the Old Testament and the New: see Exodus 20:5; Matthew 23:35. But this is to be understood only, 1st, With respect to the temporal punishments of this world, not with respect to the eternal punishments of the next; and, 2d, When the children walk in the wicked steps of their parents, and so by degrees fill up the measure of national iniquity: see notes on Jeremiah 15:4; Jeremiah 31:29, where this matter is more fully explained. “The Scripture takes notice of a certain measure of iniquity, which is filling up from one generation to another, till at last it makes a nation or family ripe for destruction. And although those persons on whom this vengeance falls suffer no more than their own personal sins deserved, yet, because the sins of former generations, which they equal or outdo, make it time for God utterly to destroy them, the punishments due to the sins of many ages and generations are said to fall upon them.” — Dr. Sherlock.

Verse 4
Ezekiel 18:4. Behold, all souls are mine — As they are all equally my creatures, and in my power, so my dealings with them shall be without prejudice or partiality. The soul that sinneth, it shall die — The very same man that committeth sin shall be punished for it. Some commentators explain this of the temporal death which was about to come on the wicked Jews by the sword, famine, and pestilence; and they would confine the whole chapter to these events. “But,” as Mr. Scott justly observes, “it cannot be proved that every righteous man escaped those temporal judgments, or that all who survived them were righteous: without which this whole interpretation must fall for want of a foundation. Many, indeed, of the pious Jews had

‘their lives given them for a prey,’ but even what Jeremiah, Baruch, and others endured in the siege, and after the taking of Jerusalem, nearly equalled the external sufferings of many wicked men among them; and none of those who survived the siege escaped captivity or exile. So that facts, in this particular, did not so fully ascertain the equality of the divine conduct toward these distinct characters, as this hypothesis requires.” Temporal death, therefore, which, as the consequence of the first transgression, passes equally upon all men, cannot be only, or even chiefly, if it be at all, intended here. But, as life signifies in general all that happiness which attends God’s favour, so death denotes all those punishments which are the effects of the divine displeasure, (see 2 Samuel 12:13,) under which are comprehended the miseries of the next world. And these shall be allotted to men according to their deeds, (Romans 2:6,) without any regard to the faults of their ancestors, which shall not then be laid to their charge, or taken into account to aggravate their guilt. This the prophets well knew, and therefore, as they instruct men in the practice of inward and evangelical righteousness, and in order to it speak slightingly of the mere external duties of religion, (see Isaiah 1:11; Jeremiah 7:22-23,) so they raise men’s minds to look beyond the temporal promises and threatenings of the law, to the eternal rewards and punishments of another life, Isaiah 66:24; Daniel 12:2. In both which respects they prepared men’s minds for the reception of the gospel when it should be revealed. See Lowth.

Verses 5-9
Ezekiel 18:5-9. If a man be just — Or righteous, rather, as the word צדיק properly signifies; for it is not mere honesty, but true religion that is intended. And hath not eaten upon the mountains — Feasted on the sacrifices they offered to false gods. Idolatrous worship was commonly performed upon mountains or high places; and eating part of the sacrifice was properly maintaining communion with the idol to which it was offered. Neither hath lifted up his eyes to the idols — In prayer and adoration. And hath restored to the debtor his pledge — That is, what he could not be in want of without great inconvenience; such as clothes, bedding, and the like. God forbade the Jews to detain all night any pledge of this kind which they took from a poor man, (see the margin,) which was, in effect, to enjoin them to lend to the poor, without either pawn or usury. Hath given his bread to the hungry — After the offices of justice, come those of charity or beneficence: see margin. That hath not given forth upon usury — Usury, when exacted of the poor, has been generally condemned as no better than oppression, and is particularly forbidden by the law: see the margin. It is probable this sort of usury is chiefly here meant, because it is joined with oppression, violence, and want of charity. Every kind and degree of usury, however, was forbidden to the Israelites among one another, to promote a spirit of mutual kindness. But this law was peculiar to them: like their not reaping the corners of their fields, and their not gleaning their vines and olive-trees. Neither hath taken any increase — This seems to be meant of taking any advantage of the poor upon any occasion: see note on Leviticus 25:36. Hath executed true judgment between man and man — Whenever he has been appointed a judge or an arbiter of differences between men; or, according as he has opportunity of doing it. Hath walked in my statutes, and kept my judgments — My ordinances and commandments, attending diligently to the various institutions of my worship, and living in continual obedience to my will as revealed in my word, and that from a principle of faith in, and love to me, Deuteronomy 6:5; and Deuteronomy 30:20; to deal truly — Uprightly and sincerely, according to the best of his knowledge; he is just — Righteous in a gospel sense. Righteousness has been imputed to him, Genesis 15:6; Psalms 32:1-2; and implanted in him, Deuteronomy 5:29; Deuteronomy 30:6; Psalms 51:10; otherwise it would not be thus practised by him. His person has been justified, and his nature renewed, otherwise he would neither have inclination nor power to walk thus before God in all well-pleasing. He shall surely live, saith the Lord God — Shall enjoy the comfort and reward of his obedience, and shall not need to fear any of those punishments that befall the wicked. He lives to God here, and shall live with him hereafter: see notes on Psalms 15.

Verses 10-13
Ezekiel 18:10-13. If he — The righteous man before described, who transmits his human nature, but cannot transmit his graces and virtues to his son; beget a son who is a robber, &c. — Who is guilty of any of the evil practices above mentioned; and that doeth not any of those duties — That lives in the neglect of the just and humane offices which have been mentioned, and which are commanded by the law; he hath committed abomination — This may chiefly refer to the last two clauses of Ezekiel 18:6. He shall not live — Namely, because of his father’s righteousness. He shall not enjoy the divine favour and blessing here or hereafter: he shall not escape punishment; namely, unless he turn to God in true repentance and reformation, Ezekiel 18:21. He hath done, or, because he hath done, all these abominations — Which have rendered him an object of the divine wrath; his blood shall be upon him — He is the cause of his own destruction; the whole blame of it must lie at his own door.

Verse 19-20
Ezekiel 18:19-20. Yet say ye, Why? doth not the son bear the iniquity of the father? — God here puts into the prophet’s mouth what he knew the Jews would object (at least in their minds) to the foregoing declarations, namely, that they would deny what the prophet had said on this head, and would appeal to facts and experience that the son did bear the iniquity of the father; so that the sense of the first clause of the verse is, Why do you affirm this? does not experience show that the son bears the iniquity of the father? Is it not plain and undeniable, notwithstanding your fine discourse to the contrary? To be sure, we feel the truth of it in our own cases. To this cavil God makes answer in the following words, affirming that this was no otherwise so than when the son followed the example of his father’s iniquity; for that, when the son did that which was lawful and right, and kept God’s statutes, or lived a life of true piety and virtue, he should surely live, that is, should not be punished, or cut off, on account of the iniquity of his father. The righteousness of the righteous shall be upon him — That is, the righteous shall receive the reward of his righteousness. And the wickedness of the wicked shall be upon him — That is, the reward of his wickedness. As certainly as it shall be well with the righteous, because he shall eat the fruit of his doings, so certainly shall woful punishment be executed upon the wicked who persist in their wickedness: see Isaiah 3:10-11.

Verses 21-23
Ezekiel 18:21-23. But if the wicked will turn from all his sins — That is, repent and bring forth fruit worthy of repentance. He shall surely live — He shall escape punishment: he shall be pardoned, and it shall be well with him in time and in eternity; as if he had said, So far is God from punishing the sins of guilty parents on their innocent children, as is objected above, that it is certain he does not punish even the guilty for their own sins, when they repent of and forsake them. Our God, who mercifully pardons the penitent for their own sins, will not, cannot for a moment, be supposed to charge innocent children, or any others, with the sins that are not their own. All his transgressions — That is, not one of all his transgressions; shall be mentioned unto him — Or remembered against him; that is, imputed to or punished on him; they shall be as if they were forgotten. God is said in Scripture to remember men’s sins when he punishes them, and not to remember them when he pardons them: see Jeremiah 14:10; Jeremiah 31:34. Have I any pleasure, &c., that the wicked should die? — “Is it any pleasure to me that men should be wicked; or that those who are now wicked men, should die everlastingly? Is it not rather my desire that men should repent, and that the repentant should live? Is not this the very sum of my gospel, which I send into the world? Do I not call, and cry, and sue to men, that they would return from their sins, and be saved?” — Bishop Hall. It is not in the nature of God, which is infinitely holy and gracious, to have any pleasure in the unholiness and misery of any of his creatures. It does not comport with the wisdom and rectitude of the eternal lawgiver and sovereign ruler of the world, to take delight in seeing his laws violated, the rights of his government infringed, and his subjects punished. And it cannot consist with the boundless love of the almighty Father of the universe to take pleasure in witnessing the wretchedness of his offspring; or with the infinite mercy of the Redeemer and Saviour of the fallen race of Adam, to delight in seeing those perish for whose salvation he gave his Son to die. On the contrary, he willeth all men to be saved, and, in order thereto, to come to the knowledge of the truth, and is not willing that any should perish, 1 Timothy 2:4; 2 Peter 3:9. It is true that God has determined to punish sinners continuing in sin; his justice calls for it; and, pursuant to that, impenitent sinners will lie for ever under his wrath and curse. This is the will of his decree, his consequent will, but it is not his antecedent will, the will of his delight and good pleasure. For though the righteousness of his government requires that sinners should die, yet the goodness of his nature causes him to choose far rather that they should turn from their ways and live; and he is unspeakably better pleased when his mercy is glorified in their salvation than when his justice is glorified in their damnation. Hence that affectionate wish, Deuteronomy 5:29, O that there were such a heart in them, that they would fear me, &c., always, that it might be well with them, and with their children for ever!
Verse 24
Ezekiel 18:24. But when the righteous turneth away from his righteousness, &c. — “The question here,” say some commentators, “is not whether truly righteous men ever do thus apostatize.” No? Surely it is the question, and the sole question: for if the truly righteous (of whom alone the prophet is speaking, and not of the hypocritically righteous, or mere professors of righteousness) do never apostatize, why does the prophet suppose that they do? Nay, why does he expressly affirm it, saying, When the righteous turneth away from his righteousness, and committeth iniquity? &c. Which is repeated Ezekiel 18:26, with the addition, And dieth in them; for the iniquity that he hath done shall he die. Surely these words are utterly irreconcilable with the notion, that the truly righteous never fall away. They who maintain this position may, on similar grounds, maintain, and, to be consistent with themselves, ought to maintain, in contradiction to the 21st and 27th verses, that the truly wicked never turn from their wickedness, never truly repent, and save their souls alive. For both events are equally supposed by the prophet frequently to take place, and it is affirmed in similar terms that both do take place. See note on Ezekiel 3:20. Nor is this prophet singular in teaching this doctrine, or this the only passage of Scripture in which it is taught: it is abundantly and explicitly declared and attested in other parts of holy writ, and by other inspired writers, especially those of the New Testament, and even by Christ himself, as the reader may see, if he will take the trouble of consulting the passages quoted in the margin. All his righteousness that he hath done shall not be mentioned — For, better had it been for him not to have known the way of righteousness, than after he hath known it, to turn aside from the holy commandment, 2 Peter 2:21. Such a one sins against a clearer light, and greater convictions, and withal is guilty of the highest ingratitude in doing despite unto the Spirit of grace.

Verses 25-29
Ezekiel 18:25-29. Yet ye say, The way of the Lord is not equal, &c. — Yet ye allege that I do not act according to the strict rules of justice and equity: but “the declarations I have so often repeated concerning the eternal rewards and punishments allotted to the righteous and the wicked, are sufficient to vindicate the justice of my proceedings against all your objections.” When a righteous man turneth away from his righteousness, &c. — “It is an opinion that prevails among the Jews, even till this day, that at the day of judgment a considerable number of good actions shall overbalance men’s evil ones. See Ezekiel 33:13. So they thought it a hard case for a man who had been righteous the far greater part of his life, if he did at last commit iniquity, that his former righteousness should avail him nothing. In opposition to this doctrine, God here declares that a righteous man sinning and not repenting, should die in his sins; and that a wicked man, upon his repentance, should save his soul alive.” — Lowth. Again, when the wicked man, &c. — These verses are, as it were, a repetition of what had been said before; or rather, the conclusion of the matter, or the whole of the chapter summed up and brought to a point; namely, that men suffer the divine punishments only on account of their sins; that they cannot enjoy the divine favour while they continue in sin; and that, in order to obtain it, it is indispensably necessary that they should turn from all their transgressions and become new creatures, and that even former righteousness cannot obtain for them, or preserve to them, the favour of God, while they relapse into and continue in subsequent iniquity. In a word, that sin and wickedness are the sole objects of God’s aversion and indignation, and holiness and righteousness of his favour and approbation.

Verse 30-31
Ezekiel 18:30-31. Therefore will I judge you, O house of Israel, every one according to his ways, &c. — You complain of the injustice of my ways or proceedings; but if I judge you according to the desert of your ways, you will certainly be all found guilty: and nothing but repentance, and a real turning to God in heart and life, can avert that ruin to which your sins have exposed you. Cast away from you all your transgressions — Here God, in a most tender and pathetic manner, exhorts the Israelites, and in them all sinners, to comply with those terms on which alone he could or can take men into favour, and save them from destruction, namely, the casting away or forsaking all their sins, whether of omission or commission, all their sinful tempers, words, or works; and giving up themselves sincerely and heartily to his love and service. And to show that a mere attendance on modes of worship, and an external obedience to the precepts of God’s law, are not sufficient, nor can be accepted without internal purity and holiness, he adds, Make you a new heart and a new spirit — Which words imply, both that a new heart and a new spirit are absolutely necessary in order to salvation, and that means must be used by us in order to the attainment of these blessings. It must be well observed, that what is here commanded as our duty, to show the necessity of our endeavours in the use of means, is elsewhere promised as God’s gift, (see Ezekiel 36:26; Ezekiel 11:19,) to show man’s inability to perform this duty, without the special grace of God, which, however, will not be denied to those who sincerely and earnestly seek it, in the way God has prescribed, namely, the way of prayer, watchfulness, self-denial, attention to and faith in the word and promise of God, assembling with his people, and carefully shunning the appearance of evil. For, as Lowth well observes, the difference of expression is thus to be reconciled, “that although God works in us to will and to do, and is the first mover in our regeneration, yet we must work together with his grace, and not quench or resist its motions:” see notes on Jeremiah 31:18; Jeremiah 31:33-34. To the same purpose are the words of Calmet here: “We can do nothing well of ourselves; we have of ourselves nothing but sin: all our power comes from God, and with the aid of his grace we can do all things. But if, on the one hand, we ought to humble ourselves on account of our impotence, on the other hand we ought to hope in him, who giveth to all liberally, and who willeth not our death, but our conversion. He informs us of our freedom of will, by enjoining us to make us a new heart: he would have us to do what we can, and to ask of him what we cannot.” 

19 Chapter 19 

Verse 1-2
Ezekiel 19:1-2. Take up a lamentation for the princes of Israel — The expression alludes to the mournful songs sung at funerals. Such a lamentation the prophet is directed to apply to the mournful condition of Jehoahaz, Jehoiakim, Jehoiachin, and Zedekiah. And say, What is thy mother? — What resemblance shall I use to express the nature, deportment, and state of the mother of these princes, namely, Judea, or the Jewish nation? The prophet proposes a question that may be applied to each prince distinctly. A lioness — Here is an allusion, says Grotius, to Genesis 49:9, where Judah is represented under the emblem of a lion, and Judea was among the nations like a lioness among the beasts of the forest; she had strength and sovereignty. And the young lions which she produced are the princes, Josiah’s successors, whose life and disgraces the prophet here points out. She lay down among the lions — She remained in grandeur and security in the neighbourhood of many powerful kings. She nourished her whelps among lions — She multiplied and increased in power, notwithstanding the envy of all the neighbouring nations.

Verse 3-4
Ezekiel 19:3-4. And she brought up one of her whelps — This seems to be spoken of Jehoahaz, who, we are told, followed not the good example of his father Josiah, but the evil practices of the wicked kings his predecessors; and though we have no further account of his acts, yet, from this, there is sufficient reason to suppose that he was rapacious and injurious to his neighbours, and tyrannical and cruel; which possibly was the reason why Pharaoh-necho deposed him after he had reigned only three months, and placed his brother on the throne in his room. The nations also heard of him — The king of Egypt, hearing of his character, and probably some of his subjects having been used ill by him, deprived him of his kingly office, put him in bands, and carried him into Egypt, 2 Kings 23:32; 2 Kings 23:34. He was taken in their pit — This expression alludes to those pit-falls and snares which are made to take wild beasts; and as Jehoahaz is spoken of here as a young lion, the expression was quite applicable to signify his being taken prisoner.

Verses 5-9
Ezekiel 19:5-9. When she saw that she had waited — This seems to signify that the Jews waited some time before they thought of setting another king over them, hoping, probably, that the king of Egypt would restore unto them Jehoahaz, whom he had taken prisoner; but when they saw their hopes disappointed in this, and that there was no longer any room to expect it, then they, by the consent, and probably, direction of the king of Egypt, elected Jehoahaz’s brother, Eliakim, king in his stead, his name being changed to Jehoiakim. And he went up and down among the lions — He imitated the kings his neighbours, and became rapacious and cruel like them. And learned to catch the prey, &c. — He learned and practised all the methods of tyranny and oppression. And he knew their desolate palaces — Dr. Waterland and Houbigant render it, He destroyed their palaces; and Bishop Newcome, He brought evil upon their palaces. The meaning seems to be, that Jehoiakim made himself master of the riches and pleasant seats of the great men of the land. And the land was desolate, &c., by the noise of his roaring — His cruelty and oppression caused many of the inhabitants of Judea to remove out of it, and go and settle in other places, where they could live more secure. Then the nations set themselves against him, &c. — He was attacked by the Chaldeans, Syrians, Moabites, and Ammonites, and at last the king of Babylon took him prisoner, and carried him in fetters to Babylon: see 2 Chronicles 36:6. That his voice should no more be heard, &c. — That he should be no more a terror to the land of Israel. For Jehoiakim being compared, in the foregoing verses, to a lion, whose voice, or roaring, strikes men with terror; by saying that his voice should no more be heard, is signified that he should be no longer a terror to any in the country.

Verses 10-14
Ezekiel 19:10-14. Thy mother is like a vine — Here another similitude is made use of, and the Jewish nation is compared, as it frequently is in other places, to a vine. In thy blood — So the Hebrew and Vulgate; but the LXX. read, ως ανθος εν ροα, as a flower on a pomegranate-tree; and Bishop Newcome, who supposes the LXX. to have read כרמן, and not בדמךְ, renders the clause, like a pomegranate, planted by the waters, &c. — “The Jewish nation, whence the royal family had their original, was like a fruitful vine in a very flourishing condition.” And she had strong rods, &c. — From her sprung valiant princes, fit to sway the sceptre. A rod or sceptre is an emblem of authority. Her stature was exalted among the thick branches — Among the neighbouring kings and princes: see 2 Chronicles 32:23 . The increase of the nation’s power is expressed by this. But she was plucked up in fury — God, in his anger, removed her out of her own land. She was cast down to the ground — She was reduced to a contemptible state. The east wind dried up her fruit — The Chaldean forces ravaged and depopulated the country; her strong rods were broken — Her kings and princes were subdued, and made captives. The fire consumed them — The divine anger brought them to destruction, as fire consumes the branches of a tree when it is withered. And now she is planted in the wilderness — A great part of her people are carried captive, where their condition is as much different from what it was formerly, as the condition of a tree is when it is removed out of a rich soil into a dry and barren ground. The Jews suffered several captivities before that final one which ended in the destruction of their temple and government. And fire is gone out of a rod of her branches — This is spoken of Zedekiah’s breaking his oath of fidelity to the king of Babylon, which was the occasion of the destruction of the royal family, and the entire ruin of the government. This is a lamentation, &c. — This is matter of present lamentation, and shall be so to after ages. 

20 Chapter 20 

Verses 1-3
Ezekiel 20:1-3. It came to pass in the seventh year, &c. — Namely, of Jehoiakim’s captivity. All the prophecies recorded from the eighth chapter to this, probably belong to the sixth year of that captivity. Certain of the elders came to inquire, &c. — Came to me, as the prophet of God, to inquire what would be the event of their affairs; when they might expect deliverance from their calamities, and by what means. I will not be inquired of by you — I will give you no information concerning the things about which you come to inquire: or, you shall not receive such an answer as you expect, but such as your hypocrisy deserves.

Verse 4
Ezekiel 20:4. Wilt thou judge them — Or, rather, Wilt thou not judge them? Wilt thou not reprove, or condemn them? Wilt thou not denounce my judgments against them? Cause them to know the abominations of their fathers — The abominable crimes of which their fathers have been guilty, and which they themselves, and the present generation of Jews, have also committed with fresh aggravations: and hereby let them know what they have to expect. This whole chapter is a kind of decree, in which the prophet, after having set forth the crimes of the Jews, pronounces against them their reprobation, and foretels what blessings God would bestow on a faithful people who should serve him truly on his holy mountain. 

Verse 5
Ezekiel 20:5. In the day when I chose Israel — When I entered into a solemn covenant. And lifted up my hand, &c. — That is, sware unto them, this being a gesture used in swearing: see the margin, and notes on Genesis 14:22, and Psalms 144:8. “Among the Jews the juror held up his right hand toward heaven; which explains Psalms 144:8, Whose mouth speaketh vanity, and their right hand is a right hand of falsehood. The same form is retained in Scotland still.” — Paley’s Moral and Political Philosophy, p. 159. This manner of taking an oath is mentioned by Homer, ευχετο χειρας ανασχων, which shows it to have been of great antiquity, even among the heathen. It was a solemn appeal to God, as the author of truth, and the defender thereof, and also the judge of the heart; implying a wish in the person swearing, that God would take vengeance if the truth was either violated or concealed. Some think, however, that lifting up the hand in this place means giving them help and deliverance: but the 15th and 23d verses evidently confirm the former explication. And made myself known unto them — By appearing unto Moses, and showing myself present among them, by the wonders I wrought for their deliverance. Saying, I am the Lord your God — I am the God whom you ought to serve, and none else.

Verse 6
Ezekiel 20:6. To bring them into a land that I had espied for them — Which I chose out of all others to bestow it upon them. So God is said to go before them, to search out a place to pitch their tents in, Deuteronomy 1:33. The expressions import, that every step the people took, till their settlement in the land of Canaan, was under the immediate care and conduct of providence. Flowing with milk and honey — Judea is often called a land flowing with milk and honey, both on account of its own fruitfulness, and also from God’s peculiar blessing upon it: see Deuteronomy 11:12. The great number of inhabitants which it nourished is an evident proof of its fertility. Bochart observes, that this phrase occurs about twenty times in the Scriptures; and that it is an image frequently used in the classics: as ρει δε γαλακτι πεδον, ρει δ’ οινω, ρει δε μελισσων νεκταρι. The land flows with milk, flows with wine, flows with nectar of bees. Eurip. Bacch. 142. Which is the glory of all lands — The Hebrew, צבי היא לכל הארצות, may either mean, that this circumstance of flowing with milk and honey is a glory to all lands, namely, in which it is found; or, that Judea was the glory of all lands. The Vulgate takes it in the latter sense, rendering the clause, Quæ est egregia inter omnes tetras, which is excellent among all lands. Judea might justly be called the glory of all lands, because it was the place where the temple of the true God was fixed, Psalms 48:2-3 ; Daniel 11:16; Daniel 11:41; Daniel 11:45.

Verses 7-9
Ezekiel 20:7-9. Cast ye away every man the abominations of his eyes — The idols to which your eyes are lifted up. One of the chief allurements to the worship of images is, that by way of indulgence to men’s imagination, they exhibit a visible object of adoration. This was what the Israelites were so fond of, when they said to Aaron, Make us gods to go before us, Exodus 32:1. And defile not yourselves with the idols of Egypt — It is generally supposed that the Israelites, while they dwelt in Egypt, learned the idolatry of that country: the fact indeed is not recorded in the books of Moses; but it may be collected from their proneness to that sin in the wilderness. But they rebelled against me — The history of the rebellions of the children of Israel begins as early as their beginning. So does the history of man’s apostacy from his Maker. No sooner have we read the story of his creation than we meet with that of his rebellion. So we see here it was with Israel; a people designed to represent the body of mankind, both in their dealings with God, and in God’s dealings with them. Then I said, I threatened, I will pour out my fury upon them — Such a threatening as this is nowhere recorded in the Scriptures no more than that which follows Ezekiel 20:23 of this chapter. Without question God might have justly cut them off in Egypt for their idolatries and other sins which they had committed, and never exerted his power for their deliverance. But I wrought for my name’s sake — For the glory of my mercy and faithfulness. That it should not be polluted before the heathen — Reproached and blasphemed. This is elsewhere assigned as the reason why God did not punish the Israelites according to their deserts, namely, because it would have turned to God’s dishonour in the judgment of the heathen world, as if he had not been able to make good those promises which he had given them. This was a proper consideration to check the vain presumption of the Jews, who imagined that God’s gracious dealings with them were owing to their own merits.

Verse 10-11
Ezekiel 20:10-11. Wherefore I caused them to go forth out of Egypt — Removed all obstacles, furnished them with all necessaries, went before them, and showed them the way they should go, Exodus 13:17; And brought them into the wilderness — It was not Moses’s error, though Pharaoh thought so, Exodus 14:3-4, but the peculiar conduct of God that brought them thither. And I gave them my statutes — A favour not afforded to other nations: see Deuteronomy 4:8; Psalms 147:20. This was a treasure which David declared he prized above thousands of gold and silver, Psalms 119:72. Which if a man do, he shall even live in them — That is, in keeping God’s commandments there is abundance of comfort, and a great reward. “By life is generally meant, in the Old Testament, all that happiness which is contained in the literal sense of the promises belonging to that covenant. Under these were mystically comprehended the promises of a better life, wherein God will bestow upon his servants the peculiar marks of his favour, Psalms 16:11. These promises were made to the Jews upon condition of their punctual obedience to the whole law, Leviticus 18:5; Leviticus 26:3, &c.; Deuteronomy 27:26. And several persons under that dispensation are styled blameless, by reason of the sincerity of their obedience, though it was not perfect, or unsinning: see Luke 1:6; Philippians 3:6. But if we understand the forementioned condition in its rigorous sense, as implying a perfectly exact and unsinning obedience; and as the word life contains the promise of eternal life under it; (a promise which the pious Jews expected, and hoped to obtain, Matthew 19:16-17; Acts 26:6-7;) as it was impossible to be performed, so no person could lay claim to eternal life by virtue of any promise therein contained; from whence St. Paul infers the necessity of seeking to Christ, and laying hold on the promises in the gospel, for the obtaining of justification and eternal life.” — Lowth. It must always be remembered, that the promises of spiritual blessings that we find in the Old Testament, such as pardon, acceptance with God, the Holy Spirit, sanctification, &c., belong to the gospel, or covenant of grace, as much as those in the New Testament: see 2 Corinthians 1:20; Hebrews 6:17-18; Hebrews 8:10-12; Hebrews 11:13.

Verse 12
Ezekiel 20:12. Moreover, I gave them my sabbaths — Including the weekly sabbaths, the sabbatical years, and all the solemn days of divine worship, in which no servile work was to be done: to be a sign between me and them — A sign of their being peculiarly my people, and to distinguish them from all other people, as the worshippers of me, Jehovah, who in six days made heaven and earth, and all things therein, and rested the seventh day; and also of my delivering them out of their state of bondage in Egypt. That they might know that I am the Lord that sanctifies them — That by their resting on those days from their usual employments, and their coming together to wait upon me in the ordinances of my worship, they might become more acquainted with me, and with my will concerning them, and might receive a larger measure of my sanctifying grace. Observe, reader, 1st, Sabbaths are privileges, and are to be considered and improved as such. 2d, They are signs: it is a sign men have a sense of religion, and that there is some correspondence between them and God, while they make conscience of keeping holy the sabbath day. 3d, Sabbaths, if duly sanctified, are the means of our sanctification: if we do the duty of the day, we shall find to our comfort; it is the Lord that sanctifies us; makes us holy, that is, truly happy, here; and prepares us to be happy, that is, perfectly holy, hereafter.

Verses 13-17
Ezekiel 20:13-17. But the house of Israel — Not a few, but the generality of the people; rebelled against me — Were undutiful, disobedient, contumacious, and even openly and repeatedly rebellious; in the wilderness — Where they were receiving daily and great mercies from me; where they were on their way to Canaan, and were peculiarly dependant upon me for direction in the way, protection from their enemies, and the supply of all their wants; where they most needed my care and favour, and where the preserving their lives from being destroyed by noxious creatures and by famine, in that barren, desolate, and howling desert, required and was a continued miracle. They walked not in my statutes — Given them as the rule of their conduct toward me and one another. And they despised my judgments — Slighted them first as of little excellence, and then refused and cast them off. They who disobey God’s statutes despise them; they show by their disobedience that they have a mean opinion of them, and of him whose statutes they are. And my sabbaths they greatly polluted — That is, profaned, neglecting the duties enjoined to be done on those holy days, and employing them in worldly business, in pursuing sensual gratifications, or in practising secret idolatry and other wickedness. But I wrought, &c. — See on Ezekiel 20:9. Yet I lifted up my hand, &c. — I solemnly swore (see Ezekiel 20:5) they should not enter into that rest I had designed for them. So all the murmuring, disobedient, unbelieving generation was excluded, and their children were brought in. Because they despised, &c. — See on Ezekiel 20:13. For their heart went after their idols — They were still inclined to the idolatries which they had learned in Egypt, to which they added new idols, which they had seen in the countries through which they travelled, namely, the idols of the Midianites, Amorites, &c: see the margin. Nevertheless, mine eye spared them — Though they did highly provoke me, and deserved to be all cut off, I had great patience with them, often reprieved them after sentence of condemnation was passed, and bore with their untoward manners, till a new and better disposed generation arose, to whom I could, consistently with my holiness, fulfil my promises made to their fathers. 

Verses 18-24
Ezekiel 20:18-24. But I said unto their children in the wilderness — In the plains of Moab; Walk ye not in the statutes of your fathers — Imitate not their superstitious usages, nor retain their foolish and wicked customs, but walk in the statutes of your God. This refers to the many pathetical exhortations contained in the book of Deuteronomy, particularly those in chapters twenty-ninth to the thirty-second, which were uttered after that rebellious generation were all consumed, according as God had threatened them. Notwithstanding, the children rebelled against me — Even that generation which I afterward permitted to enter Canaan, and which I rendered victorious over all the inhabitants of that land, was guilty of many instances of disobedience and rebellion. The chief instance of that generation’s contumacy and inclination to idolatry, was the iniquity of Peor, (Numbers 25:3,) as that of their fathers was the golden calf. Then the anger of the Lord was kindled against Israel: then there was a plague in the congregation of the Lord, which, if it had not been seasonably stayed by Phinehas’s zeal, had cut them all off; and yet they owned in Joshua’s time that they were not cleansed from that iniquity unto that day, Joshua 22:17. Then it was that God said he would pour out his fury upon them, Ezekiel 20:21; that he lifted up his hand, &c., in the wilderness — When they were a second time just ready to enter into Canaan; that he would scatter them among the heathen — This very thing he said to them by Moses in his parting song, (Deuteronomy 32:20; Deuteronomy 32:26-27,) which explains this passage.

Verse 25-26
Ezekiel 20:25-26. Wherefore I gave them statutes that were not good, &c. — This some understand of the ceremonial law, as if it were given purely to be a check and restraint to that perverse people, consisting of numerous rites and observances, many of which had no intrinsic good in them. “But I conceive,” says Lowth, “the statutes here spoken of to be of a different nature from those mentioned Ezekiel 20:11, because they have a quite contrary character given of them; and therefore I take the words to import, that God, in a just judgment for their disobedience to his own laws, gave them up to a reprobate mind, and suffered them to walk after the idolatrous and impious customs of the heathen around them. And whereas, by obeying the laws and ordinances which he had given them, they might have lived happily, (Ezekiel 20:11,) they became slaves to the vile and cruel practices of the heathen idolatries, so as to offer up their very children in sacrifice to idols, to the utter destruction of themselves and their posterity, Ezekiel 20:26. This will appear to be the sense of the text, if we compare it with Ezekiel 20:39, and with Deuteronomy 4:28; Deuteronomy 28:36; Jeremiah 16:13; in which texts God threatens them, as a punishment for their neglect of his worship, to disperse them into the heathen countries, and thereby deprive them of an opportunity of serving him in public, and expose them to the peril of being seduced to idols. Just as David complains to Saul of the hardship of his exile, that it laid him open to the temptation of serving the heathen gods, 1 Samuel 26:19.” In the same light Bishop Newcome views the passage, interpreting the sense to be, “I permitted them to observe statutes, or idolatrous rites, of an evil and execrable nature.” And I polluted them in their own gifts — I suffered them to pollute themselves in offering abominable sacrifices. In that they caused to pass through the fire, &c. — In offering their firstborn sons in sacrifice to Moloch. That I might make them desolate — Which occasioned the destruction of great numbers of them, and made a desolation in the land. That they might know that I am the Lord — This I permitted, that they might be made sensible that I am the living and true God, and a being infinitely more excellent than any or all of the idols, to the worship of which they had foolishly addicted themselves: or, that they might be compelled to acknowledge, that I am a mighty king in punishing those that would not have me for a gracious king in governing them.

Verses 27-29
Ezekiel 20:27-29. Therefore, son of man, speak, &c. — Here the prophet proceeds with the story of their rebellions for their further humiliation, and shows that they persisted in them after they were settled in the land of Canaan. Thus saith the Lord, Yet in this, &c. — Or, Moreover in this, your fathers have blasphemed me — Have dishonoured me in acting contrary to my commandments. For when I had brought them into the land, &c. — As soon as they were settled in the land promised to Abraham and his seed; then they saw every high hill, &c. — When they saw the high hills and shady groves, they made choice of them as proper places whereon to erect altars for the worship of idols. The Jews were wont to offer sacrifices upon mountains or high places to the true God before the temple was built, 1 Kings 3:2; 1 Kings 3:5. And this custom was afterward, permitted by godly kings, who were zealous in putting down all sorts of idolatry, 1 Kings 15:14; and 1 Kings 22:43; 2 Chronicles 33:17. But by degrees those places became appropriated to idolatrous worship, and upon that score are severely condemned. There they presented the provocation of their offering — There they presented the offerings whereby they provoked me. This, being distinguished from their sacrifices already mentioned, is to be understood of their meat-offerings, of which see the note on Leviticus 2:1. These were especially styled offerings of a sweet savour. Then I said, What is the high place whereunto ye go? — What mean you that you go to the high place? What do you find so inviting there, that you will leave my altar, where I require your attendance, to frequent such places as I have forbidden you to worship in, and which I will avenge? And the name thereof is called Bamah — That is, the high place; unto this day — “Notwithstanding my reproof, the name continues, and the practice, unto this day.” So Bishop Newcome, who adds, “It may be doubted whether the last six (Hebrew words) of this verse have not been taken into the text from the margin, where they anciently stood as a note.” “All the old versions have this verse, which yet seems out of its place here. If the verse should stand, it relates to something not to be explained now.” — Secker.

Verses 30-32
Ezekiel 20:30-32. Say unto the house of Israel — To the elders now sitting before thee, and through them to the rest of their brethren; Are ye polluted after the manner of your fathers — After all that God hath said to and against you by a succession of prophets, and done against you by a series of judgments, yet will you take no warning? Will you still be as wicked as your fathers were, and commit the same abominations that they committed? Some prefer rendering the words, Are ye not polluted, and do ye not commit whoredom, &c.? Do ye not walk in your fathers’ sins and idolatries, notwithstanding all the warnings I have given you, and the severe instances of my displeasure against their practices, which ought to have terrified you from following their bad example? For when ye offer your gifts, &c., ye pollute yourselves — You render yourselves filthy and abominable in my sight. And shall I be inquired of by you — Are you fit to come and ask counsel of me, whom you have so shamefully and so obstinately forsaken and reproached? I will not be inquired of by you — I will answer you as little as you regard me. And that which cometh into your mind shall not be at all — Shall be quite frustrated. God, to convince them, here tells them what was in their thoughts, and what they had purposed. We find by the Scripture history, that the Jews had all along a fond desire of worshipping the gods of their neighbours, and could not bear that imputation of singularity, which their peculiar way of worship exposed them to. They thought also by this means to live more quietly among the heathen whither they were led captive. God tells them here that he would prevent this purpose of theirs from taking effect. And we find, from the very time of their return from the Babylonish captivity, they have been very cautious of committing idolatry, and scrupulous of making the least approaches to it. — Lowth.

Verses 33-36
Ezekiel 20:33-36. Surely with a mighty hand, &c. — I will no longer try to reclaim you by the gentle methods of patience and forbearance, but will govern you, as masters do bad servants, by stripes and corrections; and by this means cure you of your inclinations to the heathen customs and idolatries. And I will bring you out from the people — With whom you now live mixed, and whose manners and customs you follow. The Moabites, Ammonites, and other neighbouring nations, seem to be intended, into whose countries many of the Jews were carried captive, or went as voluntary exiles, before the general captivity by the Chaldeans. God here declares he will bring them thence, and carry them to Babylon. And I will bring you into the wilderness — Between Judea and Babylon, through which ye shall pass into captivity. Or, as some think, the barren lands in which the Babylonians planted these captives are meant. “The wilderness of the people,” says Michaelis, “is the desert in the neighbourhood of the Chaldeans, and of other nations. And there will I plead with you face to face — Convince you of your sins, execute judgments on you, and thereby most plainly manifest my justice to you. “I will punish you in the face of the world, and fill you with conviction that my punishments are just.” — Bishop Newcome. Like as I pleaded with your fathers — Punished them for their sins; in the wilderness of the land of Egypt — That is, the wilderness bordering upon Egypt. As I there set the crimes of your fathers before their eyes, so that they were not able to deny their guilt, nor to say any thing against the justice of the punishment inflicted on them, so will I deal with you.

Verse 37-38
Ezekiel 20:37-38. I will cause you to pass under the rod — Of punishment. I will bring you under the chastisement due to you for breaking my covenant. Or there may be an allusion to the custom of numbering flocks and herds, by striking them with a rod: and so the sense will be, “I will take an exact account of you, as a shepherd does of his flock, and will sever between the good and the bad, between the sheep and the goats.” And I will bring you into the bond of the covenant — By these methods I will reduce you to that obedience to which, by my covenant, you are obliged. And I will purge out from among you the rebels — I will separate the righteous from the wicked, in order to destroy the latter, as I did the rebellious Israelites in the wilderness. I will bring them forth out of the country, &c. — I will bring them (namely, the rebels, or wicked ones) forth out of the land of Judea, where they now sojourn, and where they boast that they shall always continue; and they shall not enter into the land of Israel — They shall never return into it again. Bishop Newcome thinks “those are here referred to, who, after the murder of Gedaliah, went into Egypt, called here the land of their sojourning. Some of these were to be carried into Chaldea with the captive Egyptians, Jeremiah 43:11, though the greater part were to be consumed, Jeremiah 44:12. Some of the obstinately rebellious Jews might also sojourn in other neighbouring countries subdued by Nebuchadnezzar, as Edom, Moab, Ammon, Tyre, &c., and might thence be taken into captivity. The small number who returned from Egypt into Judea were righteous men, and not such as are here called rebels and transgressors.”

Verse 39
Ezekiel 20:39. As for you, O house of Israel, go ye, serve, &c. — Go at present, and serve your idols; persist in your idolatries, agreeably to the stubbornness of your hearts. An indignant concession. And hereafter also, if ye will not hearken unto me — And continue to do so if you are resolved not to do according to my commandments, or to worship me as I have appointed. But pollute ye my holy name no more, &c. — While you are such idolaters, forbear to take my name into your lips. In other words, While you offer your gifts, and immolate your children to idols, do not call yourselves any longer my servants, nor pretend to pay your devotions in my temple, and thereby bring a reproach upon my name and worship.

Verses 40-42
Ezekiel 20:40-42. For in my holy mountain, &c. — The holy hill of Zion, holy through God’s appointing it for the place of his temple. The mountain of the height of Israel — See Ezekiel 17:23; Micah 4:1. Though mount Zion was not one of the highest mountains of Israel, yet God manifesting his presence there in his temple, it was more honoured than any of their other mountains. Lowth, and several other commentators, think the Christian Church is here meant, and termed God’s holy mountain in allusion to the temple at Jerusalem, built upon mount Moriah, a part of mount Zion; (see notes on Ezekiel 17:23, and Isaiah 2:2;) and that the prophet here foretels the conversion of the Jews to Christianity, and their union with the converted Gentiles in the church of God. At the same time, however, they suppose that, upon their conversion and return to their own country, certain privileges shall belong to the earthly Jerusalem, as the metropolis of that nation. There shall all the house of Israel, all of them, serve me — That is, all the house of Israel that are restored, shall serve me in Jerusalem. There shall be no more any such separation as when the ten tribes forsook the worship of God at Jerusalem. There will I accept them, and there will I require your offerings, &c. — Requiring signifies the same with accepting, by a metonymy of the cause for the effect; just as seeking is sometimes used for finding: see Isaiah 65:1. In the same sense, God is said not to require such instances of worship as he takes no delight in, Isaiah 1:11. Offerings signify in general every thing devoted to God’s service. Those who suppose that the prophet is here foretelling the conversion of the Jews to Christianity, consider him as “expressing the Christian worship by those religions oblations which were proper to his own time; as the other prophets frequently describe the state of the Christian Church, by representations taken from the Jewish temple and service.” — See Lowth. I will accept you with your sweet savour — This is mentioned in opposition to the sweet savour of their offerings to idols. The words may be rendered, I will be pleased with you, as with a sweet savour; or, as with the savour of an offering of atonement. When I bring you out — Or, as it may be better rendered, When I have brought you out from the people; that is, either, 1st, When I have brought you back out of captivity to your own land; or, 2d, When I have converted you to Christ, and united you to the Christian Church. And I will be sanctified in you before the heathen — I shall procure honour to my name by the wonderful works, whether of justice or mercy, which I will show toward you; and the nations shall consider me as a great and holy God, when they shall observe my deliverance of you, and your obedience to me. And ye shall know that I am the Lord — Or, Jehovah; that is, He who causeth that TO BE which he hath said SHALL BE, and who fulfilleth his promises. When I shall bring you into the country, &c. — Into the land which I sware to give to your fathers and their posterity: see Ezekiel 20:5.

Verse 43-44
Ezekiel 20:43-44. And there shall ye remember your ways — There, in my holy mountain, in Zion, when you are restored to your own land; and more especially in the Christian Church, when, in consequence of your conversion, you enter into it, and enjoy the privileges of it, ye shall remember and be humbled on account of your doings, whereby you have been defiled. When you find how gracious I am to you, notwithstanding your long-continued disobedience and repeated rebellions, you will be overcome with my kindness, and blush to think of your refractory conduct toward so good a God. And ye shall loathe yourselves in your own sight — See notes on Ezekiel 6:9; Ezekiel 16:63. Thus the prophet fore-tels that the restoration of the Jews to their own land would be accompanied with a general repentance, and a deep remorse for their former mis-doings. And we find, from the books of Ezra and Nehemiah, that this was in fact the case with multitudes of them: they fasted and made public confessions of their sins upon their returning to Judea, and entered into a general and solemn engagement to be obedient to God, and observe his laws for the future. And, undoubtedly, this humiliation, godly sorrow, and true repentance, will more especially take place, and be more abundantly manifested in and among that people, when they shall be converted to Christianity in the latter days.

Verses 45-49
Ezekiel 20:45-49. Moreover, the word of the Lord, &c. — Here we have a new prophecy, with which Houbigant, following many learned commentators, begins the xxist chapter, and that very properly; for what is contained in that chapter is only an explanation of what is contained in the remainder of this. Son of man, set thy face toward the south — The prophets were generally commanded to turn themselves toward the places concerning which they were going to prophesy; and Ezekiel being now in Chaldea, near the river of Chebar, Judea lay to the south of him. And drop thy word, &c. — That is, prophesy. The gift of prophecy seems to be here compared to rain, or dew, distilling from heaven upon the earth, and refreshing and rendering it fruitful: see Deuteronomy 32:2. Such is the benefit of sound doctrine wherever it is received. And prophesy against the forest of the south field — By this is meant Jerusalem, the word forest being taken metaphorically for a city; either because its stately buildings resembled tall cedars standing in their several ranks, or, as Archbishop Secker supposes, from the number of its inhabitants. And say, Behold, I will kindle a fire in thee — By fire here is meant, not only the burning of literal fire, but every thing which destroys or consumes, as in Ezekiel 19:12. Indeed, fire is often taken, in a general sense, for God’s severe judgments, which, it is here said, shall devour both the green tree and the dry, that is, the righteous as well as the wicked; the righteous being here, as elsewhere, compared to green and flourishing trees, and the wicked to dry and withered ones, such as are only fit for the fire. The flaming flame shall not be quenched — The evils I will send upon them shall not cease, till what I will has been accomplished. And all faces from the south to the north shall be burned — The destruction shall reach from one end of the land to the other: see Ezekiel 21:2; Ezekiel 21:4. Ah, Lord God! they say of me, Doth he not speak parables? — They make this an argument for disregarding what I say, that I use so many similitudes and metaphorical expressions, that they cannot understand my meaning. To take away all ground for this objection, God commands him, in the next chapter, to speak the same thing in plain words. 

21 Chapter 21 

Verses 1-5
Ezekiel 21:1-5. Son of man, set thy face toward Jerusalem — Here God directs the prophet to declare in plain language, what he had ordered him to speak allegorically, from the 46th to the 48th verses of the foregoing chapter. And say to the land of Israel — The prophet’s face being turned toward Judea and Jerusalem, he addresses them as if they were present before him. Behold, I am against thee — I am become thine enemy because of thy sins; I hate thy practices, and will punish thee for them. And will draw forth my sword out of his sheath — By the sword here is meant the same as by the fire in the foregoing chapter, namely, every thing which destroys. It may, however, be taken in a rather more literal sense than the fire is there to be understood, as the calamities of Judea were chiefly to arise from the sword of the king of Babylon, who was God’s instrument to execute his purpose on Judea. And will cut off from thee the righteous and the wicked — I will take away from thee the righteous by sending them into captivity; and the wicked by destroying them, either by the sword, or famine, or pestilence. My sword shall go forth against all flesh — Against all the Jews that dwell in the land. It shall not return any more — That is, into its sheath, till it hath executed all my purposes.

Verse 6-7
Ezekiel 21:6-7. Sigh, therefore, with the breaking of thy loins, &c. — Show all the tokens of grief and concern; sigh and groan deeply; let the sense of these impending judgments so greatly affect thee, as to make thee stoop like one quite borne down under the weight of them. God’s judgments, as they were represented to the minds of the prophets, very often affected them with dreadful apprehensions, especially when they concerned their own people: see the margin. With bitterness sigh before their eyes — Before the eyes of the elders of Israel, mentioned Ezekiel 20:1, or of the Jewish captives, who could not but be touched with a tender sense of the calamities ready to befall their brethren in Judea. Every heart shall melt, &c. — Men’s hearts and strength shall fail them for fear.

Verse 9-10
Ezekiel 21:9-10. Say, A sword, a sword is sharpened — The sword was unsheathed in the foregoing verses; here it is fitted to do execution, which the prophet is commanded to lament. 1. It is sharpened, that it may cut, and wound, and make sore slaughter. The wrath of God will put an edge upon it; and whatever instruments he shall be pleased to use in executing his judgments, he will fill them with strength, courage, and fury, according to the service they are employed in. 2. It is furbished, that it may glitter, to the terror of those against whom it is drawn. It shall be a kind of flaming sword. Though the glory of God’s justice may seem to have been eclipsed for a while, (like a sword rusting in the scabbard,) during the day of his patience, and the delay of his judgments; yet it will shine out again, and be made to glitter. 3. It is a victorious sword, nothing shall stand before it. It contemneth the rod of my son, as every tree — It makes no distinction between the sceptre and common wood; between the branches of the royal family, descended from David and Solomon, (who were honoured with the title of God’s sons,) and the meanest of the people. This seems to be the meaning of the clause, provided our translation be just; but it is rendered very differently in some other versions. The Vulgate reads, Qui moves sceptrum filii mei, succidisti omne lignum, Thou who removest the sceptre of my son, hast cut down every tree; which Capellus understands of Nebuchadnezzar, who took away the sceptre, and overturned the kingdom. The marginal reading, It is the rod of my son, it despiseth every tree, may be understood in two senses. It may either mean, It is the rod whereby I chastise my son, namely, my people Israel. These, collectively considered, are termed God’s son, Exodus 4:22-23; Hosea 11:1; as being selected and chosen from all others, to stand to him in the relation of sons and daughters. Or, it may signify, It is the rod of my son, the Messiah, appointed by me to be the judge of the world, and invested with authority to execute judgment. This rod despiseth every tree; for it is the rod of iron, whereby the Son of God breaks the power of his enemies, Psalms 2:9, and dashes them in pieces like a potter’s vessel, without respect of persons. 

Verse 12-13
Ezekiel 21:12-13. Cry and howl, son of man — As a mark of the vehemence of thy grief. For it shall be upon my people — Namely, the devouring sword; upon all the princes of Israel — Both princes and people shall be involved in one common destruction. Smite therefore upon thy thigh —
Use all the outward expressions of grief and mourning. Because it is a trial — As all great calamities are often styled: see the margin.

And what if the sword contemn even the rod? — Namely, the sceptre and royal family. The Hebrew, שׁבשׂ מאסת ומה אם נם, it seems, should rather be rendered, And what if even the rod, or sceptre, contemn? — That is, if the king and kingdom of Judah despise this trial. It shall be no more, saith the Lord — Both shall be destroyed, and be no more. The word rendered rod here, is continually put in Scripture for governor, or government; a rod, staff, or sceptre, being the usual signs of government. God, therefore, here foretels, that if the sceptre of Judah should despise, or not profit by, the correction or punishment brought upon it by the instrumentality of Nebuchadnezzar, it should be entirely broken, and be no more; which came to pass accordingly. The royal family was not amended by this severe judgment, and therefore was laid aside. “The sceptre here only means the kingly power in the house of David, and not that supreme authority which Jacob foretold should not forsake Judah till the coming of the Messiah.”

Verses 14-17
Ezekiel 21:14; Ezekiel 21:17. Prophesy, and smite thy hands together — In token of amazement and sorrow. And let the sword be doubled the third time — Bishop Newcome reads, Bring the sword twice; yea, bring it thrice; namely, that God’s judgments might be fully executed, and his justice satisfied. It is probable that the three great slaughters which should be made of the inhabitants of Judea and Jerusalem are here intended, namely, 1st, During the siege, in which, undoubtedly, great numbers fell who were without the walls of the city, and many within: 2dly, When the city was taken by assault, which certainly was not without great slaughter: and 3dly, The massacre of Gedaliah, and those that sided with him. The sword of the slain — Wherewith many shall be slain. It is the sword of the great men, &c. — Appointed for the slaughter of the great men, namely, the princes, rulers, and captains; which entereth into their privy chambers — Where they were hidden in hopes of escaping. I have set the point of the sword against all their gates — I have gathered together the Chaldeans round about Jerusalem, with their swords sharpened and drawn at every gate, to meet and slay all that shall attempt to come out, or to slay all they find on entering the city. Ah! it is made bright — Hebrew, עשׂויה לברק, is made like lightning. The same metaphor which occurs in Virgil:

“Vaginaque eripit, ensem fulmineum.” — ÆN. 4. 50:579. 
“He drew his sword, which did like lightning blaze.”
It is wrapped — Or rather, It is sharpened for the slaughter. So Kimchius and some others translate מעשׂה, deriving the word from עשׂ, a style, or iron pen: see Buxtorf. Go thee one way or other — God is here represented as speaking, by way of apostrophe, to the sword, and giving it an unlimited commission to destroy wherever it should be drawn. I will also smite my hands together — In token of my approbation. I will animate and encourage the slayers to go on. And I will cause my fury to rest — I will satisfy my anger by a full execution of my judgments.

Verse 19-20
Ezekiel 21:19-20. Appoint thee two ways — So as to represent them to the eyes of thy countrymen: see Ezekiel 4:1; “Designa in tabella, lapide, aut terra.” Mark on a map, a stone, or on the earth. — Vatablus. That the sword of the king of Babylon may come — Dr. Waterland translates this, “Appoint thee two roads for the king of Babylon’s sword to come by; let both go forth out of one land; and choose thou a way-mark; choose it at the head of the road toward the city: Ezekiel 21:20, Point out a road for the sword to go to Rabbath, and to Judah in Jerusalem the defenced.” Instead of the defenced, Houbigant reads, that he may besiege it. God here foreshows his prophet, that when the king of Babylon should come with his army into Syria, and find the Ammonites had entered into a confederacy with Egypt as well as Zedekiah, he would be in doubt against which of the two people he should first make war, and would commit the decision of the matter to his arts of divination, described Ezekiel 21:21; and that God should direct the divination to be for taking the road that leads to Jerusalem. The words, Let both go forth out of one land, seem to mean, that the single way should divide itself into two, leading to different places. This, as appears from what follows, was the road coming out of Arabia, which afterward parted into two, one leading to Rabbath, and the other to Jerusalem.

Verse 21-22
Ezekiel 21:21-22. For the king of Babylon stood at the parting of the way — The prophet here expresses what was future as if it were past, according to the usual style of the prophets, when speaking of things soon to come to pass. And he explains the symbolical action spoken of in the two foregoing verses; he shows that it was designed to represent what the king of Babylon would do when he was on his march, and came to the place where the road was divided; that he would use divination to determine which of the roads he should take. He made his arrows bright — The Vulgate reads, Commiscens sagittas, Mingling his arrows; which sense of the verb קלקל, agrees better with the accounts given us by ancient writers of this kind of divination, and therefore is preferred by Dr. Pocock, who confirms it by the Arabic use of the word. It is also adopted by Bishop Newcome. The way of divining by arrows is thus described by St. Jerome in his commentary on this place: “They wrote on several arrows the names of the cities they intended to assault; and then, putting them all together promiscuously in a quiver, they drew them out thence as lots are drawn; and that city whose name was written on the arrow first drawn was the city they first made war upon.” A method of divining by arrows is still in use, it appears, among the idolatrous Arabs. Of this we read the following description, in Sale’s Preliminary Discourse to the Koran, p. 126: “Seven divining arrows were kept at the temple of Mecca; but generally, in divination, the idolatrous Arabs made use of three only, on one of which was written, My Lord hath commanded me; on another, My Lord hath forbidden me; and the third was blank. If the first was drawn, they looked on it as an approbation of the enterprise in question; if the second, they made a contrary conclusion; but if the third happened to be drawn, they mixed them, and drew over again, till a decisive answer was given by one of the others.” He consulted with images — The Hebrew word here is teraphim, the name given to the images, or gods, which Rachel stole from Laban, Genesis 31:19 . In what way these were consulted cannot now be said, and all conjectures about it are vain. He looked in the liver — This was another way of divination used among these heathen; they determined for or against certain things, according to the state of the liver of sacrificed animals, whether mutilated or complete, sound or unsound, or from its colour, or some marks appearing in particular places of it, and this by rules laid down among them. At his right hand was the divination for Jerusalem — When the king of Babylon stood at the head of the two ways, to consult which of the two he should take, the tokens that were shown him, God so ordering it, induced him to march with his army to the right, that is, toward Jerusalem. Nebuchadnezzar must be considered as coming from Dan, and marching along the river Jordan. Rabbath was therefore situated to the left hand, and Jerusalem to the right: see Michaelis. From this, and many other instances in the Scriptures, we may conclude, that things apparently the most fortuitous, such as the coming up of lots, and the like, are subject to the direction of Divine Providence, and, when occasion requires it, are ordered to answer its purposes; to open the mouth in the slaughter — Or, to the slaughter; that is, to animate the soldiers to slay. To lift up the voice with shouting — To make the military cry, in order to strike the inhabitants with terror. We find it was usual, in almost all armies, to begin the attack of their enemies with a loud cry, which served to animate their own men, and to intimidate the enemy. To cast a mount — See note on Jeremiah 22:24.

Verse 23-24
Ezekiel 21:23-24. And it shall be as a false divination to them that have sworn oaths — That is, the Jews, when they shall hear of it, shall deride and despise it as a vain, lying divination, and so shall consider themselves as being unconcerned in it; and that though they have sworn homage to the king of Babylon, and afterward perfidiously broken their covenant with him. But he will call to remembrance the iniquity, that they may be taken — Nebuchadnezzar will remember Zedekiah’s breach of his oath, and all his and his people’s treacheries, and will avenge himself by taking the city, and making him and his subjects prisoners of war. The form of expression seems to imply that the king of Babylon had had it chiefly in his mind to go against Rabbath; but the divinations all signifying that he should go against Jerusalem, caused him to reflect on the perfidious behaviour of the Jewish nation toward him, and so determined him to take the way to Jerusalem, in order severely to punish the inhabitants of it. Because ye have made your iniquity to be remembered — Not by yourselves, that it might be repented of, but by me, that it might be punished: because by your open and manifest continuance in your former sinful courses against me, and rebellions against the king of Babylon, you cause both me and him to call your iniquitous conduct to mind, and punish you for it: ye shall be taken by the hand — As birds or beasts, entangled in the net, are easily taken with the hand, so shall you be taken in the easiest manner, and fall into the hands of the king of Babylon, whose anger you have justly provoked.

Verse 25-26
Ezekiel 21:25-26. And thou, profane wicked prince of Israel — The words are directed to Zedekiah, whom the prophet calls profane and wicked, chiefly with respect to his breaking that solemn oath, uttered in the name of God, whereby he had engaged himself to be tributary to the king of Babylon. By this action he and his courtiers did great dishonour to the true God. The king of Babylon, it appears, kept the oath which he sware to them by his false gods, while they broke the oath which they sware to him by Jehovah! Thus disgracing the true God before the Babylonians and other heathen, who must needs entertain a contemptible opinion of that being, whose worshippers durst break the oath which they had sworn by him. Therefore with respect to this, as well as his unalterable regard to truth and the due observance of oaths, God could not but look with indignation upon the breach of their oath, and inflict punishment upon them for it. See note on Ezekiel 17:15. Whose day is come — The day of whose calamity is near at hand, when he shall receive the due punishment of his iniquity. Remove the diadem — The original word is often used for the priestly mitre, but here it means some kingly ornament, probably the royal tire of the head. Take off the crown — Depose him from his kingly dignity. This shall not be the same — The kingdom shall never be what it has been. Exalt him that is low — This seems to be spoken of Jehoiachin, who was many years kept in prison at Babylon; but at length, as we read 2 Kings 25:27, was taken out of prison, kindly treated, and advanced to great honour by Evil-merodach, king of Babylon. And abase him that is high — Namely, Zedekiah; who was to be pulled down from his throne, have his eyes put out, and be kept in prison the remainder of his days.

Verse 27
Ezekiel 21:27. I will overturn, overturn, overturn it — By several degrees I will utterly overthrow the kingdom of Judah; and it shall be no more — It shall never recover its former lustre and dignity; until he come, &c. — Till the Messiah come to take his kingdom. To the same purpose is Lowth’s paraphrase on the verse: “After that Zedekiah is deprived of his regal authority, there shall be no more kings of that family till Christ come, the King so often foretold and promised, who in due time shall reign upon the throne of his father David, and of whose kingdom there shall be no end, Luke 1:32-33. After the captivity, some of the priests of the Asmonean race assumed the style and title of kings; but not being of the tribe of Judah, they could have no just right to that honour. The expression, Whose right it is, seems to be peculiarly characteristic of the Messiah, who is always spoken of by the prophets as the true and right heir to the throne of David, and as one who was in an eminent manner to inherit the kingdom. His indeed the right was; for him was reserved the kingly dominion, not only over Judea, but the whole earth. The repetition of the word overturn, in the beginning of this verse, or, as the Hebrew expression עוה may be more literally rendered, an overturning, may probably be intended to predict the repeated subversions which the Jewish state was to undergo in future times, by the Chaldeans, Macedonians, Romans, and many others, and the multiplied destructions of their nation, by which they would be punished for their sins; which subversions and destructions will not come to any happy termination, till they submit to the easy yoke of their long- rejected Messiah, and in humility, faith, and gratitude, accept the salvation which he waits to confer upon them. Nay, and the expression might be intended “to predict all the convulsions in states and kingdoms, which shall make way for the establishment of his kingdom throughout the earth.” — Scott.

Verse 28-29
Ezekiel 21:28-29. Thus saith the Lord concerning the Ammonites — Because the Ammonites were reprieved by Nebuchadnezzar’s decision to besiege Jerusalem, they were ready to promise themselves security, and to insult over the calamities brought on the Jews; a practice for which they are often reproved very severely by the prophets, and threatened with the like judgments. And concerning their reproach — Wherewith they reproached Israel in the day of Israel’s afflictions; say thou, The sword is drawn, is drawn — Warlike preparations are made against you, the war is declared, and your enemy hath drawn the sword. For the slaughter it is furbished — It is prepared to make dreadful destruction, to lay waste your country, and consume its inhabitants. While they see vanity unto thee — While the soothsayers and pretenders to divination foretel nothing but happy events to thee, O Ammon! the sword is preparing to destroy thee. To bring thee upon the necks of them that are slain — To add thy people to the number of those who are slain in Judea, (Ezekiel 21:14-15,) and to make thy condition like theirs; whose day is come — See Ezekiel 21:25. When their iniquity shall have an end — When their deserved punishment, coming upon them, shall put a stop to their wickedness. This prophecy concerning the Ammonites was fulfilled by the Babylonians, about five years after the destruction of Jerusalem, because the Ammonites assisted Ishmael to wrest the government of Judea out of the hands of Gedaliah, whom the king of Babylon had fixed there as his deputy.

Verses 30-32
Ezekiel 21:30-32. Shall I cause it to return into his sheath? — Shall the sword that is drawn to execute the judgments of God upon Ammon be put up in its sheath before it has done its work? Surely not. I will judge thee in the place where thou wast created — That is, where thy nation first received its existence: thou shalt not be carried captive, but shalt be destroyed in thy own land. I will pour out mine indignation upon thee — Which shall overwhelm thee as with a flood, and sweep thy nation into ruin. I will blow against thee, &c. — To melt thee as it were in a furnace. See Ezekiel 22:20-21. And deliver thee into the hand of brutish men — The LXX. read, ανδρων βαρβαρων τεκταινοντων διαφθορας, of barbarous men, artificers of destruction; or, as we render it, skilful to destroy. Thou shalt be for fuel to the fire — Thy country and cities shall be destroyed by fire. Thy blood shall be in the midst of the land — A slaughter shall be made of thee in every part of thy country, and thy blood shall appear everywhere. Thou shalt be no more remembered — The Jewish people still subsist, but the Ammonites are lost in the mass of mankind, and have been long forgotten. 

22 Chapter 22 

Verses 2-5
Ezekiel 22:2-5. Wilt thou judge, wilt thou judge the bloody city? — Wilt thou plead for it? Or rather, Wilt thou not judge? see note on Ezekiel 20:4. The expression is doubled to awaken the prophet more fully, and to quicken him to his work. Jerusalem is termed the bloody city, Hebrew, עיר הדמים, the city of bloods, because of the blood of innocent persons, of children sacrificed to Moloch, and of prophets and righteous men shed in her, and that by courts of justice under colour of law. Yea, thou shalt show her — Make her know; all her abominations — That I may be justified in all the desolations which I have brought, and shall still more fully bring upon her. The city sheddeth blood in the midst of it — Openly and impudently; that her time may come — The time of her destruction, as the consequence of her having filled up the measure of her iniquities; and maketh idols against herself — To her own ruin. Thou hast caused thy days to draw near — The days of thy sorrows and sufferings; and art come even to thy years — To the end of thy years of trial, so that thou shalt be borne with no longer. Therefore have I made thee a reproach unto the heathen — Have exposed thee to their contempt and scorn; and a mocking to all countries — A proverb, and a by-word, and cause of astonishment to all people, according to the prediction of Moses, (Deuteronomy 28:37,) and the solemn warning given by the Lord to Solomon, when he appeared to him after the dedication of the temple, 1 Kings 9:7 . Those that are near — And are eye-witnesses of thy apostacy and degeneracy, as the Edomites, Ammonites, Moabites, and Philistines; and those that be far from thee — The Medes, Persians, Hyrcanians, &c., to whom thou shalt be carried captive; shall mock thee, which art infamous — Of a most infamous name; and much vexed — Afflicted, empoverished, and ruined: or rather, who art full of tumult and trouble, as רבת המהומה more properly signifies: that is, in which there are continually confusion and disorder, by the commission of acts of violence.

Verses 6-12
Ezekiel 22:6-12. Behold, the princes of Israel, &c. — Probably the members of the great sanhedrim, or the king’s counsellors and chief officers, are here intended; every one in thee — Not one to be found of a more merciful temper; to their power — According to their ability; to shed blood — Every one of the princes committed acts of violence, and shed blood, as far as he had it in his power to do it. In thee have they set light by father and mother — Disobedience to, or slighting of parents, is unnatural and brutish in itself, and had, in particular, a curse denounced against it by God’s law, Deuteronomy 27:16; so that it is here placed next to murder in the catalogue of their sins. Thou hast despised my holy things, &c. — Thou hast paid no proper regard to my holy temple, mine altars, sacrifices, feasts, and other things consecrated to my service, nor to the pure worship I appointed; but hast defiled and profaned them all by worshipping of idols together with me, and mingling heathen rites with the forms of worship which I ordered. The sabbaths, which I appointed to be set apart for my honour, thou hast, in great measure, employed in the worship and to the honour of false gods. In thee are men that carry tales to shed blood —
Who raise calumnies and depose falsehoods even so far as to take away the lives of innocent persons. In thee they eat upon the mountains — Thy inhabitants sacrifice, and feast upon the sacrifices, in the mountains, in honour of idols or false gods. In the midst of thee they commit lewdness — And that in the most scandalous instances. In thee have they discovered their fathers’ nakedness — Have defiled their fathers’ beds, or taken their mothers-in-law for wives, called by St. Paul, such fornication as is not named among the Gentiles. In thee have they taken gifts to shed blood — Thy judges have taken bribes, not only to pervert justice, but even to take away the lives of the innocent.

Verses 13-16
Ezekiel 22:13-16. Therefore I have smitten my hand at thy dishonest gain, &c. — Therefore I have expressed my indignation against thy avarice and unjust practices: I have called for punishment to come upon thee, and have animated and encouraged thy enemies to destroy thee. Can thy heart endure? — Will not thy heart fail thee when thou shalt fall into those calamities which I will certainly bring upon thee? And will consume thy filthiness out of thee — Will purge thee in the furnace of afflictions, and take that method to consume thy dross, and put an end to thy idolatrous practices. And thou shalt take thine inheritance in thyself in the sight of the heathen — “Instead of being mine inheritance, and under my peculiar care and protection, thou shalt be cast out among the heathen, and there eat the fruit of thine own ways, and receive the just reward of thy wickedness.” The translation of this clause in the margin seems preferable: Thou shalt be profaned, that is, thou shalt no longer enjoy the privileges of a city called by my name, and set apart for my worship, but shalt be laid open as common ground to be profaned by infidels: compare Isaiah 47:6.

Verses 18-22
Ezekiel 22:18-22. The house of Israel is to me become dross — “Their filthiness may be fitly compared to the mixture of dross and baser metals with the pure silver: and as that is purified by being melted in a furnace or crucible, so Jerusalem, when it is set on fire, shall be the furnace into which I will cast them and their wickedness to be consumed: compare Jeremiah 6:28-30. God’s severe judgments are expressed by the furnace of affliction, (Isaiah 48:10,) and compared to a refiner’s fire, (Malachi 3:2; Isaiah 1:25,) because they are designed to purge men from that dross and corruption which are too often the effect of ease and prosperity.” — Lowth. As they gather silver, so will I gather you — From all parts. I will, by a secret, overruling providence, bring you into Jerusalem, as into a furnace where you may be consumed. And I will blow upon you in the fire of my wrath — I will stir or blow up the fire of my wrath against you. God’s vengeance is often compared to fire, but here it was so in a literal sense, when both city and temple were consumed by fire, 2 Kings 25:9.

Verse 24-25
Ezekiel 22:24-25. Thou art the land that is not cleansed nor rained upon, &c. — Though God’s judgments have been as violent floods, and as hottest fires, thou hast not been cleansed from thy wickedness by the punishments I have sent upon thee, nor purified by the instructions and admonitions which I have given thee by my prophets; which, if they had been duly received, would have been instrumental in cleansing thee from all thy filthiness, as the heavy rains wash away the filth that lies upon the earth: see Isaiah 4:4; John 15:3; Ephesians 5:26; 1 Peter 1:22. Or this latter clause, nor rained upon, may be taken literally, and signify that God had withheld rain from them, which was one of the judgments wherewith God punished them in the day of his wrath, Jeremiah 14:4. There is a conspiracy of her prophets — That is, of the false prophets: a contrivance to speak all alike, smooth words, and to utter promises of peace and safety: they are all agreed together to deceive the people, and to plot the ruin of the true prophets, and those that favour them. They have devoured souls — They have brought men to ruin and destruction, by deceiving them with their false predictions; and taken away their lives, by false accusations and evil practices. They have taken the treasure and precious things — As a reward of their lies. By their cunning arts they have obtained riches, power, and honours, and have drained the people of their substance; they have made her — Namely, the land; many widows — By persuading Zedekiah to persist in the war, which filled Jerusalem with dead husbands and forlorn widows.

Verse 26
Ezekiel 22:26. Her priests have violated my law — Which they ought to have observed, and to have taught the people to observe; and have profaned my holy things — The gifts and sacrifices offered in my service; either by offering them in an undue manner, as the sons of Eli did, 1 Samuel 2:15, or without due purification of themselves; or else eating them as common meats, without regard to the rules prescribed in the law. They have put no difference between the holy and profane — They have not shown any regard to the rules of my law, concerning what is holy and unholy, clean and unclean, and that both with respect to persons and things. And they are guilty of this neglect in contradiction to an express charge given them respecting this matter, Leviticus 10:10. By the holy is here meant that which was peculiarly dedicated to God; by the profane, things in common use; by the unclean, those meats which were forbidden to be eaten; by the clean, what it was lawful to eat. And have hid their eyes from my sabbaths — They have taken no care that my sabbaths should be kept, and have not attended themselves upon my public worship on the sabbath days, 2 Chronicles 29:7; and thereby have encouraged my people in the neglect and profanation of it. And I am profaned among them — I am dishonoured by them, and they use my name to false and wicked purposes.

Verse 27-28
Ezekiel 22:27-28. Her princes are like wolves — The chief officers of state stick at no method of injustice and oppression whereby they may increase their substance, though it be by taking away the lives and estates of the innocent: see the margin. And her prophets have daubed them, &c. — Have daubed over the evil practices of the great men, by palliating devices: or, have flattered them in their ways of sin and violence, and encouraged them to proceed therein with promises, which, like ill-tempered mortar, will deceive them, though all seems at present smooth and safe.

Verses 29-31
Ezekiel 22:29-31. The people of the land — The common people; have used oppression — Have wronged each other by acts of fraud and violence, and have greatly and cruelly oppressed each other. And have vexed the poor and needy — By these frauds and oppressions, instead of relieving them, which they ought to have done. Yea, they have oppressed the strangers wrongfully — Without any colour of justice or reason. This was contrary to an express prohibition of God’s law, frequently repeated and enforced upon them, from the consideration, that they themselves were strangers in Egypt. And I sought — God speaks after the manner of men; for a man among them — Any one among the princes, prophets, priests, or people; that should make up the hedge — That should repair the breach, and prevent further mischief; and stand in the gap before me — That might interpose between a sinful people and their offended God; deprecate God’s wrath, and entreat for mercy, that the land might not be destroyed; but I found none — All were corrupted, and went on in sin without repentance. This general complaint must be understood with some restriction, such as is commonly understood in unlimited expressions. For we read, Ezekiel 9:4, that there were some that sighed and cried to God (by way of deprecating his wrath) for the abominations done in Jerusalem; and they undoubtedly exhorted the people to repentance and reformation. Therefore have I poured out mine indignation upon them — Have given it full scope, that it might come upon them in a full stream; yet, whatever calamity God brings upon a sinful people, it is their own way that is therein recompensed upon their heads, and God punishes them not more, but much less, than their iniquity deserves. 

23 Chapter 23 

Verse 2-3
Ezekiel 23:2-3. There were two women, daughters of one mother — Judah and Israel, two kingdoms. “Countries are commonly represented as mothers of their people, and the inhabitants as their children: so the daughters of Syria signify the inhabitants of that country, Ezekiel 16:57. Thus Samaria and Jerusalem are described in this chapter as sisters, the offspring of the same land, or country.” And they committed whoredoms in Egypt — The Israelites first learned idolatry in Egypt, for Abraham, Isaac, and Jacob were wholly free from it. They committed whoredoms in their youth — The time when the Israelites were in Egypt, or were lately departed out of it, is called their youth in the prophets, because that was the time when God first owned them for his people. There were their breasts pressed — “There they served idols, and there they corrupted their ways,” as the Chaldee paraphrase expresses the sense. The reader must observe, “The style of this chapter, like that of chap. 16., is adapted to persons among whom, at that time, no refinement subsisted. Large allowance must be made for language addressed to an ancient eastern people, in the worst period of their history; all whose ideas were sensual; and whose grand inducement to idolatry seems to have been the brutal impurities which it encouraged.” — Bishop Newcome. The Scripture commonly calls idolatrous churches and nations by the name of harlots: and in like manner honours those, who preserve their allegiance to God pure and undefiled, with the title of chaste wives, or virgins. 

Verse 4
Ezekiel 23:4. The names of them were Aholah and Aholibah — “The word Aholah signifies, Her tent, or tabernacle: Aholibah denotes, My tent, or tabernacle, is in her. These two different appellations imply that Samaria had indeed a tabernacle, or place for public worship, but of her own devising; namely, the cities of Dan and Bethel, where the golden calves were set up; whereas God’s tabernacle first, and afterward his temple, was placed in Jerusalem. He placed his name there, or chose it for the place of his peculiar residence,” 1 Kings 8:29. Aholah, or Samaria, is here called the elder sister, as having the greatest dominion, power, wealth, and number of people belonging to her, ten tribes out of twelve being under her jurisdiction. And they were mine — By a solemn marriage covenant. And they bare sons and daughters — Were fruitful, and brought forth children to me: they increased in number of people, and among these there were some that were my spiritual children by adoption and grace, by faith, love, and obedience.

Verse 5-6
Ezekiel 23:5-6. And Aholah played the harlot when she was mine — When she was under my government and protection. “After she had lived in covenant with me, and attended upon my service and worship all the time of the judges, and of David and Solomon, she fell off from my service, and was the first that established idolatry by a law, and consented to Jeroboam’s wicked device of setting up the golden calves.” In the Scripture language, the Jewish people are said to play the harlot with those whose religious ceremonies they imitated. And she doted on her lovers — That is, her foreign allies, whose idolatries she was fond of, and hoped by that means to procure their friendship and assistance: see note on Ezekiel 16:33; Ezekiel 16:37. On the Assyrians her neighbours — The king of Assyria was a very potent prince, and thereupon his alliance was courted both by the kings of Israel and Judah: see the margin. Which were clothed with blue, captains and rulers — “As women are apt to fall in love with comely young men, well mounted and richly clothed; so the Israelites were enamoured with the state and bravery of the Assyrians, and thought themselves secure if they could but procure their alliance and friendship, and in order to it embraced their idolatries. Horsemen riding upon horses — Horses were scarce in Judea, which made the Jews apply themselves to the neighbouring counties for troops of horse, in the time of any hostile invasion.” — Lowth.

Verses 7-10
Ezekiel 23:7-10. Thus she committed whoredoms with them — She defiled herself with idols, as the sense is more plainly expressed at the end of the verse. Neither left she her whoredoms brought from Egypt — She added new idolatries to those she had formerly committed: see Ezekiel 23:3. Wherefore I delivered her into the hand of her lovers — God made these very Assyrians the executioners of his judgments upon the ten tribes, many of them being carried away captive by Pul, king of Assyria, afterward by Tiglath-pileser, and at length the whole country was subdued and depopulated by Shalmaneser: see the margin. The kings of Babylon were likewise styled kings of Assyria, 2 Kings 23:29; 2 Chronicles 33:11. Lovers mean the same with allies; those whose friendship and assistance the Jews courted, by complying with them in their idolatries, Ezekiel 16:37. These discovered her nakedness: they took her sons and her daughters — These stripped her of every thing, and carried her and her children away captive: see the margin, and Ezekiel 23:29. And slew her with the sword — Those that were not led captive were slain in the field of battle, or in the siege of Samaria, 2 Kings 17:5. And she became famous among women — The Hebrew reads, She became a nation among women: as she had been formerly renowned among the heathen for her beauty, (Ezekiel 16:14,) so now she was everywhere talked of as a remarkable instance of God’s vengeance, and set forth for an example to other cities and nations, to deter them from the like abominations.

Verse 11-12
Ezekiel 23:11-12. When her sister Aholibah saw this, she was more corrupt — Jerusalem was so far from taking warning by the judgments inflicted on Samaria, that she advanced to greater degrees of idolatry. She doted upon the Assyrians her neighbours — Ahaz, king of Judah, entered into a confederacy with the king of Assyria, hoping for relief from his power and the bravery of his army, and worshipped the idols which the Assyrians worshipped, in order to ingratiate himself with them. See the margin.

Verses 13-16
Ezekiel 23:13-16. Then — When she neither took warning nor feared; I saw that she was defiled — That her heart was already set on her idols; that they both — Samaria and Jerusalem; took one way — That Judah fell into the same idolatrous practices as Israel. And that she increased her whoredoms — Added to the number of her idolatries; for when she saw men portrayed, &c. — These were probably the pictures of those deified heroes, whom the Chaldeans worshipped as gods; such were Bel, Nebo, and Merodach, mentioned Isaiah 46:1; Jeremiah 50:2. Calmet, however, understands the words in a different sense, paraphrasing them thus: “Before she had seen the Assyrians, upon the bare relation concerning them, or upon the painting only which was made of them, her passion was inflamed toward them.” Girded with girdles upon their loins — A girdle was a mark of dignity, and worn as such by princes and men in authority. In died attire upon their heads — Houbigant reads, Having their heads bound with a died tiara, or turban. The Chaldeans, and afterward the Persians, wore a sort of turban upon their heads, died of different colours, and with different degrees of ornaments, according to their different qualities. As soon as she saw them, she doted upon them — These images pleased her so much, that she sent to Babylon to learn the manner how their idols were to be worshipped: see Ezekiel 23:40-41; Ezekiel 16:17. This, Lowth thinks, relates to those times when a correspondence was maintained between the cities of Babylon and Jerusalem, after that Nebuchadnezzar had conquered Judea, and made it a tributary kingdom, in the beginning of the fourth year of Jehoiakim.

Verses 17-20
Ezekiel 23:17-20. And the Babylonians came to her, &c. — The metaphor of representing idolatry by the inordinate lust of adultery is still carried on. And her mind was alienated from them — She quickly grew weary of these also, as lewd women are of their former gallants, and look out for new ones. She broke her league and covenant with them, as St. Jerome very well expresses the sense; meaning that covenant which Jehoiakim made with Nebuchadnezzar to be his tributary, and which was afterward renewed by Zedekiah. So she discovered, or, after she discovered, her whoredoms — The sense being still continued with the foregoing verse. The meaning is, She was open and notorious in her lewd practices, and in the highest degree shameless. Then my mind was alienated from her — As she, by her idolatries, had broken all the bonds of duty and allegiance whereby she was engaged to me, a sin often compared to a wife’s disloyalty toward her husband, so I withdrew my love and affection from her, and resolved to give her a bill of divorce, as the Prophet Jeremiah expresses it, and not own her any more as mine, as I had cast off her sister Samaria. Yet she multiplied, &c. — Though she was fond of new idolatries, she did not forget her old ones, even those which she had learned in Egypt. For she doted upon their paramours — Upon the idols of Egypt, and the impure rites which accompanied their idolatrous worship. This may relate to the time when Zedekiah entered into a new confederacy with Egypt, which made the people fond of admitting the Egyptian idolatries. Whose flesh, &c. — These expressions seem to be made use of, to signify the excess of the Egyptian idolatry. They may likewise metaphorically express the great power and riches of the Egyptians, which made the Jewish people fond of courting their friendship and alliance.

Verses 22-24
Ezekiel 23:22-24. I will raise up thy lovers against thee, &c. — I will execute my judgments upon thee, by those very Babylonians whose alliance and idolatries thou hast been so fond of, but since hast broken the league thou madest with them, contracting a new one with Egypt, and thereby hast provoked them to revenge thy perfidiousness. Pekod, and Koa, and Shoa, and all the Assyrians with them — The inhabitants of the several provinces of the Babylonish monarchy; for most of the ancients understand these words as names of places. Pekod is mentioned as a province of Babylon, Jeremiah 50:21. St. Jerome, however, upon the place, understands these three words, Pekod, Shoa, and Koa, in an appellative sense, to denote so many titles, or degrees of honour; as much as to say, governors, princes, and great men. In which sense the two former words, Pekod (or Pakud) and Shoa, are confessedly taken in Scripture. All of them desirable young men, &c. — As their riches and bravery made them appear amiable in your eyes when you first courted their alliance, so they shall appear in the same splendid equipage when they come to invade your country and to besiege your city; but then their gallant appearance shall strike a terror and a consternation into you. And they shall come against thee with chariots, &c. — Chariots are mentioned, both by sacred and profane writers, as of principal use in the ancient way of fighting. And I will set judgment before them, &c. — I will deliver thee into their power, as the ministers of my justice, who shall make thy punishments bear a correspondence with thy guilt.

Verses 25-27
Ezekiel 23:25-27. I will set my jealousy against thee, &c. — I will be against thee, as a jealous man is against his wife; and they shall deal furiously — And they, as the executioners of my wrath, shall act toward thee as persons provoked to great fury. And they shall take away thy nose, &c. — A punishment of adultery which rage sometimes dictated. As husbands in that case render those women deformed whose beauty hath been too pleasing to strangers, so shall the Chaldeans deface all the glories and ornaments of Jerusalem, and after they have slain and carried captive its inhabitants, shall set the city on fire, and reduce it to a heap of ashes. The mutilations mentioned in this verse were common among the Chaldeans. St. Jerome assures us, that they frequently cut off the nose and the ears of adulterers. And this was practised toward adulteresses in Egypt. They shall also strip thee, &c. — As lewd, disgraced harlots and captives were used chap. Ezekiel 16:39. And take away thy fair jewels — All thy rich, beautiful ornaments, which shall be a prey to the enemy. Thus will I make thy lewdness to cease — “These severe judgments shall effectually deter thee from idolatry, and make thee abhor the least approaches toward it. Accordingly we find that after the captivity the Jews never returned to their former idolatrous practices.” — Lowth. And thy whoredom brought from the land of Egypt — Thy idolatries which thou broughtest with thee from Egypt, where thou didst first learn idolatry, and ever hast had an inclination to it.

Verses 28-30
Ezekiel 23:28-30. Behold, I will deliver thee, &c. — I will give thee up into the power of the Chaldeans, whom thou wast formerly fond of, Ezekiel 23:22; but since thou hast broken thy league and friendship with them, thy love is turned into hatred: see Ezekiel 23:17. They shall deal with thee hatefully, &c. — As thou hast changed thy friendship for them into enmity, so shall they deal with thee; their hatred against thee shall be greater than their former love toward thee. This shall prompt them to take a full revenge upon thy perfidiousness, to consume all the fruits of thy labours, and to take away all the wealth thou hast gathered by thine industry. Thy whoredoms shall be discovered — All thy foul and shameful deeds shall be brought to light. I will do these things, because thou hast gone a whoring, &c. — I will cause all these things to be done unto thee by the Babylonians, who are the executioners of my anger.

Verses 31-35
Ezekiel 23:31-35. Therefore will I give her cup, &c. — I will make thee drink the same bitter draught, or experience the same calamity that has fallen upon her. God’s judgments are often compared to a cup of intoxicating liquors, because they astonish men, and bereave them of common judgment and discretion, and likewise expose them to the scorn and contempt of their enemies. Thou shalt even drink it and suck it out — There shall be no punishment which thou shalt not partake of. Thou shalt drink of the cup of calamity even to the dregs; that which is the very worst and most bitter: see notes on Psalms 75:8. and Isaiah 51:17. Thou shalt break the sherds thereof — People who are quite intoxicated, often in their drunken madness break the cups out of which they had drunk; therefore by this expression here is meant, that the Jewish people should be, as it were, driven to madness by the grievous judgments that should fall upon them. And pluck off thine own breasts — “Thou shalt tear away thy breasts with the sharp pieces of the broken cup, through grief and madness.” — Bishop Newcome. Or, Thou shalt be in a fury with thyself for having by thine own sins brought such grievous calamities upon thyself. Her breasts are mentioned as the parts which had a principal share in her guilt, according to the allegorical description here given of her idolatries. Because thou hast forgotten me — Because thou hast not only forsaken my worship, but hast showed the utmost contempt of and aversion from me. Therefore bear thou also thy lewdness — Therefore thou shalt suffer the punishment of thy wickedness and idolatry.

Verses 36-39
Ezekiel 23:36-39. Wilt thou judge Aholah and Aholibah — That is, Samaria and Jerusalem? The meaning is, Wilt thou not judge, or, Wilt thou not condemn them? That they have committed adultery, and blood is, &c. — That they have been guilty of the heinous sins of murder and adultery; and have also caused their sons, &c. — Have caused their children, who of right belonged to me, and who ought to have been bred up to be my worshippers, to be burned in the fire, by way of sacrifice in honour to false gods. They have defiled my sanctuary in the same day — They have also come directly from these idolatrous and abominable rites and sacrifices into my temple, as though they could worship me acceptably when they were thus horribly polluted. And have profaned my sabbaths — Have spent the sabbaths, which I appointed to be observed to my honour alone, in the service and to the honour of idols. Or, they profaned them by coming into God’s courts to observe them, immediately after they had defiled themselves by their idolatrous and horrid ceremonies. For when they had slain their children to their idols — To my great dishonour, and the reproach of the human nature; then they came into my sanctuary — With their hands imbrued, and their clothes stained with their children’s blood, to present themselves before me; expecting acceptance with me notwithstanding their villanies, as if I either did not know their wickedness, or did not hate it. And lo, thus have they done in the midst of my house — In the inward part of my temple. Some expound the words, of their setting up idols in the very temple, and worshipping them there.

Verses 40-42
Ezekiel 23:40-42. And furthermore, ye have sent for men to come from far, &c. — Here the same thing which was spoken of in the former part of the chapter, is mentioned again in other words, namely, their courting the alliances of foreign nations, by complying with their idolatries: and this is set forth under the representation of the several arts which harlots used to recommend themselves to new lovers: compare Isaiah 57:7; Isaiah 57:9. For whom thou didst wash thyself — A custom generally practised by women in those countries, before they entertained their lovers. Paintedst thy eyes — It seems to have been their fashion in those days to draw strokes about their eyes, or to colour their eye-brows with black lead. And sattest upon a stately bed — Here the custom of sitting or lying upon beds, at the feasts made in honour of idols, or false gods, seems to be particularly spoken of, as may be inferred from the following words: whereupon thou hast set mine incense and mine oil — That is, whereupon thou hast offered up to idols that incense and oil which ought to have been offered up to me. It was usual, after a sacrifice to idols, for a table well spread to be placed before a couch, and a feast to be partaken of. The lectisternia of the Romans were borrowed from this eastern idolatrous rite, Livy, 5. 13. Houbigant thinks, that by the table here spoken of is meant the altar which Ahaz erected, after the similitude of that which he had seen at Damascus. And a voice of a multitude, &c. — The noise of festivity, and of people assembled together in jollity, was heard all around. It seems their loose mirth, at their meetings in honour of some of their idols, is here particularly meant. And with the men of the common sort were brought Sabeans, &c. — The prophet proceeds in comparing the idolatries of the Jews to the practices of lewd women, who prostitute themselves to all comers, even those of the meanest condition. Such were the Sabeans that came from the wilderness, that is, from Arabia, called the desert, where dwelt the posterity of Seba, mentioned Genesis 10:7. Which put bracelets upon their hands, &c. — That is, upon the hands and heads of these two lewd women, Aholah and Aholibah. Bracelets and crowns were ornaments proper for brides, and were likewise presented by lovers to their mistresses: and therefore this may signify the compliance of the Jewish people with the grossest idolatries. Or the meaning may be, that Aholah and Aholibah, the inhabitants of Samaria and Jerusalem, put bracelets upon the hands, and beautiful crowns upon the heads, of such worthless idolaters as the Sabeans of the wilderness were; that is, courted their friendship and alliance with gifts.

Verse 43-44
Ezekiel 23:43-44. Then I said unto her that was grown old in adulteries — Aholibah, who had been long idolatrous. The words import that experience might, before this time, have sufficiently convinced her of the folly of her ways. Will they now commit whoredoms with her? — God is here represented as waiting to see whether that mutability, which is natural to the human race, would not occasion a difference between the Jewish people and their idolatrous allies, and make them grow weary of one another. Yet they went in unto her, &c. — Both Samaria and Jerusalem continued to defile themselves with the idolatries of all the heathen round about them: compare Ezekiel 23:7; Ezekiel 23:17.

Verses 45-49
Ezekiel 23:45-49. And the righteous men, they shall judge them — All just judges, yea, all men that have any sense of common honesty, will condemn their conduct, and pronounce them deserving of the punishment of adulteresses and murderers. Or, as others interpret the words, “As upright magistrates used to condemn and execute judgment upon adulterers and murderers, so did the prophets, in the name of God, denounce sentence against Jerusalem and Samaria; and even the heathen princes, who executed the sentence, were more righteous than the apostate sufferers.” — Scott. I will bring a company upon them, &c. — This is spoken of the Babylonians, who were to plunder and carry away a great part of the inhabitants of Jerusalem. And the company shall stone them with stones, and despatch them with swords — Stoning was the punishment of adulterers, and putting to death with the sword that of murderers. The Babylonian army might be properly said to be the executioners of both these punishments upon the inhabitants of Jerusalem, as, without doubt, they killed many of them during the siege by the stones they cast from their engines, and slew many by the sword when they took the city by assault. Thus will I cause lewdness to cease, &c. — Thus will I put an end to idolatry in the Jewish nation. That all women may be taught not to do after your lewdness — That is, that all nations may dread defiling themselves with the guilt of your idolatries. For as the kingdoms of Israel and Judah are here described as two women, therefore, by all women here must be meant all nations. And ye shall bear the sins of your idols — Ye shall bear the punishment due to your sins of idolatry. To bear sin, or iniquity, is an expression often used in the Scriptures to signify undergoing the punishment due to it. 

24 Chapter 24 

Verse 1-2
Ezekiel 24:1-2. Again, in the ninth year — Namely, of Jehoiachin’s captivity, and of Zedekiah’s reign; the word of the Lord came unto me — Namely, in Chaldea, where the prophet now was, and where, as the words here evidently imply, God gave him notice, though many hundreds of miles distant from Jerusalem, of Nebuchadnezzar’s beginning to lay siege to that city, just at the time when he began to do it. Saying, The king of Babylon set himself against Jerusalem — Hebrew, סמךְ אל ירושׁלים, hath set himself, or, as Buxtorf renders it, accedit, vel appropinquat, comes, or approaches, to Jerusalem, בעצם היום הזה, this self-same day — Namely, this day that I now speak to thee. Write thee the name of the day, &c. — Make a memorial of the day, and of my having this day informed thee of this great event; and signify it to the people, that when they shall receive intelligence from Judea of the siege having been begun this day, according to thy information, it may be a confirmation of the truth of thy mission, and of the certainty of the fulfilment of all thy predictions. This was about two years before the taking of Jerusalem: see 2 Kings 25:1 ; Jeremiah 39:1; and Jeremiah 52:4.

Verses 3-5
Ezekiel 24:3-5. Utter a parable unto the rebellious house — Though the house of Judah has as yet paid no due regard to what thou and the rest of the prophets have uttered or done; nevertheless, still further represent to them the destruction coming upon them by a symbolical action. Set on a pot, &c. — By the pot was signified Jerusalem, (under which figure it is represented, both by this prophet, Ezekiel 11:3, and by Jeremiah, Jeremiah 1:13.) and by the pieces gathered into it, the different ranks of men gathered into that city, by taking refuge within its walls, when the Chaldean army approached to besiege it. By the water and fire were signified the calamities which they were to suffer. By every good piece, the thigh and the shoulder, the wealthiest and chief of the inhabitants of the land seem to be meant, who would flee from their country houses to live in safety in Jerusalem; and by the choice bones, the bravest and strongest among the common people, or the most warlike, who would betake themselves to the city for its defence. Burn also the bones under it — Not the bones of the pieces to be boiled, but of the many innocent persons to be murdered in Jerusalem, whose blood cried for vengeance, and their bones, scattered on the face of the earth, will both make and maintain this fire. Bishop Newcome renders the clause, Pile also (in the margin we read heap) the bones under it: namely, as he explains it, “the useless bones (Ezekiel 24:10) which the coals (Ezekiel 24:11) would consume, to show what a general destruction of the meaner sort would be caused by the Chaldeans.” And make it boil well — To denote the heat or violence of the calamity, and perhaps also that the city would be set on fire and consumed.

Verses 6-8
Ezekiel 24:6-8. Wherefore thus saith the Lord — Here begins an explication of the preceding symbolical representation; Wo to the bloody city — Jerusalem, which is this pot; whose scum is therein — Whose filthiness, or wickedness, is not purged out of it. Bring it out piece by piece — One piece after another till all be taken. Let nothing be left in it; let it be emptied of every thing. This signified the entire ruin and spoil of the city and the inhabitants of it, all without distinction being either killed or carried into captivity. Let no lot fall upon it — There shall be no lot cast to determine who shall be spared and who consumed, or who shall be left and who carried into captivity; for they shall be all either destroyed or carried away. For her blood is in the midst of her — The innocent blood which she hath shed. She set it upon the top of a rock — Openly and publicly, without fear, or shame, or reluctance; she set it where it might be seen by all, and seen long; she shed blood in a presumptuous manner, and with a high hand; she was impudent and barefaced in her cruelties; she did not seek to cover or excuse them. She poured it not upon the ground, to cover it with dust — As being ashamed of shedding it. “These words allude to the command of the law: Leviticus 17:13, that they should cover the blood of any beast, or other living creature which was slain, with dust; which precept was not only intended to prevent their eating of blood, but also to give men a sort of horror or aversion to bloodshed.” — Lowth. That it might cause fury to come up to take vengeance — For such impudent murders as these, which even dared the divine indignation. I have set her blood upon the top of a rock — Her punishment shall be as notorious in the sight of the world as her sin was. I will punish it so openly, and in such a manner, as shall not be soon forgotten.

Verses 9-11
Ezekiel 24:9-11. Thus saith the Lord, &c. — In this and the two following verses is still more fully explained the meaning of the symbol of the boiling pot, and what the fire is that made it boil. By making the pile for the fire great, is signified the destruction being very great and general. And spice it well — Or, season it well, so as to make it desirable. The expression imports, that the Babylonians should be as much set on destroying the city and inhabitants, as hungry people are greedy of devouring meat well spiced and dressed. This was a very proper expression, considering that Jerusalem, in the foregoing part of this chapter, is represented as a boiling pot, and the inhabitants of it as pieces of flesh boiled in it. All the other expressions of this verse signify an entire destruction. Then set it empty upon the coals thereof, &c. — This expresses, that after a riddance was made of the inhabitants, either by slaughtering them with the sword, or carrying them away into captivity, the city itself, represented by the pot, should be burned with fire, that its impurity might be consumed, or purged away by the flames; that is to say, that their wickedness might be taken away with their persons and city; or that the remains of the inhabitants, who were made captives, should be reformed by this terrible destruction of Jerusalem. If we understand it as spoken of the place of the city, the expression may allude to what was commanded in the ceremonial law, namely, that metal vessels, which water could not cleanse, should be purified by fire. Thus nothing short of burning Jerusalem down to the ground could purge it from its abominations: afterward it should be rebuilt, and become a holy city, free from the idolatries which had formerly defiled it.

Verses 12-14
Ezekiel 24:12-14. She hath wearied herself with lies — Hebrew, תאנים, with vanities, or troubles; multiplying her idolatries, and seeking help sometimes from one idol and sometimes from another, but all in vain. The expression may also include the alliances the Jewish people entered into, and the various arts of policy they employed to avert their ruin, none of which were of any service to them: as if he had said, She has taken a great deal of pains, but to no purpose: her allies, their promises, their forces, their gods, all prove a lie to the house of Judah. Her great scum went not out of her, &c. — All the admonitions I gave her by my prophets, and my sundry chastisements and punishments of her sin, availed nothing to the purifying her from her idolatries and other wickedness; her scum shall be in the fire — The fire must consume her and her wickedness. In thy filthiness is lewdness — Thou hast shown thyself shameless and incorrigible in thine idolatries. Because I have purged thee, and thou wast not purged — I did what was requisite on my part to thy amendment, but thou refusedst to comply with those frequent calls and exhortations which I gave thee; and therefore my Spirit shall not strive with thee any longer with gentle methods, but I will proceed to execute my severest judgments upon thee, namely, by sending thee into captivity, and letting thee suffer all the calamities of it for a long season. According to thy doings shall they judge thee — According to thy deserts shall the Chaldeans, who are the ministers of my justice, punish thee.

Verses 16-18
Ezekiel 24:16-18. Behold, I take away from thee the desire of thine eyes with a stroke — Behold, I take away from thee thy wife, the object of thy love and thy affection, by a sudden stroke from my own immediate hand, that is, by a sudden death. Observe, reader, we know not how soon the desire of our eyes may be removed from us. Death is a stroke from which the most pious, the most useful, the most amiable, are not exempted. Yet neither shalt thou mourn nor weep — Thou shall not show any signs of grief. This command was given to the prophet, to signify that the public calamity should be so great, that private ones would not appear worthy of notice, nor would they be at leisure to lament them, so much would those of a public nature distract and oppress them. Bind the tire of thy head upon thee — Use thy ordinary dress upon thy head; for in the time of mourning it was customary sometimes to shave the head, sometimes to cast dust upon it. Put on thy shoes upon thy feet — Going barefoot was usual in great sorrow and affliction; and therefore the prophet, who was to show no sign of sorrow, was commanded to put on his shoes. Cover not thy lips — Covering the lips, or face, was another token of mourning. And eat not the bread of men — Partake not of the mourning-feast, that relations used to prepare for the funerals of their friends: see note on Jeremiah 16:7. So I spake to the people, &c., and at even my wife died — My wife accordingly died very suddenly in the evening of a day, on the morning of which I had been speaking to the people, concerning the intimations I had of her death; and the next morning I declared what commands God had laid upon me, not to make any outward show, or sign of mourning upon that occasion. 

Verses 19-24
Ezekiel 24:19-24. Wilt thou not tell us what these things are — That is, what is the meaning of thy unusual actions. They seem to make this inquiry by way of derision and contempt. Speak unto the house of Israel — Now he is commissioned to declare the meaning of what he did. Thus saith the Lord, Behold, I will profane my sanctuary — I will deliver my temple into the hands of the heathen, and they shall profane and destroy it: even that temple wherein you placed your glory, and thought your greatest protection. The desire of your eyes, and that which your soul pitieth — As much your desire, as my wife was mine; most dear to you, the destruction of which will affect you with a most poignant grief. Your sons and your daughters whom ye have left shall fall by the sword — Whom you left behind you when you were made captives; for this was addressed to those who were at this time captives in Babylonia, having been carried thither with Jehoiachin. Or the meaning may be, Your sons, &c., who are left to you, from the famine and the pestilence. Ye shall not mourn nor weep —
These terrible judgments shall strike you with astonishment, and produce in you such distress as is too great to be expressed by words or actions; but ye shall pine away for your iniquities, &c. — You shall be absorbed in silent sorrow, and shall waste away by lingering grief, and secret lamentation over each other’s calamities, as the punishment of your iniquities, which have made your land, city, temple, and families desolate, and yourselves miserable. Thus Ezekiel is a sign unto you — His actions foreshow you what your conditions shall be. The sacred writers, in several places, speak of themselves in the third person. And when this cometh, ye shall know that I am the Lord — Comparing the prediction with the event will convince the most obstinate that the immediate hand of God is in the judgments which are come upon you.

Verses 25-27
Ezekiel 24:25-27. Also thou son of man, shall it not be, &c. — This question is to be resolved affirmatively; it shall be: in the day when I take from them their strength — Their walls, fortifications, and defences, with all that is dear and valuable to them; the joy of their glory, the desire of their eyes — Their kingdom, city, and temple, the emblem of my special presence among them, and protection over them, whose beauty and magnificence were their peculiar glory, and the most grateful object of their sight; together with their sons and daughters, whereon they placed their affections; he that escapeth in that day — Namely, when the city shall be taken, and both it and the temple burned; shall come unto thee, to cause thee to hear it, &c. — To acquaint thee, that what thou didst prophesy is come to pass. See the fulfilling of this recorded Ezekiel 33:21-22. In that day shall thy mouth be opened to him that is escaped — This implied, that the prophet was to prophesy no more about the affairs of Jerusalem and Judah till after the destruction of the city and temple; when the fulfilling of this part of his predictions, so contrary to the expectations of those who despised his prophecies, would give him more credit with them, and make them pay a higher regard to what other things he should prophesy of. According to this we find, that the spirit of prophecy, in regard to the affairs of Judea, did not come on him again till the news of the taking of Jerusalem was brought to him. See Ezekiel 3:21-23. 

25 Chapter 25 

Verse 1-2
Ezekiel 25:1-2. The word of the Lord came again unto me — Though Ezekiel had finished his testimony with respect to the destruction of Jerusalem, he must not be silent; there were divers nations bordering upon the land of Israel which he must prophesy against, as Isaiah and Jeremiah had done before him; and must proclaim God’s controversy with them, chiefly because of the injuries and indignities which they had done to the people of God in the day of their calamity. God’s resenting thus the injurious conduct of these nations toward his Israel, was an encouragement to Israel to believe, that though he had dealt thus severely with them, yet he had not cast them finally off, but would hereafter own them and plead their cause. The chronological order of these prophecies is after Ezekiel 33:21, &c., at a time when, not only the taking of Jerusalem was known, but also the conduct which the surrounding nations pursued, in consequence of that event. Son of man, set thy face against the Ammonites — “Look thou toward the coast of the Ammonites, and in this posture prophesy against them.” — Bishop Hall. Ezekiel was now a captive in Chaldea, and had been so many years, and knew little, except by supernatural revelation, even of the state of his own nation, and much less of the nations around it; but God tells him both what they were doing, and what he was about to do with them. And thus, by the spirit of prophecy, he is enabled to speak as pertinently to their case as if he had been among them.

Verse 3
Ezekiel 25:3. Say unto the Ammonites, Hear the word of the Lord God — Not the word of your god Chemosh, for, indeed, he is dumb, and utters no word; but the word of Jehovah, the God of Israel, who is also the God of the whole earth; because thou saidst, Aha, against my sanctuary — Because, when thou shouldst have pitied, thou didst proudly insult over my people, and show thyself glad at the calamities that had befallen them; rejoicing that the temple was profaned and burned by the victorious Chaldeans, the cities destroyed, the country wasted and depopulated, and the nation ruined. “The Ammonites, Moabites, and Edomites, though related in blood to the Jews, yet bore a constant hatred toward them, which they took all opportunities of showing, when the Jews were under any distress, and particularly at the time of their general captivity, and the destruction of their city and temple. For this they are often reproved by the prophets, and threatened with the like or severer judgments, and particularly the Ammonites.” See Lowth, and note on Ezekiel 21:28. This hostile spirit and conduct of these neighbouring nations toward God’s ancient people, seem to have arisen partly from their envy at the wealth, and the good land which they enjoyed; partly from their fear of the growing power of the Jews, and partly from their hatred to the religion and the divine oracles with which they were favoured.

Verses 4-7
Ezekiel 25:4-7. Behold, I will deliver thee to the men of the east — That is, to the Chaldeans, whose country lay east of the Ammonites. This people was accordingly conquered and subdued by the Chaldeans, about five years after the destruction of Jerusalem. And they shall drink thy milk — Milk was the principal sustenance of those people, whose riches consisted chiefly in their stocks of cattle. The Hebrew word חלב, however, here rendered milk, signifies also the fattest or choicest parts of any flesh or fruits. So it is used Genesis 45:18, Ye shall eat the fat of the land; and Psalms 81:16, where our translation reads, The finest of the wheat, in the Hebrew it is, The fat of the wheat. And this clause is rendered by the LXX., και αυτοι πιονται τον πιοτητα σου, And they shall drink, or swallow down, thy fatness. And I will make Rabbah a stable for camels — Rabbah was the chief city of the Ammonites. What is said of it here, that it should be made a stable for camels, implies, that instead of being a city inhabited by men, it should be a place for cattle, and particularly for camels, to feed and lie down in, of which that and the neighbouring countries had great store. It is a proverbial expression for utter destruction, to say that grass grows where a town stood. Because thou hast clapped thy hands, &c. — Showed expressions of joy and satisfaction in the most insolent manner, with all thy despite against the land of Israel — With the utmost hatred and contempt of my people; I will stretch out my hand upon thee — Namely, my hand of wrath. And will deliver thee for a spoil to the heathen — Or, for meat, as the word in the Hebrew text, לבג, properly means, though the marginal reading of the Masorites is, לבז, for a prey. The greedy, covetous soldiers shall make thy wealth their prey; the hungry enemies shall eat thee up. And I will cut thee off from the people — Thou shalt no more be reckoned among the nations, but shalt cease from being a people. And thou shalt know that I am the Lord — In these words the threatenings, both in Ezekiel 25:5 and in this verse, conclude. For thus, 1st, God would maintain his own honour, and make it appear that he was the God of Israel, though he suffered them for a time to be captives in Babylon. And, 2d, He would bring those that were strangers to him into an acquaintance with him, and it would be a blessed effect of their calamities. How much better is it to be poor and know God, than to be rich and ignorant of him!

Verses 8-10
Ezekiel 25:8-10. Because that Moab and Seir, &c. — By Seir the Idumeans are intended. The prophet joins them together as guilty of the same crime, and then denounces particular judgments against each of them. Behold, the house of Judah is like unto all the heathen — Hebrew ככל הגוים, like all the nations; subdued by Nebuchadnezzar indiscriminately with them; they are not distinguished from their neighbours by the protection of the God whom they worship, and they find no advantage in worshipping of him, over those who worship other gods. It appears from hence, that the Jews had boasted, and the Gentiles till then acknowledged, that the Jews were under an extraordinary providence. The LXX. here read, the house of Israel and Judah. Therefore will I open the side of Moab from the cities — I will expose Moab to be invaded, and open a passage for his enemies to enter his frontier cities, and from thence to possess themselves of the best part of his country. Unto the men of the east — See Ezekiel 25:4 . That the Ammonites may not be remembered, &c. — May make no figure among their neighbours, their strength being entirely broken.

Verses 12-14
Ezekiel 25:12-14. Because that Edom, &c. — “The Idumeans, being the posterity of Esau, bore an ancient grudge against the Jews, upon the account of their ancestor’s losing his right of primogeniture, and the subduing of Edom by David afterward, 2 Samuel 8:14. Upon both of these accounts they took hold of all opportunities of venting their spite against the Jewish nation: see particularly 2 Chronicles 28:17. For this their behaviour they were in former times reproved by Amos 1:11, and afterward by Obadiah, Ezekiel 25:10, and by Ezekiel, here and Ezekiel 35:5. The ill will that they showed toward them at the time of their captivity was very remarkable, as appears by those pathetical words of Psalms 137:7, Remember the children of Edom, O Lord, in the day of Jerusalem, when they said, Down with it, down with it, even to the ground.” I will lay my vengeance upon Edom, by Israel — My people Israel themselves, whom the Edomites have so often insulted, shall be the instruments of my vengeance upon Edom, and shall requite the wrongs they have received by subduing Idumea; this they did under the conduct of Judas Maccabæus. And afterward the high-priest Hyrcanus made an entire conquest of this country: see Prideaux, part 2. p. 307.

Verses 15-17
Ezekiel 25:15-17. Because the Philistines have dealt by revenge — The Philistines being borderers upon the Jews, were their ancient enemies, from the very time of the judges downward, more particularly in the time of Ahaz: see 2 Chronicles 28:18. Therefore I will stretch out my hand upon the Philistines — I will bring calamities upon them, and enemies who shall subdue them. They were accordingly subdued by Nebuchadnezzar: see Jeremiah 25:20; Jeremiah 47:1. The Cherethims, or Cherethites, are the same with the Philistines, or a tribe of that people: see the margin. And destroy the remnant of the sea-coast — The same who are called the remnant of the Philistines, Amos 1:8; the remnant of Ashdod, Jeremiah 25:20; and the remnant of the country of Caphthor, chap. Ezekiel 47:4 : on which two places see the notes. It is called the remnant, or remains, because the sea-coast of the Philistines, namely, about Ashdod, had been before much wasted and spoiled by the invasion of Psammetichus, king of Egypt. 

26 Chapter 26 

Verse 1
Ezekiel 26:1. In the eleventh year, in the first day of the month — By the eleventh year seems to be intended the eleventh of Jehoiachin’s captivity; for Ezekiel seems to reckon this time chiefly from that period. What month it was is not mentioned: some think the first month of the year is meant; others the first month after the taking of Jerusalem.

Verse 2-3
Ezekiel 26:2-3. Because that Tyrus hath said, Aha, she is broken, &c. — The meaning seems to be, the city is broken, at whose gates the people entered in; that is, the place is demolished where there used to be a confluence of people from all parts, especially at the solemn festivals. She is turned unto me, I shall be replenished — Tyre rejoiced at the fall of Jerusalem, because she expected her trade would be increased by it in becoming the mart for the commodities which, while Jerusalem stood, were bought and sold there. To which may be added, that when Jerusalem was taken, the spoil of the city was carried thither for sale, and several of the inhabitants who were made captives, were there sold as slaves. Therefore, behold, I am, against thee, O Tyrus — The providence of God had greatly favoured Tyre: it was a pleasant and wealthy city, and might have continued so if its inhabitants had sympathized with Jerusalem in her calamities; but when, instead of that, they took pleasure in those calamities, and rejoiced at the fall of that neighbouring city, because of the gain which they thought would thereby accrue to them, they provoked the wrath of God against themselves, for he cannot but abhor the conduct of all such as take pleasure in the calamities of others. I will cause many nations to come up against thee, &c. — The Chaldeans with their confederates might be very properly called many nations, as, without doubt, the army of Nebuchadnezzar, whose dominions were very extensive, was made up of the people of various nations. As the sea causeth his waves to come up — “They shall be as loud, as numerous, as irresistible, as the waves of the sea. This is one of the beautiful and expressive images which occur in the magnificent prophecy here recorded.” — Bishop Newcome. Great and victorious armies are described in other places of Scripture under the figure of an inundation carrying all before it.

Verses 4-6
Ezekiel 26:4-6. They shall destroy the walls of Tyrus, &c. — The expressions of these verses signify that Tyre should be entirely demolished, and that the place where the city stood should be made as bare as the top of a rock, and that it should be employed to no other use but that of a desolate shore, the drying of the fishermen’s nets. Nebuchadnezzar quite demolished old Tyre, and the stones and rubbish of it were afterward made use of by Alexander, to carry on a causeway from the continent to the island where new Tyre stood, by which means he took that. This latter city is since so decayed, that there are no remains of it left but a few huts belonging to fishermen, who are in the habit of hanging out their nets to dry upon the rocks, as is related by travellers that have been upon the place. “The present inhabitants of Tyre.” says Maundrell, page 49, “are only a few poor wretches, harbouring themselves in the vaults, and subsisting chiefly upon fishing.” The Jesuit Hadrianus Parvillerius resided ten years in Syria; and the famous Huetius heard him say, that when he approached the ruins of Tyre, and beheld the rocks stretched forth to the sea, and the great stones scattered up and down on the shore, made clean and smooth by the sun, waves, and winds, and useful only for the drying of fishermen’s nets, many of which happened at the time to be spread on them, it brought to his memory this prophecy: see Newton on the prophecies, Diss. 11.; and note on Isaiah 23:1, &c. And her daughters shall be slain with the sword — By the daughters of Tyre here are meant the lesser towns, which were under her jurisdiction as the mother city, or metropolis of the kingdom: the inhabitants of these would be slain with the sword.
Verses 7-11
Ezekiel 26:7-11. Behold, I will bring upon Tyrus Nebuchadrezzar — Josephus asserts, upon the authority of the Phenician Annals, translated by Menander, the Ephesian, into Greek, “that Nebuchadnezzar besieged Tyre thirteen years, when Ithobal was king there, and began the siege in the seventh year of Ithobal’s reign, and that he subdued Syria and all Phenicia. It further appears from the Phenician Annals, quoted by the same historian, that the Tyrians received their kings afterward from Babylon. These Annals too, as Dr. Prideaux hath clearly shown, agree exactly with Ezekiel’s account of the time and year wherein the city was taken.” — Bishop Newton. Nebuchadnezzar is here called king of kings, because he had several other kings under him as his vassals and tributaries. With horses and with chariots, &c. — With a vast army, but all land forces; for we do not find that he had any naval force, or any means of attacking the place by sea, which made his undertaking the more difficult. He shall make a fort against thee, &c. — The various operations and actions of a siege are here set forth, all which it is said Nebuchadnezzar should employ against Tyre. And in a siege of so long continuance as thirteen years, undoubtedly every method and art of annoying and injuring the city was made use of. By reason of the abundance of horses, &c. — This is a lively description of the tumult and desolation that attend a conquering army making themselves masters of a great city. When he shall enter into thy gates, as men enter, &c. — Shalmaneser, king of Assyria, had besieged Tyre, but without success: the Tyrians with a few ships had beaten his large fleet; (Josephus’s Antiq.;) but yet, it is here foretold, Nebuchadnezzar should prevail. Thy strong garrisons — Or, thy strong fortresses, or, the fortresses of thy strength, as מצבות עזן rather signifies; shall go down to the ground — Shall be entirely demolished, The LXX., however, render the clause, την υποστασιν της ισχυος σου επι την γην καταξει, He shall bring down the station of thy strength, or, thy strong (that is, military) station to the ground. The Vulgate understands the expression of their images, or tutelary gods, rendering the words, Et statuæ nobiles in terram corruent, Thy famous statues shall fall to the ground.
Verses 12-14
Ezekiel 26:12-14. And they shall make a spoil of thy riches — The Chaldean army shall hinder thy trade during the war, and plunder thee in the end of it. And make a prey of thy merchandise — Of the fruit, or gains, of thy merchandise. And destroy thy pleasant houses — The houses of thy desire, as the margin reads it, or, Thy desirable houses. And shall lay thy stones, &c., in the midst of the water — Shall cast thy ruins into the midst of the sea. And I will cause the noise of thy songs to cease — All signs or indications of mirth shall cease from the midst of thee. Great cities are full of all kinds of gayety and luxury: this had been the case with Tyre, but it is here foretold that all this should be turned into a melancholy silence. I will make thee like the top of a rock — See note on Ezekiel 26:4. Thou shalt be built no more — This was fulfilled; for though the inhabitants built a new city, and called it New Tyre, yet it was situated in a quite different place, namely, on an island, at some distance from the continent on which the former city stood: see note on Isaiah 23:1. It was also fulfilled with respect to the new city, which “received a great blow from Alexander, not only by his taking and burning it, but much more by his building of Alexandria in Egypt, which in time deprived it of much of its trade, and thereby contributed more effectually to its ruin. It had the misfortune afterward of changing its masters often, being sometimes in the hands of the Ptolemies, kings of Egypt, and sometimes of the Seleucidæ, kings of Syria, till at length it fell under the dominion of the Romans. It was taken by the Saracens about the year of Christ 639, in the reign of Omar, their third emperor. It was retaken by the Christians, during the time of the holy war, in the year 1124: Baldwin, the second of that name, being then king of Jerusalem, and assisted by a fleet of the Venetians. From the Christians it was taken again, in the year 1289, by the Mamelukes of Egypt, under their sultan, Alphix, who sacked and razed this, and Zidon, and other strong towns, that they might not ever again afford any harbour or shelter to the Christians. From the Mamelukes it was again taken, in the year 1516, by Selim, the ninth emperor of the Turks, and under their dominion it continues at present. But, alas! how fallen! how changed from what it was formerly! for, from being the centre of trade, frequented by all the merchant ships of the east and west, it is now become a heap of ruins, visited only by the boats of a few poor fisher-men: see note on Ezekiel 26:4. So that as to this New Tyre, or this part of Tyre, the prophecy hath likewise been literally fulfilled: I will make thee like the top of a rock; thou shalt be a place to spread nets upon.” — Bishop Newton.

Verses 15-18
Ezekiel 26:15-18. Shall not the isles shake at the sound of thy fall? — All those that dwell upon the sea-coast near thee shall be thrown into a consternation at the news of thy being taken and destroyed. All the princes of the sea shall come down from their thrones — All the princes and rich merchants (or the merchants who are as princes, as Isaiah speaks) of Zidon, Carthage, and other maritime cities that maintained a trade with Tyre, and got great wealth by that means, shall express a deep grief and concern for the fall of it. They shall clothe themselves with trembling — With fear productive of trembling; or, they shall be afraid on every side, and full of fear and trembling. And they shall take up a lamentation for thee — Shall bitterly bewail thy fall. Compare Revelation 18:9. And say, How art thou destroyed — How totally and irrecoverably, thou who wast such a great, rich, splendid, and well-fortified city! The renowned city, which was strong in the sea — Tyre is called the strength of the sea, (Isaiah 23:4,) being strong at sea, both by its situation and its great naval forces, upon which account it was formidable to all that had trading upon the sea. Now shall the isles tremble — The Vulgate reads, Nunc stupebunt naves, Now shall the ships tremble, &c., that is, all seafaring men. Yea, the isles that are in the sea shall be troubled, &c. — The description given here, and in the foregoing verses, of the lamentation of the neighbouring places, and of the merchants and seafaring people, at the fall of Tyre, is extremely pathetical. By thy departure here, the Chaldee understands the removal of the inhabitants of Tyre into captivity. But Houbigant and others explain it of their forsaking the city, and fleeing away in ships to Carthage, and other distant places.

Verses 19-21
Ezekiel 26:19-21. Thus saith the Lord, When I shall make thee a desolate city — When I shall fulfil these predictions, and make thee what I now threaten to make thee; like the cities that are not inhabited — Whose walls are broken down, and whose streets are all solitary. When I shall bring up the deep upon thee — This may be understood either figuratively of Nebuchadnezzar’s army, or literally of the sea overflowing and covering a great part of the ancient seat of the city, in consequence of the walls and outworks thereof being demolished. And great waters shall cover thee — Either, literally, the waters of the sea, or, metaphorically, great afflictions. When I shall bring thee down with them that descend into the pit — When thou shalt be brought to utter desolation, like the cities which have been long buried in ruin and oblivion. The phrase of going down into the pit, (by which term is often signified the grave,) is frequently made use of in Scripture, to express the destruction of a person or place. Thus our Saviour says of Capernaum, (Luke 10:15,) Thou shall be thrust down to hell, or, rather, as it ought to be translated, into the state of the dead, that is, thou shall become desolate, or be no longer a city. With the people of old time — With those who are now in entire oblivion, as those who lived in the first ages of the world now are. And shall set thee in the low parts of the earth — Another description of the grave, from the situation and solitude of it; in places desolate of old — Desolate from the beginning. And I shall set glory in the land of the living — That is, when I shall reinstate Judea in glory again. Judea is called the land of the living, (which signifies, according to the genius of the Hebrew language, the land of happy men,) because that the inhabitants were assured of all blessings so long as they served God faithfully. The prophet here foretels that the city of Jerusalem, at whose destruction the inhabitants of Tyre had so greatly exulted, should be again rebuilt in the same place, and even attain to a height of reputation and glory, while the city of Tyre should remain a desolation. I will make thee a terror, and thou shall be no more — Thou shall be left in the ruins of desolation, a terrible example of my vengeance. Though thou be sought for, yet shall thou never be found again — A mode of expression this, which denotes an entire destruction: see notes on Ezekiel 26:4-5; Ezekiel 26:14. 

27 Chapter 27 

Verses 2-4
Ezekiel 27:2-4. Take up a lamentation for Tyrus — This alludes to the mournful lamentations used at funerals, wherein the mourning women recounted every thing that was valuable or praiseworthy belonging to the deceased, and then lamented the loss of him; and say, O thou that art situate at the entry of the sea — That art a sea-port, fitted by situation for carrying on trade with many countries: see Isaiah 23:1. Thou hast said, I am of perfect beauty — Thou hast boasted that thou hast every thing to render thee complete, and that there is nothing wanting to thee. Thy borders are in the midst of the seas — Thy dominions are not confined to the land, but extend far into the sea; where thou commandest without control, and sailest from place to place without interruption, to bring home thy riches. Thy builders have perfected thy beauty — Undoubtedly such a city as Tyre, which had store of riches, was built with great magnificence and beauty; but the following verses seem to show, that these words are chiefly to be understood of the builders of their ships, wherein the chief strength and glory of the Tyrians were placed.

Verses 5-7
Ezekiel 27:5-7. They have made thy ship-boards — The decks of thy ships; of fir-trees of Senir — By these are meant, the fir-trees which grew upon mount Hermon, which was anciently called Shenir, or Senir. They have taken cedars to make masts for thee — Though cedars have a thick, and not a lofty trunk, masts consisting of different parts may be made of different cedars duly sized, or properly shaped if of too large a size. Of the oaks of Bashan have they made thine oars — That they might be strong. The company of the Ashurites — That is, the Assyrians; have made thy benches of ivory — “Perhaps the seats in the cabins of the royal galleys.” Instead of the company of the Ashurites, &c., Bishop Newcome (with R. Salerno, Bochart, Houbigant, and some others, using a different pointing of the Hebrew word so rendered) reads the latter part of the verse thus: Thy benches have they made of ivory, inlaid in box from the isles of Chittim — That is, the islands and coasts of the Mediterranean. In this sense the Chaldee understands the clause. Corsica, with which no doubt the Tyrians traded, was famous for the box-tree; and we may easily allow that the benches of some of the Tyrian ships were adorned with streaks of ivory inlaid in that kind of wood which certainly would appear very beautiful. So Virgil would have thought, who uses such an emblem to set forth the beauty of young Ascanius:

“ — — Quale per artem Inclusum buxo, aut Oricia terebintho Lucet ebur.” — — — — ÆN. 10:135.
“Distinguish’d from the crowd he shines a gem Enchased in gold, or polish’d ivory set Amidst the meaner foil of sable jet.” — DRYDEN.
Fine linen with broidered work, &c., from Egypt — “Fine linen was one of the principal commodities of Egypt, and was a habit used for persons of the best quality; which shows to what an excess of vanity the Tyrians were come, to use such costly manufactures for sails to their ships. Suetonius, in his Life of Caligula, cap. 37, reckons this among several instances of that emperor’s extravagance, that he furnished his pleasure-boats with costly sails, and other expensive ornaments.” Blue and purple from the isles of Elishah was that which covered thee — “Blue and purple are elsewhere reckoned among those colours which set off the richest attire. The common clothing of the Tyrians was of these kinds, which were brought from the islands of the Ægean sea, particularly Coos, famed for purple among heathen authors. Elishah denotes the countries upon the coast of Greece: a part of Peloponnesus retains the name of Elis among the Greek writers.” — Lowth.

Verses 8-11
Ezekiel 27:8-11. The inhabitants of Zidon and Arvad were thy mariners — So great was the opulence and pride of the Tyrians, that they hired foreigners to do the more laborious and menial employments, and would do nothing else themselves than steer the vessels, priding themselves on being the most able pilots. Of Zidon, see note on Isaiah 23:4, and of Arvad, on Jeremiah 49:23. The ancients of Gebal, &c., were thy calkers — Thou employedst the inhabitants of Gebal for calking thy ships, as being remarkably skilful in that trade. Concerning Gebal, which was a province of Phenicia, see note on Psalms 83:7. All the ships of the sea were in thee — Ships from all parts came to trade with thee. They of Persia, &c., were in thine army — Thy citizens being all given to trading, thou madest use of foreign soldiers for thine army, when thy city was besieged. Bochart thinks that Lud denotes African Ethiopia; but Michaelis places this people westward in Africa. Both think Lud an Egyptian colony. The former, by Phut, understands the African Nomades: see Nahum 3:9. They hanged the shield and helmet in thee — In thy garrisons, which were kept in time of peace. The men of Arvad, &c., were upon thy walls — They defended thy walls, when they were assaulted by the king of Babylon’s army. And the Gammadims were in thy towers — It is very uncertain what people are here meant by this name. Mr. Fuller and Bishop Newcome think it probable they were a people of Phenicia. The Hebrew word is derived from one which signifies to be contracted, narrowed, &c., and Parkhurst is of opinion that these people were the inhabitants of the country about Tripoli in Syria, formerly called the αγκων, or Elbow, of Phenicia, from its being narrowed, and projecting into the sea in that form. Ludolphus conjectures they were Africans; the Chaldee paraphrase takes them to be Cappadocians. Dr. Spencer denominates them, “Parvula simulacra, plerumque cubitalia, in dominus aut turribus ethnicorum in earum tutelam, aut præsidium, collocata,” Little images, generally a cubit in length, placed upon the houses, or towers of the heathen, for their protections, or defence.
Verses 12-15
Ezekiel 27:12-15. Tarshish was thy merchant — Trafficked with thee. Of Tarshish, see note on Isaiah 2:16; Isaiah 23:1. Javan, Tubal, and Meshech — By Javan is to be understood Greece, in which sense Alexander is styled king of Javan, or Greece, Daniel 8:21. So the LXX. translate it here, and in that place of Daniel. And all Greece, except Peloponnesus, was anciently called Ionia. Tubal and Meshech are names usually joined together in Scripture. Two of Japhet’s sons are so called, Genesis 10:2. Bochart and Bishop Newcome, with others, suppose them to be the people afterward called Tibareni and Moschi, who are generally mentioned together, and were situated near the Euxine sea. They traded the persons of men — In buying and selling slaves in the markets. Bochart observes, that Pontus, to which the Tibareni extended themselves, was remarkable for slaves, and that the Grecian slaves were the most valuable of any. And vessels of brass in thy market — The Hebrew word נחשׁת here, generally translated brass, likewise signifies steel, and is so rendered by our interpreters, Psalms 18:34. And we may very well understand it so here; for the Chalybes, a people so called from their steel manufactures, lived in the neighbourhood of the Tibareni and Moschi, for which reason steel is called the northern iron, Jeremiah 15:12. By Togarmah, Bochart supposes Cappadocia is meant. Michaelis, however, prefers Armenia, which abounded in horses, and among the inhabitants of which a tradition prevailed, that they were descended from Thorgom. By Dedan, the above-mentioned critics, with Bishop Newcome, understand a city in the Persian gulf, now called Daden. To this place the inhabitants of the eastern isles, or seacoasts, brought their wares. Many isles were, or rather, had, the merchandise of thy hand — That is, many isles took thy manufactures, or bought commodities of thee; and, by way of return for them, brought thee in ivory, and other rarities from India, whither they traded. They brought these by way of present, says our translation; but it was rather by way of price, or return, for the commodities exported, and so it is rendered in some versions.

Verses 16-20
Ezekiel 27:16-20. Syria was thy merchant, &c. — From what is said here, we may conclude that the inhabitants of Tyre were exceedingly industrious, skilful in arts, and politic; for here almost all nations are described as bringing their respective commodities to Tyre, to give in exchange for the wares or manufactures of that place; which shows to what a vast height they carried their manufactures, and what immense profits they must have gained, since, it seems, they were able to purchase all kinds of precious stones, and the richest commodities of the world, with their own manufactures. Judah and Israel were thy merchants — Both the kingdom of the two tribes, and that of the ten. They traded in thy market wheat of Minnith — Minnith was a place belonging to the Ammonites, 11:33, and was noted for excellent wheat, great quantities of which the Jews brought to Tyre, the Tyrians having none of their own growth, but being supplied therewith by the Jews and Israelites, from the growth of their own or the neighbouring countries: see 1 Kings 5:9-11; Ezra 3:7; Acts 12:20. And Pannag — This is a word not elsewhere to be found, supposed by some to be the name of a place; by others, more probably, taken for some rich ointment, or gum. The Vulgate translates it balsam. In the wine of Helbon — Helbon is supposed to be that part of Syria which is called Chalybonitis by Ptolemy; and white wool — Bochart understands this to be wool of a bright purple colour. The LXX. and Chaldee render it, wool from Miletus, a place famous for that commodity. Dan also, &c. — Grotius thinks that Dan in the kingdom of Israel can scarcely be meant here; and finds that a city called Dana is placed by Ptolemy in the island of Ceylon. Dedan, &c., in precious clothes for chariots — Either these were rich coverings which were flung over the horses when harnessed to chariots, or else coverings for the seats of the chariots.

Verses 21-24
Ezekiel 27:21-24. Arabia, &c., occupied with thee — Hebrew, ידן סחרי, were the merchants of thy hand; that is, they took off thy manufactures (see Ezekiel 27:15 ) in exchange for cattle, in which their substance chiefly consisted. Of Kedar and its flocks, see notes on Isaiah 21:16-17; Isaiah 60:7. The merchants of Sheba and Raamah — These were people of Arabia Felix, dwelling near the Persian gulf. They traded in the rich products of their own country, namely, spices, precious stones, and gold, in which it abounded: see note on 1 Kings 10:1; 1 Kings 10:10. Haran, and Canneh, and Eden — By Haran here, it seems, the place is meant where Abraham dwelt when he came out of Ur of the Chaldees, (see Genesis 11:31,) called Charræ by the Romans, and noted for the defeat of Crassus. Canneh some suppose to be the same place that is called Calneh, Amos 6:2, or Calno, Isaiah 10:9, a city near the Euphrates. Others take it for Ctesiphon, a noted city situate upon the river Tigris. Eden is joined with Haran, 2 Kings 19:12, as it is here. The merchants of Sheba — There were two Shebas, as there were two Dedans; one descended from Raamah. (Genesis 10:7,) the other from Jokshan, Abraham’s son, Genesis 25:3. As the 22d verse is explained of the former, so the latter may be understood here: they were both in Arabia. And Chilmad — Both the Chaldee and LXX. explain this by Carmania. In chests of rich apparel, &c. — The rich apparel here spoken of was carefully packed up in chests of cedar, to give these clothes a fine scent, and preserve them from putrefaction.

Verse 25
Ezekiel 27:25. The ships of Tarshish did sing of thee, &c. — Ships of Tarshish signify sometimes in Scripture any trading or merchant ships; and in this general sense the expression seems to be used here: the prophet, having already reckoned up the principal countries which traded with Tyre, now adds, in comprehensive terms, that all merchants, or traders, sung or spake great things of her riches: see note on Isaiah 2:16. In the midst of the seas — Through all the islands of the sea, the sea-coasts, and from one part to another.

Verse 26
Ezekiel 27:26. Thy rowers have brought thee into great waters — The prophet here begins to change the subject, and now, in metaphorical language, speaks of the danger into which the rulers and statesmen of Tyre had brought her by their pride and ill-concerted measures. He compares her to a ship, impelled by its own rowers into a very tempestuous sea, by which is meant their war with the Chaldeans. See a similar comparison Isaiah 33:23. Great troubles are frequently signified by great waters. The east wind hath broken thee — By this is signified the Chaldean army coming from the east: as if he had said, As the violence of the east wind occasions many shipwrecks in the sea, so the army of thy enemies, coming upon thee, shall ruin thy strength and glory, and leave thee like a wreck cast upon the shore. “This is a proper allegory,” says Bishop Warburton, “with only one real sense; and it is managed by the prophet with that brevity and expedition which a proper allegory demands, when used in the place of a metaphor.” Grotius refers to Horace, lib. 1. ode 14, as an allegory very similar to this of the prophet.

Verses 27-32
Ezekiel 27:27-32. Thy riches, &c., and all thy company, shall fall into the midst of the seas — Shall be as utterly ruined and destroyed as if they were sunk in the sea by a shipwreck. Or, this may signify their falling in a sea- fight. The suburbs shall shake, &c. — The cry of thy wounded seamen shall make the inhabitants of the suburbs shake for fear: See Ezekiel 26:15. The mariners, &c., shall come down from their ships — Seafaring men, finding no encouragement to follow their employment, now thy traffic is destroyed, shall lay aside their trade, and mourn over thee. They shall stand upon the land — Bishop Newcome reads, upon the shore, understanding it of “the shore of the adjoining island, from which they viewed the conflagration of their city.” St. Jerome tells us, from the ancient histories of the Assyrians, that when the safety of the city was despaired of, great numbers of Tyrians secured themselves and their riches in their ships. See notes on Isaiah 23:1; Isaiah 23:12. And shall cause their voice to be heard against thee — Or rather, over thee, as the LXX. and Vulgate translate it. And shall cry bitterly — For the common ruin, and their own share in it. And shall cast up dust upon their heads — Shall use expressions of the deepest mourning and lamentation. They shall wallow themselves in ashes — As having bid a final farewell to all ease and comfort. They shall make themselves utterly bald for thee — Another expression of public sorrow. And — They, who used to wear fine linen; shall gird them with sackcloth — According to the custom of great mourners. And shall weep for bitterness of heart — Instead of singing, as formerly, their merry songs. And in their wailing they shall take up a lamentation for thee — The words allude to the public lamentations made at funerals. See note on Jeremiah 9:17-18. Saying, What city is like Tyrus — Did ever any city come down from such a height of prosperity to such depth of adversity? Like the destroyed in the midst of the sea — Alas! what was once her safeguard, and the source of her wealth, is now her grave.

Verses 33-36
Ezekiel 27:33-36. When thy wares, &c. — When thy wares or manufactures were transported through the seas to every part, thou filledst many people — Didst supply the wants, or minister to the luxuries and pleasures, of many nations. Time was when thy wares, those of thy own making, and those that passed through thy hands, were exported to all parts of the world; then thou filledst many people, and didst enrich the kings of the earth and their kingdoms. But in the time when thou shalt be broken — As a ship that is wrecked at sea; thy merchandise and all thy company shall fall — They that used to be enriched by thee, shall be ruined with thee, as is usual in trade. All the inhabitants of the isles shall be astonished — Wondering greatly that ever such a change should be effected, that Tyre should fall. And their kings shall be sore afraid — Sensible how much less able they are to resist the conqueror and defend themselves than thou wast, and not knowing whom he will next attack. They shall be troubled in their countenance — They shall not be able to conceal the discomposure of their minds, but will show it evidently in their countenances. The merchants among the people shall hiss at thee — By way of insult and derision; as men are apt to despise those in adversity, whom they courted and respected in prosperity. The Chaldee Paraphrase renders it, They shall be astonished; and this sense agrees better with the lamentations of the seafaring men, mentioned in the foregoing verses.

The following reflections by Bishop Newton, on the fall of Tyre, are peculiarly worthy of the reader’s attention: “Such hath been the fate of this city, once the most famous in the world for trade and commerce. But trade is a fluctuating thing: it passed from Tyre to Alexandria, from Alexandria to Venice, from Venice to Antwerp, from Antwerp to Amsterdam and London, the English rivalling the Dutch, as the French are now rivalling both. It behooves those who are in possession of it, to take the greatest care that they do not lose it. Liberty is a friend to that, as that is a friend to liberty. But the greatest enemy to both is licentiousness, which tramples upon all law and lawful authority, encourages riots and tumults, promotes drunkenness and debauchery, sticks at nothing to supply its extravagance, practises every art of illicit gain, ruins credit, ruins trade, and will in the end ruin liberty itself. Neither kingdoms nor commonwealths, neither public companies nor private persons, can long carry on a beneficial, flourishing trade without virtue, and what virtue teacheth, sobriety, industry, frugality, modesty, honesty, punctuality, humanity, charity, the love of our country, and the fear of God. The prophets will inform us how the Tyrians lost it; and the like causes will always produce the like effects.” 

28 Chapter 28 

Verse 2
Ezekiel 28:2. Say to the prince of Tyrus — The name of this prince was Ithobalus, according to the Phenician annals. Because thy heart is lifted up — In pride and self-conceit; and thou hast said — Namely, in thy heart; I am a god — I am like a god. I sit in the seat of God — Inaccessible by mortals. In the midst of the seas — As God is safe from all injury in his throne in heaven, so am I as safe; for the sea secures me. These words express an insolent boast of self-sufficiency, as if he had said, I fear no man, nor stand in need of any: I am seated in a place of impregnable strength: the sea defends me, so that no enemy can assault me. And they represent the excessive pride and carnal security of this prince, who trusted in his own strength, and forgot his dependance upon God. The same crime was in like manner punished in the king of Egypt, Ezekiel 29:3, and afterward in Nebuchadnezzar himself, Daniel 4:30-31. Yet thou art man, and not God — Subject to all the infirmities, casualties, sorrows, and distresses that attend human nature, and to all the changes of human affairs, and hast not any of that innate, invincible power, and of that immutability of condition, which is in God. Though thou hast set thy heart as the heart of God — Hast entertained thoughts which become none but God.

Verses 3-8
Ezekiel 28:3-8. Behold, thou art wiser than Daniel — In thy own conceit. The fame of Daniel’s wisdom was quickly spread over Chaldea, upon his being advanced to several posts of honour and dignity by Nebuchadnezzar. See Daniel 2:8. So here the prophet in an ironical manner upbraids the vain boasts which the prince of Tyre made of his wisdom, and the policy of those about him, as if it exceeded the endowments of Daniel. The Phenicians, of whom the Tyrians were a colony, (see note on Isaiah 23:12,) valued themselves for their wisdom and ingenuity, as being inventors of navigation, letters, and sciences. Compare Zechariah 9:2. With thy wisdom, &c., thou hast gotten thee riches — Thy skill in navigation and trade has increased thy wealth. Behold, I will bring upon thee the terrible of the nations — The Babylonians, who by their conquests have made themselves terrible to all the nations round about them. They shall draw their swords against the beauty of thy wisdom — They shall deface and destroy all the beautiful edifices which thou hast erected with admirable art, and every thing which thou valuest as ornamental or useful, beauteous or magnificent, even all the glory of thy kingdom. They shall defile thy brightness — They shall render thy kingdom, which is now flourishing and glorious, weak and contemptible. Thou shalt die the deaths, &c. — Thou shalt die the death of those who perished in the flood. The expression deaths, in the plural, intimates a still further punishment, even after the death of the body; such as that impious race experienced, and such as this haughty prince had well deserved by his mad pride and blasphemous impiety. And therefore with the same emphasis the prophet tells us, Ezekiel 28:10, Thou shalt die the deaths, the double death, of the uncircumcised; that is, of unbelievers and enemies to God. For circumcision being the rite which distinguished God’s chosen people from the heathen, uncircumcised is equivalent in sense to wicked or profane. So the Chaldee Paraphrase renders it here. “This is not the only place in this prophecy where the destruction by the deluge is alluded to: for this, and the fall of angels, being two of the greatest events that ever happened, and the most remarkable of God’s judgments, it was very natural for the prophets to recur to them, when they would raise their style in the description of the fall of empires and tyrants. See Ezekiel 26:19-20; Ezekiel 27:26; Ezekiel 27:32; Ezekiel 27:34. As the style of this prophet is wonderfully adapted to the subject whereof he treats, so he compares the destruction of this famous maritime city to a vessel shipwrecked in the sea, and so sends its inhabitants to the people of old times, as he calls them, who were swallowed up in the universal deluge. Their prince he compares to the prince of the rebel angels, whose pride had given him such a dreadful fall.” See Peters on Job, p. 373, and notes on Ezekiel 28:14. 

Verse 9
Ezekiel 28:9. Wilt thou yet say — Or, Wilt thou then say, before him that slayeth thee, I am God — Nothing can be more finely expressed than this: the prince of Tyrus thought himself, as a god, as invincible, as secure from all harm; God therefore, by his prophet, asks him here if he would have these proud thoughts, if he would think of himself as a god, when he found himself in his enemy’s power, just going to be slain. The question is most sharp and cutting: it sets the folly of his insolent pride in the strongest light; for surely he could not boast of being a god, when he was to fall by the sword of a man; and whatever proud thoughts he now entertained of himself, they certainly would be changed when he saw the sword of his enemy lifted up to slay him. So Plutarch tells us of Alexander, that “he vainly affected to be thought Jupiter’s son, and next in honour to Bacchus and Hercules: yet when he saw the blood run out of a wound he had received, which at the same time gave him much pain, he confessed that was not such blood as Homer said issued from the immortal gods.” — Lib. 2, De Alexandri fortuna. This whole chapter, as well as the foregoing one, is exceedingly fine, both as to the style and composition.

Verse 12-13
Ezekiel 28:12-13. Take up a lamentation upon the king of Tyrus — See Ezekiel 27:32. Thou sealest up the sum, full of wisdom, &c. — In thine own opinion thou art the perfect pattern of wisdom and all other excellences; thou possessest them in full measure, they are thine by an unalienable tenure, sealed up safely among thy treasures. The LXX. render this, συ αποσφραγισμα ομοιωσεως, και στεφανος καλλους, Thou art the seal of likeness, and crown of beauty. To the same purpose the Vulgate, Tu signaculum similitudinis, plenus sapientia, perfectus decore: that is, says Lowth, “Thou art the image of God, an exact impression taken from that great copy. For the following verse shows that the expression alludes to Adam, when he was first created, and came pure out of the hands of his Maker; full of wisdom, and perfect in beauty.” Thou hast been in Eden — “As thy situation was pleasant, so wast thou plentifully supplied with every thing which could contribute to make thy life pleasant and happy. The state of paradise, in common speech, denotes a condition every way complete and happy. See Isaiah 51:3. The expression, as well as the whole context, alludes to the complete happiness which Adam enjoyed in paradise, before his apostacy and fall.” Every precious stone was thy covering — Not only was thy crown adorned with the choicest jewels, but thou wast arrayed with royal robes, enriched with gold and precious stones of all sorts. There is probably an allusion here to the precious stones which were placed in the high-priest’s breast-plate, as the next verse alludes to the cherubim over the mercy-seat. Accordingly the LXX. enlarge the number of the stones here mentioned from nine to twelve, and place them in the same order in which they are ranked Exodus 28:17, &c. The workmanship of thy tabrets, &c.,was prepared in thee — Or, for thee, in the day thou wast created — The highest expressions of joy, such as are the sounding of all sorts of musical instruments, ushered thee into the world, according to the usual practice at the birth of great princes; and ever since thou hast been brought up in the choicest delicacies which a royal palace or a luxurious city could furnish.

Verse 14-15
Ezekiel 28:14-15. Thou art the anointed cherub that covereth — The prophet here alludes to the cherubim in the temple of Solomon, which were a part of the ark, being made of beaten gold, and therefore were with it anointed, and were very large, and covered the mercy-seat with their wings. The prince of Tyrus is here compared to one of these, on account of the high power which he bore among men, and his covering or protecting his people by that power. St. Jerome translates the expression, The extended cherub that covereth: that is, whose wings are stretched out to cover, &c., reading ממשׁן, extended, instead of ממשׁח, anointed. And I have set thee so — It was I myself that determined that thou shouldest be so great a king, and have a vast power to defend and protect thy people. But this prince, like too many of mankind, was insensible of the hand which raised him, and did not consider to whom he owed his power and glory. Thou wast upon the holy mountain of God — The image of the cherub is pursued. “Such was thy eminent distinction, that thou wast, as it were, placed in the temple of God on his holy mountain.” Or, thou wast placed in as secure a situation as if thou hadst been fixed on the holy mountain where the temple of God stands. Thou hast walked, &c., in the midst of the stones of fire — Thou hast, as it were, been placed among the twelve precious stones on the breast-plate of the high-priest. Or this obscure sentence may signify that this prince’s palace and his attendants were very richly adorned with precious stones, which shone with a burning brightness, like fire. Lowth thinks “the words allude to the high advancement of Satan in heaven before his fall, where he was placed in one of the highest orders of angels, such as were nearest in attending upon the Divine Majesty.” Thou wast perfect in thy ways, till iniquity was found in thee — “An exact description of the evangelical purity in which the devil was created, and in which he continued till, being lifted up with pride, he fell from his first estate.” “Whoever compares this place in Ezekiel with the parallel place in Isaiah 14:12, &c., where the downfall of the king of Babylon is foretold in the same prophetic language, will soon perceive that they throw a reciprocal light upon each other, and that the fall of angels is alluded to in both. The beauty and propriety of these allusions of the prophets will appear with greater lustre when it is considered that the host of heaven were the objects of the heathen idolatry; both the visible and invisible host, as well the angels as the lights of heaven; for the superstition seems to have been originally the same, as the worship of the heavenly bodies terminated in the worship of those angels, or intelligences, who were believed to animate and conduct them: and hence we see a reason why the angels were called stars, and morning-stars, in Scripture: as in Job 38:7, and so here, the covering cherub is the same with Lucifer, the son of the morning, in Isaiah. Thus, while the prophets describe the overthrow of an idolatrous prince or state by a fallen angel, or a falling star, they only make their gods to tumble with them: see Dissertation on Job, p. 374.

Verse 16-17
Ezekiel 28:16-17. By the multitude of thy merchandise, &c. — The riches which thy great trade has produced have but increased thy love of gain more and more, and induced thee to commit acts of violence, fraud, and extortion, to make further additions to thy power and riches; therefore I will cast thee out of the mountain of God — I will cast thee down to contempt from that super-eminent degree of power and glory to which I had raised thee, and from the exalted station of governing others, and being able to afford them protection, and from all thy great pomp and magnificence. Thy heart was lifted up because of thy beauty — Thou becamest vain and insolent on account of thy power, riches, and magnificence. Here the root of this prince’s ruin is pointed out to us. His power and riches produced pride and insolence in him, and those every evil way. His grandeur blinded him, so that he did not see his true happiness, nor the right way of pursuing it, but wandered in ways which led to ruin. I will lay thee before kings, that they may behold thee — I will make thee a spectacle to other princes, expose thee as a miserable object before their eyes, that thou mayest be an example to them to deter them from the like pride and practices.

Verse 18-19
Ezekiel 28:18-19. Thou hast defiled thy sanctuaries — Thy throne, palace, judgment-seats. The word מקדשׁ, generally rendered sanctuary, sometimes signifies a palace, in which sense it probably ought to be taken Amos 7:13, where our translation renders it the king’s chapel. Thus Bishop Patrick understands it, Exodus 25:8, where our version reads, Let them make me a sanctuary; God commanding that he should be served and attended upon in the tabernacle, as a king in his court or palace. The cherubim were his throne, the ark his footstool, the altar his table, (and therefore called by that name, Ezekiel 41:22 ; Malachi 1:7,) the priests his attendants, and the show-bread and sacrifices his provisions. The king of Tyre had filled his palace and courts of judicature, and the Tyrians their stately buildings, with iniquity and injustice, and therefore God was determined utterly to destroy them by the Chaldeans. I will bring fire from the midst of thee — Punishment shall follow thy crimes, and thy own ways shall bring it upon thee: thy destruction shall proceed from thyself. I will bring thee to ashes upon the earth — I will bring thee to dust. Thou shalt be made no more account of than ashes spread on the ground. All that know thee shall be astonished — So low a fall from such a height of glory will astonish all who ever saw thy former magnificence.

Verses 21-23
Ezekiel 28:21-23. Set thy face against Zidon — Direct thy face and thy speech toward Zidon, and fore-tel its destruction by the king of Babylon. Tyre and Zidon were neighbouring cities, and generally partakers of the same prosperity or adversity. We have, indeed, no history that informs us of the particulars of what befell Zidon; but it is likely that it sent help to the Tyrians, and so (Nebuchadnezzar proving victorious) suffered with them, and was reduced first under the power of the Chaldeans, and afterward of the Persians. Say, Behold, I am against thee, O Zidon — Provoked by thy sins, I am an adversary to thee, and am determined to punish thee. I will be glorified in the midst of thee — I will make my power and justice known by the judgments I will execute upon thee. In the same sense God saith, Exodus 14:17, I will get me honour upon Pharaoh. And will be sanctified in her — And will get myself reverence, fear, and praise, by the punishment I will bring upon her. God is said to be sanctified in those for whose preservation or destruction he exerts his power in a remarkable manner, so as to get glory to himself. For I will send her pestilence and blood — The pestilence, which often accompanies long sieges, shall destroy her inhabitants. And the wounded shall be judged, &c., by the sword — That is, the wounded shall fall in the midst of her by the sword, and meet with their deserved punishment from it.

Verses 24-26
Ezekiel 28:24-26. There shall be no more a pricking brier — There shall no more be any nation that shall injure, and be a vexation to the house of Israel; for all their troublesome neighbours, who had been as so many thorns in their sides, shall be destroyed or repressed, and in consequence thereof they shall dwell quietly and securely in their own land. This promise was in part fulfilled after their return from their captivity in Babylon; but the following verse shows that it chiefly relates to the general restoration of the Jews, when all the enemies of God’s church and truth shall be vanquished and subdued, often denoted in the prophetical writings by the name of Edom, Moab, and other neighbouring nations, who, upon all occasions, were wont to show their spite and ill-will against God’s ancient people. When I shall have gathered the house of Israel, &c. — This seems to be a plain prophecy of the restoration of the Jews to their own land, as will appear to any one who will compare the words with the parallel texts referred to in the margin; and the rules laid down concerning the division of the land among the twelve tribes (chap. 47., 48.) do very much favour this interpretation: see note on Isaiah 11:12. And shall be sanctified in them — See on Ezekiel 28:22. And they shall dwell safely therein — In comparison of what they have done formerly: they shall have peace, and freedom from the annoyance of enemies. And shall build houses, and plant vineyards — Building and planting are commonly joined together. When I shall have executed judgments — The prophets commonly conclude their threatenings against infidels with gracious promises to God’s people, implying that he will not make an utter destruction of them, as of other people, but preserve a remnant, to whom he may fulfil his promises made to their fathers. 

29 Chapter 29 

Verse 1
Ezekiel 29:1. In the tenth year, &c. — The prophecies of Ezekiel, in regard to foreign nations, are not placed according to the order of time in which they were delivered, but according to the respective distances of the nations from Judea, beginning with those which lay nearest to it. And with respect to the prophecies against Egypt, it is justly remarked by Dathius, that this and the three following chapters are joined together, because they treat of the same subject, though they consist of prophecies uttered at very different periods of time. The period assigned in the present text, in this verse, for the prophecy first recorded here, is during the siege of Jerusalem; and, agreeably to Ezekiel 29:6-7, might be immediately after Pharaoh’s retreat, foretold by Jeremiah 37:7.

Verse 2-3
Ezekiel 29:2-3. Set thy face against Pharaoh — Pharaoh being a common name to all the kings of Egypt, this prince was called Pharaoh-hophra: by way of distinction, by Jeremiah 44:30, and Apries by Herodotus. The word תנים, tannim, signifies any great fish, but seems to be here used to signify the crocodile, a fish in a manner peculiar to the river Nile, to which the king of Egypt is compared, on account of his dominions lying upon that river, which he boasted himself of, on account of the prodigious fertility which the overflowing of the Nile caused. It is spoken of here as rivers, on account of its many mouths, or channels. The word Pharaoh signifies a crocodile in the Arabic tongue. Among the ancients, Michaelis tells us, the crocodile was a symbol of Egypt, and appears so on the Roman coins. Milton seems to have had this sublime passage in view, when he said, Par. Lost, 12:190

— — — — Thus with ten wounds The river-dragon, tamed, at length submits.
My river is my own — That is, the kingdom of Egypt, watered by the Nile, is mine. I have made it for myself — It is my own indefeisible right and property, which I cannot be dispossessed of. This king was, indeed, exceeding prosperous, and reigned uninterrupted for twenty-five years; by which he was so elated, as we learn from Herodotus, that he was wont to boast, that not even any god could dispossess him of his kingdom.

Verse 4-5
Ezekiel 29:4-5. But I will put hooks in thy jaws — The king of Egypt being spoken of as a great fish, or a crocodile, God here, in pursuance of the same metaphor, tells him that he will put hooks in his jaws, or stop his vain-glorious designs and boastings, by raising up enemies that should gain the mastery over him, as the fisherman has the fish in his power, when he has struck the hook into its jaws. This hook to the king of Egypt was Amasis, one of his officers, who set up himself as king, by the favour of the people, and dethroned his master. I will cause the fish of thy rivers to stick unto thy scales — I will cause even thy own people to press thee hard, and to be a torment to thee. And I will bring thee up out of thy rivers — By this is metaphorically expressed his being induced to undertake a foreign expedition. The expression alludes to the nature of a crocodile, which is not confined to the water, but uses to come upon the land, where he is frequently taken. And I will leave thee thrown into the wilderness, and all the fish of thy rivers — Thy army shall be discomfited, and fall in the deserts of Lybia and Cyrene; for there seems to be here an allusion to the heavy loss which Apries and the Egyptian army sustained in his expedition against the Cyrenians, toward whom they must have marched over the desert. Herod. 2. § 161. Apries himself did not fall in battle, but was taken prisoner by Amasis, and strangled by the Egyptians. Herod. 2. § 169. See note on Jeremiah 44:30. Thou shalt fall upon the open fields — A king is said to be defeated, or victorious, when his armies are so. Thou shalt not be brought together, nor gathered — The bones, or carcasses, of thy army shall not be collected in order to their burial, nor gathered to the dead in the sepulchres allotted for them. I have given thee for meat to the beasts of the field, &c. — See Revelation 19:17-18. Some think the expression here is metaphorical, and signifies that the power of depriving him of his kingdom, power, liberty, riches, and at last life itself, should be given to cruel and rapacious men.

Verse 6-7
Ezekiel 29:6-7. Because they have been a staff of reed to the house of Israel — This expression, a staff of reed, is very emphatical, to signify a confidence which has failed those that depended upon it, or has done them more hurt than good; for if a reed is leaned upon as a staff, it most certainly bends under the weight and breaks, and the splinters sometimes run into the hand of him who leaned upon it. Though the Jews were greatly blamed by God for entering into alliance with the Egyptians, yet we find God here declaring that he would punish the Egyptians for not having performed their engagements to the Israelites; for though God forbade the Israelites to seek the alliance of the Egyptians, this nevertheless did not excuse the Egyptians in their breach of faith. When they took hold of thee by thy hand — When they relied on thee for help; thou didst break — Or, thou wast crushed, as Newcome renders it; and rend all their shoulder — Or, their arm. The sense is, that the Egyptians proved a destruction to the Jewish people, who expected to be helped by them: see Jeremiah 37:5; Jeremiah 37:7; 2 Kings 24:7. This king of Egypt came with a great army to raise the siege of Jerusalem, but would not venture a battle with the Chaldeans, and marched back again, leaving Jerusalem to be taken by them.

Verse 8-9
Ezekiel 29:8-9. Behold, I will bring a sword upon thee — This was fulfilled, first by the civil wars which broke out in Egypt, and next by the invasion of it by Nebuchadnezzar, who carried his victorious arms through the whole country, destroying wherever he came; and will cut off man and beast — That is, destroy a vast number both of men and beasts. And the land of Egypt shall be desolate — A great part of Egypt was, without doubt, laid waste and made desolate by the ravages of war. Because he hath said, The river is mine — Arrogance and self-confidence are always spoken of in Scripture as highly displeasing to God. Whenever any one thinks, speaks, or acts as if he were self-dependent, and had safety, prosperity, and happiness in his own power, then do the Scriptures represent God as giving up such a one to calamity, to convince him how little reason he had to think highly of, or to trust in himself.

Verses 10-12
Ezekiel 29:10-12. Behold, I am against thee and thy rivers — Since thou hast opposed me, I will set myself against thee, and bring down the strength and glory of thy kingdom, wherein thou magnifiest thyself so much. From the tower of Syene, even unto the border of Ethiopia — If we follow this translation, we must understand the word Cush, rendered here Ethiopia, of Arabia, as it is often taken: see note on Jeremiah 13:23. For Syene was to the south of Egypt, under the tropic of Cancer, and bordering on African Ethiopia: see Pliny’s Nat. Hist., 50. 5. c. 9. But the words may be properly translated thus: From Migdol to Syene, even to the borders of Ethiopia: compare Ezekiel 30:5; Ezekiel 30:9. Migdol was a town near the Red sea, mentioned Exodus 14:2; Jeremiah 44:1; Jeremiah 46:14, (where see the notes,) at the entrance of Egypt from Palestine; whereas Syene was at the other end of the country. What is said here of the devastation of Egypt, appears from this to be spoken only of a part of it, and not the whole. No foot of man shall pass through it, &c. — The intestine wars of the Egyptians, and the invasion of Nebuchadnezzar, made some provinces of Egypt, which were most the scenes of action, quite desolate; out of which state they did not wholly recover for the space of forty years. And her cities shall be desolate forty years — “We cannot prove, indeed, from heathen authors, that this desolation of the country continued exactly forty years, though it is likely enough that this, as well as the other conquered countries, did not shake off the Babylonish yoke till the time of Cyrus, which was about forty years after the conquest of Egypt by Nebuchadnezzar: but we are assured by Berosus, that Nebuchadnezzar took several captives in Egypt, and carried them to Babylon; and from Megasthenes we learn, that he transplanted and settled others in Pontus. So true it is that they were scattered among the nations, and dispersed through the countries, and might, upon the dissolution of the Babylonian empire, return to their native country.” — Bishop Newton.

Verse 14-15
Ezekiel 29:14-15. And I will bring again the captivity of Egypt — This captivity of the Egyptians, though not taken notice of by Herodotus, is mentioned by Berosus, in one of the fragments of his history, quoted by Josephus, Antiq., 50. 10. chap. 11, and published with notes by Scaliger, at the end of his books, De Emendatione Temporum, whose remark upon the place is very observable, namely, “The calamities that befell the Egyptians are passed over by Herodotus, because the Egyptian priests would not inform him of any thing that tended to the disgrace of their nation.” And I will cause them to return into the land of Pathros — That part of Egypt which is called Thebais, as Bochart proves by several arguments. And they shall be there a base kingdom, the basest of kingdoms — “By base kingdom is meant, that it should be tributary and subject to strangers, for the much greatest part of the time. This is the purport and meaning of the prophecy; and the truth will appear by a short deduction of the history of Egypt from that time to this. It was first of all tributary to the Babylonians under Amasis; upon the ruin of the Babylonish empire, it was subject to the Persians; upon the failure of the Persian empire, it came into the hands of the Macedonians; after the Macedonians, it fell under the dominion of the Romans; after the division of the Roman empire, it was subdued by the Saracens, in the reign of Omar, their third emperor; about the year of Christ 1250, it was in the possession of the Mamelukes, a word which signifies a slave bought with money, but is appropriated to those Turkish or Circassian slaves, whom the sultans of Egypt bought young, and taught military exercises. These slaves usurped the royal authority, and by that means Egypt became their prey. But, A.D. 1517, Selim, the ninth emperor of the Turks, conquered the Mamelukes, and annexed Egypt to the Ottoman empire, of which it continues to be a province to this day. By this deduction it appears, that the truth of Ezekiel’s prediction is fully attested by the whole series of the history of Egypt, from that time to the present. And who could pretend to say, upon human conjecture, that so great a kingdom, so rich and fertile a country, should ever afterward become tributary and subject to strangers? It is now a great deal above two thousand years since this prophecy was first delivered; and what likelihood or appearance was there, that the Egyptians should, for so many ages, bow under a foreign yoke, and never, in all that time, be able to recover their liberties, and have a prince of their own to reign over them? But as is the prophecy, so is the event.” — Bishop Newton.

Verse 16
Ezekiel 29:16. It shall be no more the confidence of the house of Israel — At the same time that the Jews put confidence in Egypt they distrusted the promises and assistance of God, and forsook him to comply with the idolatries of their allies. Which bringeth — Or, as Newcome translates it, Calling their iniquity to remembrance — That is, as he interprets it, causing God to remember and punish the iniquity of his people. Or the sense of the verse may be, that the Israelites should no more look to Egypt for help; but, by the deplorable state it should be reduced to, be put in mind of the judgments which wickedness brings down from God; and of their own folly and iniquity in distrusting his assistance, and seeking to Egypt for help, contrary to his commands, and even complying with the Egyptian idolatries, in order to engage them in their favour.

Verse 17-18
Ezekiel 29:17-18. And it came to pass, &c. — The new prophecy, which begins here, is connected with the foregoing, on account of its relating to the same subject, and not on account of its being the next revelation in time which Ezekiel had; for there is nearly seventeen years distance between the date of the foregoing prophecy and this; during which Egypt was torn to pieces by sedition and civil wars, which seems to be signified by the foregoing prophecy; and, the time then approaching that Nebuchadnezzar was to invade and conquer Egypt, God thought proper to declare it to the prophet more openly and expressly than he had done before. Nebuchadnezzar caused his army to serve a great service against Tyrus — The siege lasted thirteen years, till the heads of the soldiers became bald with continual wearing their helmets, and the skin was worn off their shoulders with carrying earth to raise mounts and fortifications against it: see note on Ezekiel 26:8. Yet had he no wages, nor his army, for Tyrus — Before the town came to be closely besieged, the inhabitants had removed their effects into an island, about half a mile distant from the shore, to which they afterward removed themselves, and where they built a new city; so that there was no inhabitant nor booty left there when Nebuchadnezzar’s army took the city. Thus St. Jerome, “When the Tyrians saw that the works for carrying on the siege were perfected, and the foundations of the walls were shaken, by the battering of the rams, whatsoever precious things in gold, silver, clothes, and various kinds of furniture, the nobility had, they put them on board their ships, and carried them to the islands; so that, the city being taken, Nebuchadnezzar found nothing worthy of his labour.”

Verse 19-20
Ezekiel 29:19-20. He shall take her multitude, and take her spoil — Nebuchadnezzar and his army shall have the captives and spoil of Egypt, which they shall utterly pillage and lay waste. Because they wrought for me, saith the Lord — The destruction of cities and countries is a work of God’s providence, for the effecting of which he makes use of kings and princes as his instruments. Upon this account he calls Nebuchadnezzar his servant, Jeremiah 25:9, because he wrought for him, as it is here expressed, that is, executed his judgments upon Tyre, and the other cities and countries which God had delivered into his hands. Though Nebuchadnezzar was actuated by his own ambition to make the conquest of Tyre, yet, because in doing it he had executed God’s purposes, and that which was pleasing to him, in humbling the Tyrians, therefore God here declares that he should not go without a reward; for that he would give him the spoil of Egypt, which nation was ripe for punishment. If God is so gracious as to reward those who do but execute his designs accidentally, not intentionally, how much reason have we to expect that he will most amply reward those who intentionally obey his will!

Verse 21
Ezekiel 29:21. In that day — The phrase frequently denotes, in the prophets, not the same time which was last mentioned, but an extraordinary season, remarkable for some signal events of providence: in this sense it is to be understood here. I will cause the horn of the house of Israel to bud forth — The horns being the token of strength in beasts, and that in which their power chiefly consists; therefore the word is put to signify strength, or dominion, or a flourishing condition; and therefore to say, that the horn of Israel should bud forth, was as much as to say, that the Jewish nation should grow prosperous, and come to a flourishing condition again. This seems to be spoken of the return of the Jews from their captivity, and settling again in Judea. I will give thee the opening of the mouth in the midst of them — When thy prophecies are made good by the event, this shall add a new authority to what thou speakest: see Ezekiel 24:27. 

30 Chapter 30 

Verses 2-4
Ezekiel 30:2-4. Thus saith the Lord, Howl ye, &c. — The prophet addresses the inhabitants of Egypt. Wo worth the day — Ah! the day: alas! what sad times are approaching. Even the day of the Lord — The time of God’s vengeance, wherein he will manifest his sore displeasure against Egypt and its allies; a cloudy day — A day that shall be dismal with calamities. Times of trouble have often this appellation. It shall be the time of the heathen — Wherein they shall be punished. Great pain shall be upon Ethiopia — Great trouble and distress; when the slain shall fall in Egypt — By the sword of the Chaldeans; and they shall take away her multitude — Shall carry multitudes of them captive to Babylon; and her foundations shall be broken down — Her strong forts and citadels; or her government, laws, and all the supports and defences of her commonwealth.

Verse 5
Ezekiel 30:5. Ethiopia, and Libya, and Lydia — The names in Hebrew are Cush, Phut, and Lud, which are mentioned together as the Egyptian allies, Jeremiah 46:9. Cush probably signifies Ethiopia here, being joined with Phut and Lud, which were nations of Africa. And all the mingled people — All their mercenary soldiers, consisting of various nations. If we distinguish these from the men of the land, mentioned afterward, they may mean that mixture of Carians, Ionians, and other nations lying upon the Mediterranean sea, which Apries got together to encounter Amasis, who, together with him, were destroyed. And Chub — The Cubii are mentioned by Ptolemy as a people of Mareotis, a province of Egypt. There is no mention of this people anywhere else in the Scriptures. According to Michaelis, the ancient geographers have a mercantile town, Kubee, on the Indian sea, under the eighth degree of north latitude.

Verses 6-9
Ezekiel 30:6-9. They also that uphold Egypt shall fall — By this seems to be meant the governors of the several provinces, those who are called the stay of the tribes thereof, Isaiah 19:13; that is, of the several Nomi, or districts of Egypt. From the tower of Syene shall they fall — This should rather be rendered, from Migdol to Syene. See note on Ezekiel 29:10. When I have set a fire in Egypt — When I shall have kindled up the flame of war in Egypt. God’s judgments are often compared to fire: see the margin. And when all her helpers shall be destroyed — All her allies and auxiliaries. In that day shall messengers, &c. — Houbigant translates this verse, In that day shall swift messengers go forth from me, who shall terrify the secure Ethiopian; and he shall have great fears concerning the day of Egypt, because it shall be nigh. He observes, that as the messengers are said to be “sent to Cush, or Ethiopia, if the Arabians be meant, they were not to be gone by ships: if the Ethiopians, properly so called, to the south of Egypt, it was not proper for messengers to be sent to them in ships, because the navigation was against the stream, and could not be so quick as it ought upon an approaching calamity.” Bishop Newcome, however, adopts our translation of the first clause, observing, that to send messengers up the Nile in ships was, if not so swift, yet a more secure way of communicating intelligence in a time of general commotion, than to send them by land. The Egyptians and Ethiopians being confederates, the ill news of the conquest of Egypt could not but greatly affect the Ethiopians.

Verses 10-12
Ezekiel 30:10-12. I will make the multitude of Egypt to cease — I will diminish the number of its inhabitants. I will make the rivers dry — The fertility of Egypt depending on the rise and overflowing of the Nile, the meaning of the metaphor is, I will destroy the plenty, prosperity, and strength of Egypt. And sell the land into the hand of the wicked — Namely, the haughty and cruel Babylonians. To sell, signifies here to deliver up, as men do goods which they sell. Compare Deuteronomy 32:30; 2:14; and 4:9.

Verse 13
Ezekiel 30:13. I will also destroy the idols — Idolatry being one of the principal things for which God visits the infidel nations, he would take particular vengeance upon the idols, thereby showing how much he is superior to them in power. Cambysis, the successor of Cyrus, destroyed the idols of Egypt. I will cause their images to cease out of Noph — Noph, or Memphis, was one of the principal cities of Egypt, a seat of their kings, where their sepulchres stood, one of which is still remaining. It is often mentioned in Scripture. In Hosea it is called Moph, and by many at this day Menoph. This place was famous for the worship of Apis and Osiris, whereupon the prophet, in a particular manner, denounces destruction to the idolatry of that place. And there shall be no more a prince of the land of Egypt — This undoubtedly refers to the future government of Egypt by foreigners, or to the general destruction of the Egyptian princes by Nebuchadnezzar and Amasis. All men know, says Josephus against Appion, 50. 2. sec. 11, οτι περσων και μετ’ εκεινους, ηγουμενων της ασιας ΄ακεδονων, αιγυπτοι μεν εδουλευον, ανδραποδων ουδεν διαφεροντες, “That the Egyptians were subject to the Persians, differing nothing from slaves, and after them to the Macedonians, who ruled over Asia.” See the note on Ezekiel 29:15. And I will put a fear in Egypt —
I will make the Egyptians faint-hearted, and not able to defend themselves.

Verse 14-15
Ezekiel 30:14-15. I will make Pathros desolate — That is, Thebais; and will set fire in Zoan — Or, Tanis, one of the ancient cities in Egypt, and the metropolis of the kingdom in Moses’s time: see Psalms 78:12; Psalms 78:43. I will execute judgments in No — Called the multitude of No, or Hamon-no, in the next verse, and probably the same with the city Thebes, famous for its hundred gates: see the note on Jeremiah 46:25. I will pour my fury upon Sin, the strength of Egypt — It is generally agreed that Sin is the same with Pelusium, one of the seven mouths of the Nile, which was commonly called the key of Egypt, as Suidas observes, and therefore was strongly fortified, that no enemy might gain admittance.

Verse 17-18
Ezekiel 30:17-18. The young men of Aven, &c. — Aven is the same with On, mentioned Genesis 41:45, in aftertimes called Heliopolis, as the margin here explains it, because of a temple or image there dedicated to the sun: see notes on Isaiah 19:18; Jeremiah 43:13. The word is so translated both here and Genesis 41:45, by the LXX., who were very well acquainted with Egypt and all the principal places of it. And they translate Phibeseth, Bubastum. At Tehaphnehes — Elsewhere written Tahpanhes, supposed to be the same place which was afterward called Daphnæ Pelusiacæ; the day shall be darkened — By this expression is signified its being involved in great calamity; for the day, or light, in the Scripture language, is put for prosperity: therefore the day being darkened signifies a state of adversity. 

Verses 20-26
Ezekiel 30:20-26. It came to pass in the eleventh year, &c. — It seems this prophecy was delivered soon after the Egyptian army had marched out of Egypt to relieve Jerusalem when besieged by Nebuchadnezzar, but had returned without effecting any thing, (see notes on Jeremiah 37:5; Jeremiah 37:7,) and some months before that city was taken, that is, more than sixteen years before the preceding prophecies. I have broken the arm of Pharaoh — I have begun to break, or will break, Pharaoh’s strength, so that he shall not be able to recover his former power. Calmet’s interpretation is, “I will break Pharaoh by the revolt of his subjects, by the war which Amasis shall bring upon him, and afterward by that of Nebuchadnezzar; and this in the space of fourteen or fifteen years.” It is usual for the prophets to speak of a thing future as if it was already accomplished. It shall not be bound up to be healed — His calamity shall be so far from being lessened, that it shall increase more and more every day. And will break his arms, the strong, and that which was broken — Or, rather, the firm one, as well as the broken, or infirm one. The king of Babylon had before dispossessed the king of Egypt of all his new conquests, from the river of Egypt to the river Euphrates, 2 Kings 24:7. So that this part of his strength was already taken away, and never to be recovered; and now God threatens to destroy the remainder of his power, namely, the kingdom of Egypt itself. And I will cause the sword to fall out of his hand — He shall have no more strength to defend himself than a man hath to use his sword when his arm is broken. And he shall groan with the groanings of a deadly-wounded man — His strength and power shall fail, and he shall groan with anguish as a man who is dying of his wounds. I will scatter the Egyptians among the nations — See note on Ezekiel 29:12-13. 

31 Chapter 31 

Verse 1-2
Ezekiel 31:1-2. In the eleventh year, in the third month, &c. — This was another revelation upon the subject of the destruction of Egypt, imparted two months after that which is mentioned in the conclusion of the foregoing chapter. Whom art thou like in thy greatness? — Thou pridest thyself, as if there never was any prince or king that could compare with thee. The prophet here asks a question, not to receive an answer from Pharaoh, but to answer it himself, as he does in the next and following verses, wherein he acquaints the king of Egypt that the king of Assyria was equally as powerful as he, and yet came to a miserable end; from whence he might learn, that he had no security for the continuance of his grandeur, but might be soon cast down as the king of Assyria had been.

Verses 3-9
Ezekiel 31:3-9. Behold the Assyrian — This, says Archbishop Secker, seems an admonitory comparison of Pharaoh to the late Assyrian monarch, applied to Pharaoh, Ezekiel 31:18. By the Assyrian, compared here to a tall and fair cedar, such as grew in mount Lebanon, Archbishop Usher and Dr. Prideaux understand that king of Assyria whom some call Chyniladanus, others Saracus, of whom it seems the words of the Prophet Nahum (Nahum 3:18) are to be understood. In like manner Zephaniah joins the destruction of Assyria and the desolation of Nineveh together, Zephaniah 2:13. Nabopolassar, the king of Babylon, and Cyaxares, the king of Media, called by the names of Nebuchadonosor and Assuerus in Tobit, (chap. Ezekiel 14:15,) joining their forces together against him, besieged Nineveh, took it, and, after having slain the king, utterly destroyed that great and famous city, and put an end to that part of the Assyrian empire, Nabopolassar having before possessed himself of the other part, which was properly called the Babylonian empire. See Dr. Prideaux, p. 45. In this remarkable catastrophe the prophecies of Jonah, Nahum, and Zephaniah, foretelling the destruction of Nineveh, were fulfilled. His top was among the thick boughs — He overtopped all the other flourishing trees. The waters made him great — “As trees flourish by a river side, so the traffic of the several branches of the river Tigris, upon which Nineveh was situate, made that city and kingdom rich and populous, and she imparted her wealth and stores among the neighbouring provinces.” — Lowth. Therefore his height was exalted, &c. — He became greater than all the kings about him. The greatness of Nebuchadnezzar’s power and kingdom is set forth under the same emblem, Daniel 4:10, &c. All the fowls made their nests in his boughs — Several nations applied to him for protection, and thought themselves and all their concerns safe under his government. Under his branches did all the beasts of the field bring forth, &c. — Under the protection of his extensive empire did the people increase, and the countries become more populous. The cedars in the garden of God could not hide him, &c. — He overtopped the goodly cedars, called in the Hebrew the cedars of God, Psalms 80:9; such fair ones as might be supposed to have grown in paradise. The expressions are all allegorical, signifying the super-eminent greatness of the king of Assyria, and how much more powerful he was than any other of the kings of that time. All the trees of Eden, &c. — All the kings of the East envied him, and his greatness. So the Chaldee paraphrast.

Verses 10-14
Ezekiel 31:10-14. Because thou hast lifted up thyself — Because thy pride hath still increased with thy prosperity. I have delivered him into the hand of the mighty one of the heathen — Or, the mighty one of the nations, as the word גוים is rendered in the next verse. The word אל, eel, here rendered mighty one, though generally spoken of God, yet is sometimes applied to heroes, (see Ezekiel 32:21,) sometimes to angels, as excelling in strength, as Psalms 89:6. So God here says, he delivered the Assyrian into the hand of Nabopolassar, king of Babylon, who, joining his forces with those of the king of Media, made himself master of Nineveh, and of the king of Assyria, whose seat it was. And the terrible of the nations have cut him off — The armies of the kings of Babylon and Media shall utterly destroy him and his empire, and leave him without life or power. Upon the mountains, &c., his branches are fallen — As the limbs of a tree are broken by the fall, and those that rested under its shadow are frighted away and forsake the place, so the Assyrian’s power was overthrown in all the places of his dominion. Upon his ruin shall all the fowls of the heaven remain, &c. — As the birds sit upon the boughs of a tree cut down, and the beasts browse upon its branches, so his dominions shall be a prey to the conquerors: or, his armies that are slain shall become meat to the birds and beasts. To the end that none of all the trees exalt themselves — That his destruction may be a warning to other kings and potentates, to deter them from priding themselves in the time of their prosperity. For they are all delivered unto death — The mighty men of the Assyrians were delivered to death as well as those of the meaner sort. The fall of the Assyrian was thus largely spoken of to convince the king of Egypt, if he would be instructed, that no human power, however great, was able to secure its possessor from the wrath of God and his judgments, or to maintain itself against his attacks.

Verse 15
Ezekiel 31:15. In the day when he went down to the grave — This, and the following verses, are an elegant description of that consternation that seized the king of Assyria’s allies, at the suddenness of his downfall; the same metaphor being still pursued. I caused a mourning: I covered the deep for him — The deep, that is said to have raised up this fair tree, Ezekiel 31:4, is now described as mourning at his downfall. I restrained the floods, and the great waters were stayed — As if the streams had stopped their usual course on purpose to lament his fate. The meaning seems to be, that the great nations and numerous people under his dominions, or his confederates and allies, were all struck with astonishment at his fall. I caused Lebanon to mourn for him — By Lebanon is probably signified Syria, which was in alliance with the king of Assyria. All the trees of the field fainted for him — All the neighbouring princes lamented his ruin, and were disheartened at having lost their protector.

Verse 16-17
Ezekiel 31:16-17. I made the nations to shake at the sound of his fall — Through fear and terror. When I cast him down to hell — Rather, to the grave; with them that descend into the pit — That die and are buried. All the trees of Eden, &c. — The greatest kings on earth. All that drink water — That partake of wealth and other worldly enjoyments; shall be comforted in the nether parts of the earth — The deceased princes, confederates to the Assyrians, described here as so many stately trees and cedars, shall feel some mitigation of their calamities, when they see thee brought down as low as themselves: compare Ezekiel 32:31, and see notes on Isaiah 14:8-16, a passage exactly parallel to this. They also went down into hell — Or, the grave; with him — His allies underwent the same fate with himself, and were cut off in the common destruction. And they that were his arm — His auxiliaries; that dwelt under his shadow — Who lived under his protection; in the midst of the heathen — Or, the nations: see on Ezekiel 31:11; namely, in several countries and provinces: see Lamentations 4:20. When the Assyrian power was overthrown, it was easy for the Chaldeans to subdue all its allies.

Verse 18
Ezekiel 31:18. To whom art thou thus like in glory? &c. — To whom, among the great princes of the world, canst thou, O king of Egypt, be so fitly compared, with all thy glory and greatness, as to this king of Assyria, since, like him, thou shalt be thrown down from all thy pomp and grandeur to the lowest state of humiliation and ruin. Thou shalt lie in the midst of the uncircumcised — Thou shalt be put among those of whom God makes no account. “Nations that admitted circumcision, held the uncircumcised in the utmost contempt. The Egyptians, at least the priests and the learned among them, were circumcised; but now they shall lie among the uncircumcised.” — Michaelis. This is Pharaoh and all his multitude, saith the Lord God — In this verse the latter part of Ezekiel 31:2 is resumed, and the allegory, under which the Assyrian is represented, is applied to Pharaoh. 

32 Chapter 32 

Verse 1-2
Ezekiel 32:1-2. In the twelfth year — Namely, of Jehoiachin’s captivity, about which time Amasis began to set up himself against the king of Egypt, concerning whom this prophecy is. Son of man, take up a lamentation for Pharaoh — “To the preceding funeral panegyric over Assyria, the fate of which was past, Ezekiel prophetically subjoins a similar panegyric over Egypt, though its fate was still future; making plainly here a happy variation in the oratorical figure, by which past events are brought down and represented as now present before our eyes; whereas, on the contrary, by this prophetic figure future events are anticipated, and represented as already past.” — Obs. on Books, 2:188. Thou art like a young lion of the nations — Thou art like a beast of prey, devouring far and near. Thou art as a whale in the seas — By the word tannim we may fitly understand a crocodile, as has been observed upon Ezekiel 29:3, and the description that follows agrees very well to a crocodile, but cannot be applied to a whale. And thou camest forth with thy rivers, &c. — Or rather, Thou rushedst forth through thy streams, and didst trouble the waters, &c.; that is, thou wentest beyond the bounds of thine own kingdom, and didst trouble and tread down, or subdue, the neighbouring cities and nations.

Verses 3-6
Ezekiel 32:3-6. I will spread out my net over thee, &c. — I will bring thine enemies upon thee, who shall encompass thee on every side, and master thee as a wild beast or monstrous fish is taken in a net. Then will I leave thee upon the land — That is, leave thee to certain destruction, or take away from thee all means of recovery. For Pharaoh being here spoken of as a water animal, leaving him upon the land, signified leaving him to certain death, without the means of escaping it; for a fish left upon the land must needs die, let it struggle as it will, water being absolutely necessary to its life. This was literally fulfilled when, making war upon the Cyrenians, he was vanquished, and his army cut in pieces, and left a prey to the fowls and beasts in the deserts of Libya and Cyrene: see note on Ezekiel 29:4-5. And I will fill the beasts of the whole earth with thee — With the flesh of thy vast armies. Or rather, understanding the words figuratively, I will enrich all nations with thy spoils. And I will lay thy flesh upon the mountains, &c. — Thy people shall be slain, both upon the mountains and in the valleys, and their carcasses lie unburied there. I will also water with thy blood the land wherein thou swimmest — The land of Egypt, wherein thou bearest rule; even to the mountains — The mountains shall be wet with it, as well as the lower grounds: compare Isaiah 34:3. And the rivers shall be full of thee — All places, both high and low, both land and water. All the expressions in these verses are hyperbolical, signifying the vast slaughter that should be made of the Egyptians, and the immense booty that should be obtained by their enemies.

Verses 7-10
Ezekiel 32:7-10. And when I shall put thee out — When I shall cast thee down from thy power, and extinguish all thy glory. I will cover the heaven, and make the stars thereof dark — It is well known that the downfall of states and kingdoms, kings and princes, is often expressed in the Scriptures by these or such like metaphors: see notes on Isaiah 13:10; Isaiah 24:23; Isaiah 30:26. But here the expressions may mean, I will make every thing look sad and dismal, or will cause a universal sorrow; for to men amidst great calamities and afflictions every thing appears dark and gloomy, and even the light itself seems little different from darkness; and therefore it is usual to express a state of great sorrow by the heavens being covered, and the stars darkened. All the bright lights of heaven will I make dark over thee — I will involve thy whole land in trouble and distress, making every thing in it look dismal. I will vex the hearts, &c., when I shall bring thy destruction among the nations — When thy exiles shall be dispersed into foreign countries, (see Ezekiel 29:12,) and relate the miserable circumstances of thy destruction, it shall cause grief and consternation in all that hear it. Yea, I will make many people amazed at thee, and their kings, &c. — The kings and princes of Africa, who lay near to Egypt, seem here to be spoken of; for the destruction of Egypt could not but fill them with fear for themselves, lest the victor should make them suffer the same fate.

Verse 13-14
Ezekiel 32:13-14. I will also destroy the beasts thereof — Their horses, in which they trusted so much, Isaiah 31:3, and other cattle, feeding in their rich pastures by the river sides. Neither shall the foot of man, nor the hoofs of beasts, &c. — The country shall be so deserted that the waters of the river shall not be fouled by man or beast. But we may understand the prophet here as speaking metaphorically, and by the beasts of Egypt, intending its armies, which had frequently troubled the neighbouring nations, but which, it is here said, should trouble them no more; for when Egypt should be made desolate, and the number both of men and beasts should be diminished by their wars and confusions, then they should neither have the will nor the power to give their neighbours any further molestation; but the nations around them should enjoy quietness, like that of a river which smoothly glides along, and never has its streams fouled or disturbed: see Ezekiel 32:2. Then will I make their waters deep, &c. — The nations which used to be harassed and troubled by the Egyptians, shall then enjoy great peace and quietness.

Verse 15
Ezekiel 32:15. When I shall make the land of Egypt desolate, &c. — When I shall bring the fore-mentioned dreadful calamities upon it. Then shall they know that I am the Lord — The awful and destructive visitation shall be sanctified to those that survive: it shall yield them important instruction, and they shall give glory to my power and justice, while a sensible conviction of the vanity of the world, and of the fading and perishing nature of all things in it, shall draw their affections from it, and from all that it contains, and induce them to seek an acquaintance with me as their portion and happiness.

Verse 16
Ezekiel 32:16. This is the lamentation wherewith they shall lament her — This is the substance of the lamentation, which may be properly used to bewail the calamities which Egypt shall suffer: see note on Ezekiel 32:2. The daughters of the nations shall lament her — That is, the people of the neighbouring countries shall use such like words as these when they hear of Egypt’s calamities: thus the daughter of Zion and of Babylon signifies the inhabitants of those cities. This verse alludes to the mourning women, whose office it was to lament at funerals.

Verse 17-18
Ezekiel 32:17-18. It came to pass, in the fifteenth day of the month — Namely, of the month before mentioned, which was a few days after the time of the preceding revelation. The word of the Lord came unto me — Giving me further directions how to improve the fall of Egypt. Son of man, wail for the multitude of Egypt — Prepare the funeral ceremonies at the burial of Egypt, and compose an elegy suitable to the sad occasion. Bishop Lowth observes, that “this prophetic ode is a master-piece in that species of writing which is appropriated to the exciting terror.” And cast them down, even her, &c. — Houbigant renders this clause, And thrust them down with the daughters of the nations; thrust them down to the lower parts of the earth, to those who are gone down to the lake. And he observes, that “the prophet is commanded to thrust the Egyptians down to the shades below; that is, to exhibit, by an hypotyposis, familiar with the prophets, the ruin of the Egyptians, similar to the ruin of the people who have been destroyed and gone down to the regions of the dead.” The reader will observe that this figure of speech is a representation of things painted in such strong and bright colours as may cause the imagination of the hearers to conceive of them rather as present to their view than described in words. Such is the representation which the prophet here gives of the calamities of the Egyptians. The expressions, Unto the nether parts of the earth, with them that go down into the pit, denote utter destruction, and are parallel to those elsewhere used, of being brought down to hell, to the grave, or into silence. The Egyptians affected to be buried in their pyramids, and their kings, princes, and nobles would be laid by themselves, but Ezekiel provides them their graves among common people, to lie just where they fell.

Verse 19-20
Ezekiel 32:19-20. Whom dost thou pass in beauty? — What reason hast thou to prefer thyself before others? Art thou better than they, that thou shouldest not die and be laid in the dust as well as they? Go down — Namely, to the regions of the dead; and be laid with the uncircumcised — Among profane and loathed carcasses, such as the bodies of the uncircumcised were in the opinion of the circumcised: see notes on Ezekiel 28:8-10; Ezekiel 31:18. The circumcised, in Scripture, being put for those for whom God had a peculiar regard, and this being one of the distinguishing characteristics of his peculiar people, therefore the term uncircumcised seems to be used for those whom God had rejected, that is, for the wicked and profane. They shall fall in the midst of them that are slain by the sword — Thy people shall not die the common death of all men, but shall be cut off by an extraordinary judgment from the hand of God himself: they shall be slain by the sword. Draw her and all her multitude — Carry her and her people away to the grave, like so many carcasses, which are buried without any solemnity. The words seem to be spoken to the Babylonians, the executioners of God’s judgments upon Egypt. 

Verse 21
Ezekiel 32:21. The strong among the mighty shall speak to him — Namely, to the king of Egypt; out of the midst of hell — Or, the pit, as Bishop Newcome renders the word: see Ezekiel 32:23. The passage is “a poetical description of the regions of the dead; where the ghosts of deceased tyrants, with their subjects, are represented as coming to meet the king of Egypt and his auxiliaries, upon their arrival at the same place. Hell signifies here the state of the dead.” — Lowth. See note on Isaiah 14:9. They are gone down — The warriors, famous in their time for their exploits, have undergone the same fate with other men of blood, and are gone down to the grave by violent deaths.

Verse 22-23
Ezekiel 32:22-23. Asshur is there and all her company — The Assyrians, both king and people, whose destruction is represented in the foregoing chapter: though famous, warlike, and victorious, that mighty monarch fell. His graves are about him — The graves of his soldiers slain in the war. This expression, and that in the next verse, her company is round about her grave, seem to signify no more than a universal destruction of high and low, and that death had made them all equal. The masculine and feminine genders are promiscuously used in the following verses. The masculine referring to the prince, whose subjects the deceased were; the feminine to the nation or country to which they belonged. Whose graves are set in the sides of the pit — Here is supposed a spacious vault, in the midst whereof the king of Asshur lies, and round the vault, in receptacles hewn about its sides, his famous captains and commanders. And her company is round about her grave — Like lesser graves placed round the monument of some person of great quality. All of them slain, which caused terror, &c. —

Who were a terror while they were alive to their neighbours.

Verse 24-25
Ezekiel 32:24-25. There is Elam and all her multitude — Which was conquered by Nebuchadnezzar: see note on Jeremiah 49:36. The nations mentioned in this and the following verse were probably confederates with the Assyrians, and fell when they did. Which caused terror — yet have they borne their shame — They have been shamefully subdued, and have lost their lives and glory together, as Asshur did before them. They have set her a bed in the midst of the slain, &c. — Elam and her people have gone down to the state of the dead, among those who have fallen by the sword. The word bed is used for the grave, Isaiah 57:2, and may, in both places, allude to the costly monuments, or sepulchres, which used to be erected for persons of great quality. Her graves are round about him — The king and people are involved in the same common destruction.

Verses 26-28
Ezekiel 32:26-28. There is Meshech, Tubal, &c. — These are some other of the Assyrian allies; some think the Cappadocians, and other nations neighbouring to them, are here meant. The Scythians also, who anciently governed Asia, may be comprehended, and their expulsion from Media by Cyaxares may here be referred to: see Obs. on Books, 1:192. And they shall not lie with the mighty, &c. — They shall not lie among those heathen heroes, men of courage and fortitude, who were laid in distinct graves, with pomp and magnificence, but shall all be tumbled together into one common pit, as their actions have not made them worthy of any distinction. Which are gone down to hell — Or, the state of the dead, as the word which we translate hell ought often to be rendered. With their weapons of war — Brave men, who had gained signal victories, used, by way of honour, to have their arms buried with them, or hung upon their sepulchres. Thus was the grave of Misenus honoured by Æneas.

“ — — — Ingenti mole sepulchrum Imponit, suaque arma viro.” ÆN. 6:232.
“It was usual,” says Kirchman, De Funer. Roman., 50. 3. c. 18, “in former times, in some places, to put swords, shields, and other armour in the graves of military men, as they did in the grave of Theseus, and on the bier of Alexander the Great.” But the meaning of the prophet here is, that those, of whom he speaks, should be without these usual martial solemnities, with which people formerly often honoured their dead. Instead of which he says their iniquities shall be upon their bones — Their death shall carry in it plain tokens of their sins, and of God’s vengeance pursuing them on account of them. Yea, thou shalt be broken in the midst of the uncircumcised — Thou, O king of Egypt, shalt have no honorary distinctions paid thee at thy death, or be laid in a magnificent tomb, as those great conquerors have been, but shalt lie in a common pit, or grave, promiscuously with those who are overcome and slain in battle.

Verses 29-32
Ezekiel 32:29-32. There is Edom, her kings, &c. — Of whose destruction Ezekiel prophesied, Ezekiel 25:12; laid by them that were slain by the sword — Laid among the conquered. With them that go down to the pit — Among those of no renown, who are thrown into one common grave without any honour or distinction paid to them. There be the princes of the north — By these, it seems, are meant the Tyrians, who lay north of Judea, and were overcome in many battles by the Chaldeans. Pharaoh shall see them, and shall be comforted, &c. — Here, by a poetical figure, sense is given to Pharaoh among the dead, and he feels a consolation in that state to see so many other kings and nations brought into the same condition as himself and his people were in. Even Pharaoh and all his army slain by the sword — Herodotus affirms, that Apries, or Pharaoh-hophra, was strangled: οι δε μιν απεπνιξαν, 50. 2. p. 154. But the enemies of Apries may have used the sword against him before he expired. For I have caused my terror in the land of the living — In the Hebrew text it is, חתיתו, his terror, that is, I have permitted the king of Egypt to be a vexation and terror to many while he was alive in the world. And he shall be laid in the midst of the uncircumcised — That is, with the basest sort, or those of no distinction. Or, if we read with the Masorites, whom our translators follow, my terror, the meaning of the verse may be, As these kings and nations have been a terror to the world while they were in it, Ezekiel 32:24, &c, so will I be now a terror to them, and especially to Pharaoh and his people, in making them a remarkable example of my vengeance. Observe, reader, the calamitous state of human life! See what a dying world this is! The strong die, the mighty die; Asshur, Elam, Meshech, Tubal, Edom, the princes of the north, the Zidonians, Pharaoh, and all his multitude! But here is likewise an allusion to the final and everlasting death of impenitent sinners. Those that are uncircumcised in heart are slain by the sword of divine justice. Their iniquity is upon them, and they bear their shame for ever! 

33 Chapter 33 

Verses 1-6
Ezekiel 33:1-6. Again the word of the Lord came unto me — “It is plain that Ezekiel uttered what is contained in this chapter to Ezekiel 33:20, before Jerusalem was taken by the Babylonians; but how long before is uncertain.” — Bishop Newcome. Son of man, speak to the children of thy people — To the Jews, to whom he had not spoken since he declared what is contained in chap. 24. The reader will find in chap. 3., from Ezekiel 33:17-22, the substance of what is repeated in the first ten verses of this chapter. The instruction is the same in both passages; but the subject is here more fully and explicitly illustrated. “When the prophet had confirmed his predictions of evil, both to the Jews and heathen, by exemplifications of the like predictions already fulfilled among the latter, he proceeds to apply home the conclusion arising hence by an expostulation and pathetic address to the hearts and consciences of the Jews. But to what Jews is this addressed? To the Jews who were already in captivity. In order, then, that this address might make the stronger impression on them, and produce its wished-for effect, he immediately subjoins an information, which he here presents, as having been just then received, of the actual capture and destruction of the city of Jerusalem, agreeably to his foregoing prophecies against it: the accomplishment of which prediction against the Jews themselves, joined to his historic narrations before, of the accomplishment of many others against the heathen, both completes his arguments in favour of the credit and veracity of his predictions against Egypt, or other nations, and also proves, by a conspicuous example, the truth of that maxim with which he had concluded his late address to the captive Jews, That God will judge every one after his ways, both Jews and heathen.” — Obs. on Books, 2:196.

When I bring the sword upon a land — When an enemy approaches to any land, which never happens without my appointment or permission; if the people of the land take a man of their coast — Or, from among them, to which sense the word מקצה, here used, is translated, Genesis 47:2 ; and set him for their watchman — Such watchmen were placed upon the turrets of their city-walls, or upon high mountains near, to give notice of the enemy’s approach: see the margin. If when he seeth the sword come upon the land — If, when he spies the enemy marching against it, he blow the trumpet, sound the alarm; and warn the people — The sound of the trumpet is a warning, yet it is sometimes necessary to add a warning by word of mouth, and tell the people brought together by the trumpet what he sees. Whosoever heareth, &c., and taketh not warning — Considers not, minds not what he hears, nor will be made sensible of the danger, so as to provide for resisting or fleeing from the sword; if the sword come and take him away — Destroy him; his blood shall be upon his own head — His destruction is owing to himself. He heard the sound of the trumpet — He heard as well as others who escaped, and he might have delivered himself as they did who took warning. His blood shall be upon him — The guilt and blame of his death cannot be charged on any but himself. But he that taketh warning shall save his soul — Shall save his life from the danger that threatens it. In like manner, he that takes warning by the prophet’s admonition shall preserve himself from the judgments threatened against sinners. But if the watchman see the sword come, and blow not the trumpet — If he neglect his charge, which is to give the alarm; and the people be not warned — But are surprised by the enemy; if the sword take any person from among them — Cut any one off unexpectedly; he is taken away in his iniquity — Punished and cut off by the Lord for his sins formerly committed, and in consequence of the present fault of not watching, a great fault in every one that is guilty of it in time of war. But his blood will I require at the watchman’s hands — The guilt of that blood will I charge upon the watchman, and punish him for it, for he sinned in not giving the necessary warning.

Verses 7-9
Ezekiel 33:7-9. So thou, O son of man — The Lord here applies the preceding account of the watchman’s office to the prophet, and shows that his duty is illustrated thereby. As if he had said, If a watchman, appointed by his fellow-citizens, is so highly guilty, if he do not give warning to the city, and shall receive such punishment from my hands; what must not thou expect, who art appointed by me to give warning to thy countrymen of the terrible evils which their sins will bring upon them, if thou neglect to do it? God has never left his people without sufficient means of instruction, but has vouch-safed it to them more or less in every age, from the beginning of the world to this day. He has, from time to time, and at all times, set watchmen over them, raised up good and holy men to instruct, admonish, warn, and reprove. “I have even sent unto you all my servants the prophets daily, rising up early and sending them, but you have not hearkened unto me, nor inclined your ear,” Jeremiah 7:25. When I say unto the wicked, &c. — See notes on Ezekiel 3:18-19.

Verse 10-11
Ezekiel 33:10-11. If our transgressions be upon us, &c. — If the unpardoned guilt of our sins lie upon us, and we be punished for them in the wasting of our country, the burning of our city, the abolishing the public worship of God, &c.; and we pine away in them — Experience their bitter consequences in famine and disease, and in a variety of other calamities; how shall we live? — How then can the promises of life belong to us? How can such assurances be true as were given us Ezekiel 18:17-32? What ground can we have to hope for a recovery of our former condition? Or, how canst thou promise the continuance or restoration of any mercy to us? How can it be better with us than it is? If thy threatenings be true, it will be worse with us, and not better; and if they be not true, how can we trust thy promises of recovery? These are supposed to be the words of impious persons, who, pretending to despair of God’s mercies, take encouragement from thence to continue in their sins. Say, As I live, I have no pleasure in the death of the wicked — For an elucidation of this and the following verses to the 20th, compare chap. 18.; and see the notes there.

Verse 13
Ezekiel 33:13. When I shall say to the righteous, that he shall surely live — When I make him a promise of life, peace, and every blessing which he stands in need of; if he trust to his own righteousness — Formerly performed, but now abandoned; or, if he rely upon the good works he hath done, and think the worth of them will overbalance the guilt of his evil deeds; which seems to have been the opinion of the later Jews, who lay it down for a rule in their Mishna, That all Israel shall have a share in the world to come. All his righteousness shall not be remembered, &c. — He shall come again under the guilt of all his past sins, and shall be exposed to condemnation and wrath: see notes on Ezekiel 18:24-29. It is evidently signified here, that to trust in our own righteousness, whether internal or external, whether graces or virtues, past or present, or to entertain high thoughts of our own attainments in religion, and to put confidence therein, is one step toward a fall, and generally issues in apostacy.

Verse 15
Ezekiel 33:15. If the wicked restore the pledge, give again that he had robbed — It is a necessary condition of obtaining pardon, that men make restitution of what they have unjustly gotten from others. The law is express to this purpose, Leviticus 6:5, where the offender is required to add a fifth part to the principal, and give it to him to whom it appertaineth; see the note there. To the same purpose is that received rule among the Christian casuists, taken from St. Augustin, Epistle 54., Non dimittitur peccatum, nisi restituatur ablatum. The sin is not forgiven, unless what is taken away be restored. Lord Clarendon’s observations on this subject are peculiarly excellent: “Robbery and violence would be too gainful a trade, if a man might quit all scores by repentance, and detain all he hath gotten; or if the father’s repentance might serve the turn, and the benefit of the transgression be transmitted as an inheritance to the son. If the pledge remained it must be restored; the retaining it is committing a new iniquity, and forfeits any benefit of the promise. If he hath it not, nor is able to procure it, his hearty repentance is enough without reparation: but to enjoy the spoil, and yet to profess repentance, is an affront to God Almighty, and a greater sin than the first act of violence, when he did not pretend to think of God, and so did not think of displeasing him. Whereas now he pretends to reconcile himself to God, and mocks him with repentance, while he retains the fruit of his wickedness. He who is truly penitent restores what he hath left to the person who was deprived of it, and pays the rest in devout sorrow for his trespass.”

Verse 21
Ezekiel 33:21. In the twelfth year of our captivity, &c. — According to this reading, the news of the taking and burning of Jerusalem was brought to that part of the Babylonish dominions where the Jewish captives were placed in a year, five months, and twenty-six days after the calamity happened: see Jeremiah 52:12. But eight MSS. having עשׁתי instead of שׂתי, Bishop Newcome, and some others, think the preferable reading is, the eleventh year. If this be adopted, only about six months passed between the taking of Jerusalem and the communication of that event to Ezekiel. One that had escaped out of Jerusalem came unto me — According to what God had foretold to him should be the case, as is mentioned Ezekiel 24:26, and which was to be as a new commission unto him to speak unto the people; from doing which, by the command of God, he had ceased for near three years before; the prophetic influence, or impulse, not coming upon him during that time.

Verse 22
Ezekiel 33:22. Now the hand of the Lord was upon me in the evening — I felt a sensible impulse of the prophetic spirit: see Ezekiel 1:3. And had opened my mouth, until he came to me in the morning — Had so influenced my mind, that I found myself disposed and prepared to speak freely and with authority. Not that he had been utterly dumb before: for he had probably “been able to converse with the Jews concerning the predictions formerly delivered to them, and perhaps spake, or delivered in writing to them, the prophecies which he uttered concerning other nations; but he had received no further revelation from God respecting their affairs: in this sense he had been dumb.” — Scott. But now the Spirit moved him to speak, and continued so to do till the messenger came, whose information concerning the taking and burning of Jerusalem, which had been repeatedly and clearly foretold by the prophet, would give an indisputable authority and credit to all his predictions, and prepare the people’s minds to receive, with faith and a due regard, every future message which he was commissioned to deliver to them.

Verse 24
Ezekiel 33:24. They that inhabit those wastes of the land of Israel — They that are left behind in the land, that is now wasted with fire and sword: see the margin. Speak, saying, Abraham was one, and inherited the land — Had the privilege of dwelling and feeding his flocks in it; as if he had said, ‘If Abraham, being only a single person, had the whole country of Judea given him, there is much greater reason to conclude, that God will preserve the possession of it to us, who are a numerous part of Abraham’s posterity. These men speak after the vain manner of the Jews, who fondly presume that they have a right to all the promises made to Abraham, without considering the vast difference between them and Abraham, both in faith and practice. The appellation of one is given to Abraham in other parts of Scripture, because he was singled out from the rest of his family, to be the original, or head, of the Jewish nation.” — Lowth.

Verse 25-26
Ezekiel 33:25-26. Say unto them, Thus saith the Lord — Remove from them this destructive carnal confidence, and show them what they do, and how far they are from being Abraham’s genuine seed. Ye eat with the blood — Which was expressly forbidden in the Jewish law, as appears from Leviticus 7:26, as well as that more ancient law ordained to all mankind, Genesis 9:4; and lift up your eyes toward your idols — Offer up your prayers unto your fictitious gods; and shed blood — That is, commit murders; and shall ye possess the land? — When you do not perform the conditions on which the land was given, namely, that of being a holy people, can you think that you shall continue to enjoy it? Ye stand upon your sword — You make your strength the law of justice, and, confiding in that, you do whatsoever your inclinations lead you to, whether right or wrong; according to the character given of ungodly men, Wisdom of Solomon 2:11, who say, “Let our strength be the law of justice, for that which is feeble is found to be nothing worthy” &c. Houbigant translates the clause, You stand in your high way, or the corners of your streets, and commit your abominations, considering the words as referring to their public and open profession of idolatry. Dr. Spencer (De Legib. Hebrew, lib. 2. cap. 11) thinks that the expression alludes to a custom of the heathen, “who put the blood of their sacrifices into a vessel, or pit, in order to call up and consult evil spirits, and then stood with their swords drawn, to keep the demons off from doing them any harm.” Ye defile every one his neighbour’s wife — Ye universally commit adultery; and shall ye possess the land? — The question implies a peremptory denial. Thus the prophet shows how vain and ill-grounded their expectations were of being continued in the possession of Judea, since they did those things which were contrary to the divine law, and which consequently excluded them from any right to the land.

Verse 27
Ezekiel 33:27. Surely they that are in the wastes — They who continue to dwell among the desolations of Jerusalem and Judea; shall fall by the sword — This they accordingly did, both through the civil dissensions among them, in the conspiracy formed against Gedaliah, and likewise by the Chaldeans revenging his death. And him that is in the open field will I give to the beasts — He shall be a prey to lions and other ravenous beasts, that will multiply in the ruined country. And they that be in the forts and caves — Out of the reach of men and beasts; shall die of the pestilence — My hand shall reach them, and send among them those destructive disorders which shall sweep them away. These three judgments here mentioned, the sword, destructive beasts, and the pestilence, together with famine, are often threatened as the last and finishing strokes of divine vengeance upon the Jewish nation: see Ezekiel 5:12; Ezekiel 5:17; Ezekiel 6:12; Ezekiel 14:21; Jeremiah 15:3. By the forts and caves here spoken of, are meant the strong holds formed by nature in the rocks, or cut out in the sides of the mountains. Many of them were so large that men might secure themselves, their families, and their goods in them. So David is said, 1 Samuel 23:14, to abide in strong holds, and remain in a mountain in the wilderness of Ziph. Such was the cave of Adullam, where David had his residence for some time, and was there resorted to by his relations, (1 Samuel 22:1,) and at another time by his principal officers, 2 Samuel 23:15.

Verse 28-29
Ezekiel 33:28-29. For I will lay the land most desolate — I will make the land destitute of inhabitants, by the destruction which shall be made of them by the sword, by wild beasts, and the pestilence, and by their being carried into captivity. And the pomp of her strength shall cease — All that wealth and magnificence wherein they pleased themselves, as that which gave them strength and reputation in the eyes of the world, are taken away: see Ezekiel 7:24. Or the phrase may denote the beauty and glory of the temple, which they looked upon as their chief strength and protection; none shall pass through — None shall choose even so much as to pass through the country, on account of its being infested with wild beasts through its desolateness, and because the air of it shall be rendered unwholesome, by means of the effluvia arising from dead and dying bodies, and the pestilential diseases which rage in the country, and sweep away its inhabitants. Then shall they know that I am the Lord — That I am their Lord, their righteous governor, and just judge. When I have laid the land most desolate, &c. — When I have brought these destructive calamities upon it, because of the sins and abominations of its inhabitants. Observe, reader, those are untractable and unteachable indeed, that are not made to know their dependence upon God when all their creature comforts fail them, and they are made desolate.

Verses 30-32
Ezekiel 33:30-32. The children of thy people — Those of the captivity; still are talking against thee — Or rather, of thee, as the LXX. rightly render it; for with their mouths they showed much love, as it follows in the next verse. By the walls and in the doors of their houses — Both in their public places of concourse, and in their private meetings. And speak one to another, saying, Come, &c. — These were such as drew nigh to God with their mouths, but their hearts were far from him, as Isaiah describes their hypocrisy, Isaiah 29:13; and they come unto thee as the people cometh — Or, as disciples flock to their teachers: so the Chaldee paraphrase explains it. They make a profession of great regard to piety and virtue, and express a great esteem for thee, but at the same time they indulge themselves in sin and wickedness. And lo! thou art unto them as a very lovely song, &c. — They come to hear thee for their entertainment, not for their edification, in the spirit in which many go to hear noted and eloquent preachers. St. Austin tells us, that he himself was such an auditor of St. Ambrose before he was converted, Confess., 50. 5. c. 12; “I heard him diligently when he discoursed in the congregation, but not with that application of mind which I ought to have done; but I came rather out of curiosity, to know whether his eloquence was answerable to the opinion which the world had of him. I was very attentive to his style, and charmed with the sweetness of his delivery, but had little value or concern for the subjects he treated of.”

Verse 33
Ezekiel 33:33. And when this cometh to pass, (lo, it will come) — Or, rather, lo, it is come; for so the same phrase is translated Ezekiel 6:2; Ezekiel 6:6; Ezekiel 6:10, the verb being in the present tense; when they shall see thy prophecies concerning the destruction of Jerusalem actually fulfilled, and all the events predicted by thee exactly brought to pass; then shall they know that a prophet hath been among them — Then shall they be convinced of the truth of thy mission, and of their own inexcusable crime in despising thy prophecies. The words of this verse are evidently spoken by the Lord to his prophet. 

34 Chapter 34 

Verse 1
Ezekiel 34:1. The word of the Lord came unto me, saying — It is probable that this prophecy immediately followed the preceding; and that at, or immediately after, the arrival of the news that Jerusalem was conquered, the prophet was commissioned to speak of the tyranny and carelessness of the governors and teachers, and to point out their negligence as a principal cause of the incredulity and wickedness of the people. Thus the transition appears to be natural, and the connection close, between this prophecy and the foregoing one, as also between the beginning of this prophecy and its conclusion. For considering that, in parts at least, the people suffered for the faults of the shepherds, mercy now urged the prophet to declare, from God, that he would judge between them, save the flock, and set up one shepherd over them, who should feed them, even his servant David.
Verse 2
Ezekiel 34:2. Prophesy against the shepherds of Israel — The word shepherd, in the prophetical writings, comprehends both civil and ecclesiastical governors. See notes on Isaiah 56:11; Jeremiah 2:8. Other writers also use the same expression; princes being called shepherds of their people, as well as those who have the immediate care of their souls: see Psalms 78:71-72. Thus Homer calls Agamemnon, ποιμεναλαων, the shepherd of the people. And as the threatenings here denounced extend to all sorts of governors, so the several sins of the princes, priests, and prophets are reproved, Ezekiel 22:25, &c. Wo to the shepherds of Israel that feed themselves — That regard their own profit and advantage, not the good of the people committed to their charge. The beauty of the original, רעי אשׂר היו רעים אותם, may be expressed in Latin or Greek, though not in English: — pastoribus qui pascunt semet ipsos: τοις ποιμεσιν οι ποιμαινουσιν σαυτους . Plato, in the first book of his Commonwealth, describing the office of a magistrate, saith, “He should look upon himself as sustaining the office of a shepherd, that makes it his chief business to take care of his flock; not as if he were going to a feast to fill himself and satiate his appetite, or to a market to make what gain he can to himself.” Eusebius, in his twelfth book De Preparatione Evangelica, chap. 44., hath transcribed the whole passage, as an exact parallel to this place of Ezekiel. See Lowth.

Verse 3-4
Ezekiel 34:3-4. Ye eat the fat — Or, the milk, as the LXX. render it. The Hebrew words chalab, milk, and cheleb, fat, differ only in their points, so that the ancient versions take them promiscuously one for the other. These shepherds of the Lord’s flock, these civil and ecclesiastical rulers of the people, used their power over them, and exercised their offices, merely for their temporal advantage and emolument. “They exacted their tribute and taxes, their tithes and perquisites, with great earnestness; and they oppressed, and even destroyed the people, to enrich themselves: but they bestowed no pains to provide for the welfare of the state, or of the souls of those intrusted to them.” — Scott. Ye kill them that are fed — Ye take away the lives of the wealthy and substantial by unjust means, in order to enrich yourselves with their estates. But ye feed not the flock — Ye take no care for their benefit, temporal or spiritual. Ye are so ignorant that ye know not how to feed them, and ye are so indolent that ye will not take any pains to do it, and ye are so treacherous and unfaithful that ye never desired or designed it. The diseased — The weak and languishing; have ye not strengthened — With your help, counsel, or countenance. Ye have not applied proper remedies to the wants and necessities of those committed to your charge. The magistrates have not taken care to relieve the needy and defend the oppressed. The priests and the prophets have not been diligent in giving the people proper instructions, in rectifying the mistakes of those that were in error, in warning the unruly, or comforting the disconsolate. Neither have ye bound up that which was broken — Ye have not given relief to the afflicted and miserable: a metaphor taken from surgeons binding up wounds in order to cure them. Neither have ye brought again that which was driven away, &c. — Or, which was gone astray, as the word נדחה is translated, Deuteronomy 22:1. Ye have not, by your instructions and exhortations, endeavoured to reduce those who had wandered from the way of truth, or to reclaim those who were ready to perish in their sins; but with force and cruelty have ye ruled them — Have endeavoured to reduce and govern them by the rough methods of compulsion and cruelty, and not by the gentle way of reason and argument, longsuffering, meekness, and love; and your government over them has been exercised by tyranny and oppression, instead of justice, kindness, and beneficence.

Verse 5-6
Ezekiel 34:5-6. And they were scattered, &c. — Driven into other parts of the land, or into other countries, by the severity, exactions, and oppressions of their rulers. Because there is no shepherd — No one worthy of the name of a shepherd; none that cared for or properly watched over and fed the flock. And they became meat to all the beasts of the field — They were made a prey to, and were spoiled by, their enemies, temporal and spiritual. My sheep wandered through all the mountains — As silly sheep, when there is no one to look after them, wander from one mountain and hill to another; so my thoughtless and infatuated people, disregarded and neglected, or treated with cruelty by those that should have protected and guided them, have manifested their ignorance and folly in following various species of idolatry, and in forming to themselves religions after their own imaginations, full of superstition and impiety. And none did search or seek after them — Their priests and princes were so far from calling them back from these wanderings, that they were the first to follow them; nay, and even to go before, and set them the example.

Verse 10
Ezekiel 34:10. Thus saith the Lord, Behold, I am against the shepherds — They have made me their enemy by their negligence and abuse of their power, and I will appear and act as such. They have been enemies to my sheep, though pretending to be their shepherds; I will be an open enemy to them; and will require my flock at their hands — I will require a severe account from their kings and princes, their priests and prophets, of the damage my people have sustained through their ill management; and I will deprive them of the honour, pre-eminence, and advantage of which they have made such an ill use. 

Verses 11-16
Ezekiel 34:11-16. Behold, I, even I, will search my sheep — I myself will recall them from their wanderings into the right way; and will seek them out — Hebrew, בקדתים, I will seek them early, or, seek them in the morning. As a shepherd seeketh out his flock — With the greatest care and diligence; as he gathers them together, counts them, brings them to the fold, observes what they have suffered, and, if lame or torn, binds up and heals them, and provides pasture for them; so will I seek out my sheep, &c. — Though magistrates and ministers fail in doing their part for the good of the church, yet God will not fail in doing his; he will take his flock into his own hands, rather than it should be deprived of any kindness he had designed for it. The under shepherds may prove careless, but the chief Shepherd neither slumbers nor sleeps. They may be false, but he abides faithful. And deliver them out of all places where they have been scattered — Will bring them home from their several dispersions, whither they have been driven; in the cloudy and dark day — Hebrew, ביום ענן וערפל, in the day of clouds and darkness; in the dark and dismal time of the destruction of their country. And will bring them out from the people — This prophecy primarily respected their restoration from captivity in Babylon, and was in part at least fulfilled when so many thousands of them returned to their own land under the conduct of Zerubbabel, Ezra, and others. It seems, however, to look still further, even to the general restoration of the whole Jewish nation from their present wide dispersion over the whole world, which restoration most of the prophets foretel shall be effected in the latter days. But there is no need to confine this promise wholly to the Jews; when those, in any age or nation, that have gone astray from God into the paths of sin are brought back by repentance; when those that erred come to the acknowledgment of the truth; when God’s outcasts are gathered and restored, and religious assemblies that were dispersed are again collected and united upon the ceasing of persecution; and when the churches have rest and liberty, then this prediction has a true accomplishment. I will feed them in a good pasture — I will supply all their wants, and make ample provision for the support both of their natural and spiritual life. Upon the high mountains of Israel shall their fold be —
There shall they have fixed habitations upon their return, and there shall they rest in safety. There shall they lie in a good fold, &c. — These expressions denote both plenty and security. But I will destroy the fat and the strong — Those who oppress and tyrannise over the weak. I will feed them with judgment — I will judge, chastise, and punish them. 

Verses 17-19
Ezekiel 34:17; Ezekiel 34:19. As for you, O my flock — The prophet, having finished what he had to say to the shepherds, now delivers God’s message to the flock. God had before ordered him to speak tenderly to them, and to assure them of the mercy which he had in store for them. But now he is ordered to make a difference between some and others of them, to separate between the precious and the vile, and then to give them a promise of the Messiah, by whom this distinction would be effectually made; partly at his first coming, when for judgment he should come into this world, John 9:39; but completely at his second coming, when he shall, as it is here said, judge between cattle as a shepherd divides between the sheep and the goats, and shall set the sheep on his right hand and the goals on his left, Matthew 25:32-33. Between the rams and the he-goats — The Hebrew, it seems, may be better rendered, Between the small cattle, and the cattle of rams and of he-goats, between the weak and the strong cattle; that is, between the rich and the poor, as the Chaldee Paraphrase explains the sense upon Ezekiel 34:20. Seemeth it a small thing unto you to have eaten up the good pasture? &c. — This reproof may be fitly applied to those of the rich and great, who take no care that the poor may enjoy the benefit of their superfluities, but will rather let them be thrown away and lost, than they will take the trouble of seeing them disposed of for the relief of those that stand in need. As for my flock, they eat that which ye have trodden, &c. — They are compelled to live upon the relics of what you have spoiled and destroyed.

Verse 21-22
Ezekiel 34:21-22. Because ye have thrust with side and shoulder, &c. — Have molested and vexed the poor and weak by your unjust and violent dealings; therefore will I save my flock — I will interpose, and rescue the poor of my people from violence and oppression. The reader will easily observe that the metaphors used in these verses are taken from two sorts of cattle, the one of the larger and stronger kind, the other of the smaller and weaker sort, which the larger ones are wont to thrust aside and push at with their horns.

Verses 23-25
Ezekiel 34:23-25. And I will set up one Shepherd — That is, the Messiah, “the true Shepherd, who hath given himself this name both in the prophets and in the gospel, and who hath perfectly fulfilled all the duties, the characters whereof have been before described. He is called David, because he sprung from David according to the flesh; because he possessed eminently and really all those qualities which the Scriptures give to David as the type of the Messiah; and because he was the person in whom all the promises made to David were fulfilled. Though this prophecy was in a great measure completed when Christ, by the preaching of the gospel, gathered into one the children of God, among whom were many of the lost sheep of Israel, yet it will receive a further completion at the general conversion of the Jews.” — Calmet. I the Lord will be their God — I will renew my covenant with them, and receive them again into my protection. I will be a God all-sufficient for them, and they shall not, as formerly, have recourse to any other. And my servant David a prince among them — To reduce them to their allegiance, to receive their homage, and to reign over them, in them, and for them. Observe, reader, those, and those only, that have the Lord Jesus for their Prince, have the Lord Jehovah for their God. And I will make with them a covenant of peace — The covenant of grace is this covenant of peace; in it God is at peace with penitent and obedient believers, speaks peace to them, and assures them of peace with him, and of all good, even all the good they need to make them happy. This peace is through Jesus Christ, who hath procured it for us by his merits, and imparts it to us by his Spirit. He is the peace predicted by Micah 5:5. Peace to men was announced at his birth; his gospel is the gospel of peace, and he himself is the God and King of peace: in short, he it is who pacifieth all things and reconciles and unites in one Jews and Gentiles, God and man, heaven and earth. And I will cause the evil beasts to cease out of the land — Persecutors shall no more distress my church, nor infidels seduce them. They shall dwell safely in the wilderness, and sleep in the woods — They shall be perfectly safe, by night as well as by day, under my protection. He alludes to the circumstance of the eastern shepherds frequently lying abroad in the fields with their flocks during the night, without a tent to shelter them.

Verses 26-28
Ezekiel 34:26-28. I will make them and the places round about my hill a blessing — I will there give remarkable instances of my favour, and of the happiness which flows from it. God’s hill is the same with his holy mountain, mentioned Ezekiel 20:40, where see the note. There shall be showers of blessings — Blessings in great abundance, and of all sorts, temporal and spiritual, earthly and heavenly. The tree of the field shall yield her fruit — There shall be great fertility and plenty in every part of the land. The spiritual blessings of the gospel are often described under the emblems of fruitfulness and abundance. And they shall be safe in their land — In no danger of being invaded and enslaved, though their great plenty might be supposed to be a temptation to their neighbours to desire their land. And they shall know that I am the Lord — They shall indeed know that I, and I only, am the living and true God, and their God and Saviour; when I have broken the bands of their yoke — Those bands by which they had been brought down, and long held under oppression; had been made slaves, and used as such. The same expression is used of the deliverance of Israel out of Egypt, (Leviticus 26:13; Jeremiah 2:20,) their final restoration being represented as the greater deliverance of the two. And none shall make them afraid — The experience of my particular care over them, shall inspire them with that confidence in me which shall preserve them from all disquieting fears and anxieties.

Verse 29-30
Ezekiel 34:29-30. And I will raise up for them a plant of renown — The Messiah, the branch from the root of David, so frequently foretold by the prophet. And they shall be no more consumed with hunger — But shall be blessed with plenty of all things. Spiritual blessings, the blessings peculiar to the Messiah’s kingdom, are chiefly intended. These his subjects shall possess in abundance, and shall be satisfied therewith, whatever their lot may be as to the things of this life. Neither shall they bear the shame of the heathen any more — By whom they were formerly reproached, as if their God had cast them off. Then shall they know — The very heathen shall be convinced by these many and great blessings bestowed upon my people; that I the Lord — I, Jehovah, who can perform what I promise; am with them — Am reconciled to them, and do bless and save them; and that they — Whom these heathen despised and injured, and formerly made slaves, even the house of Israel, are my people — My peculiar people, above all people in the world, and as such shall be taken care of by me.

Verse 31
Ezekiel 34:31. And ye my flock, &c., are men — These words at the conclusion of the chapter, explain the metaphor which runs through the whole of it; namely, that what was said of a flock and its shepherds, is to be understood of men and their governors, and especially of God’s people, whom their civil and ecclesiastical governors neglected, or misled and oppressed, but whom God regards, watches over, provides for, and takes care of, as a shepherd does his flock. It is justly observed here by Mr. Ostervald, that “this is a chapter which both magistrates and rulers of the church ought to meditate upon very seriously. The complaints that God here makes of false shepherds, and the curses he denounces against them, show that it is the duty of pastors, with their utmost diligence, to watch over the sheep with which they are intrusted, and to provide with care and readiness for all their wants; and that if they fail herein, they must give a severe account to God for it. This too lays an obligation upon princes and magistrates, to govern faithfully and justly the people committed to their trust. What befell the Jews, who, for the unfaithfulness of their prophets and magistrates, were utterly destroyed, shows that it is the greatest misfortune to a nation to have wicked rulers; and that all who are concerned for the glory of God, and the happiness and edification of the church, have great reason to pray to God, that he would always raise up to his people faithful and good pastors.” 

35 Chapter 35 

Verses 1-6
Ezekiel 35:1-6. Moreover, the word of the Lord, &c. — “The prophet goes on to show, that the same reason which would operate in favour of the Jews, would not operate in favour of the heathen; especially not in favour of the Jews’ relations, the Edomites: for they showed no mercy, and therefore deserved to receive none; and, because they had perpetual hatred, they were to be made a perpetual desolation.” — Obs. on Books. Set thy face against mount Seir — Mount Seir is the same with Idumea: see Deuteronomy 2:5. I will lay thy cities waste, &c. — To the same effect Jeremiah prophesied against them, Jeremiah 49:7, &c., where see the notes. Because thou hast had a perpetual hatred, &c. — See note on Ezekiel 25:12. In the time that their iniquity had an end — That is, either at the time when God exercised against them the last chastisement of their iniquity; or at the time of their extreme affliction, when the anger of God was most inflamed against them. It is the greatest of all cruelties to insult the afflicted, and to add new sorrows to the unhappy: see Calmet. Therefore I will prepare thee unto blood — I will expose thee to great slaughter. Since thou hast not hated blood, &c. — Since thou hast loved cruelty, and taken delight in shedding blood, vengeance and slaughter shall pursue thee, and thou shalt fall into the hands of those that will be as eager to shed thine.

Verses 7-12
Ezekiel 35:7-12. Thus will I make mount Seir most desolate — Hebrew, לשׁממה ושׁממה, a desolation and a desolation, or, a desolation and an astonishment, as Bishop Newton renders it, following the reading of several MSS. And cut off from it him that passeth out, &c. — No travellers shall go forward or backward in it with safety: see the margin. And thy cities shall not return — Thy cities shall not be restored to thee again. This was exactly fulfilled; for the Nabatheans having driven the Edomites out of their ancient habitations, in the time of the Babylonish captivity, they settled themselves in the southern part of Judea, where they were afterward conquered by Hyrcanus, and obliged to embrace the Jewish religion, and so became at length incorporated with that nation. — Dr. Prideaux. Because thou hast said, These two nations, &c., shall be mine — The two nations and countries here spoken of mean the two kingdoms of Israel and Judah. The Edomites had settled themselves in part of Judea, and hoped to have got possession both of the land of Judah and the land of Israel in time. The Ammonites had the same design, as appears from Jeremiah 49:1 . Whereas, or although, the Lord was there — Was still with his ancient people, and had not yet entirely abandoned them, or withdrawn his protection from their country, and given it up to be laid waste. These Edomites, it seems, did not believe that God had placed his name in Judea, had chosen it for the place of his peculiar residence, and would never quite relinquish his property in it. Therefore I will even do according to thine anger — As thou out of anger and envy didst hurt them, so will I hurt thee. I will make myself known among them — I will make my people see that I have not quite cast them off, by the punishments I will bring upon thee on account of the evil thou hast done to them. And thou shalt know that I am the Lord — Thou shalt then be convinced that I am the sovereign Lord of all things.

Verses 13-15
Ezekiel 35:13-15. With your mouth ye have boasted against me — As if I were not able to make good my promises toward my people, or to assert my right in Judea. When the whole earth rejoiceth, I will make thee desolate — When I shall restore other countries, conquered by the king of Babylon, to their former prosperity, thou shalt still lie waste and desolate. The Edomites never recovered their country after the Nabatheans had expelled them out of it. Thou shalt be desolate, all Idumea — The expression is like that of Isaiah, whole Palestina, Isaiah 14:29; that is, all the several tribes and divisions of it. We learn from Psalms 137:7, that the Edomites exulted greatly at the fall of Jerusalem, and gave all the encouragement they could to its destroyers. The punishments inflicted on them may teach us that God is displeased with and punishes those who have no pity on the miserable, and who take pleasure in doing evil to others. 

36 Chapter 36 

Verse 1
Ezekiel 36:1. Son of man, prophesy unto the mountains of Israel — The prophet had been ordered, Ezekiel 6:2, to set his face toward the mountains of Israel, and to prophesy against them. Then God was coming forth to contend with his people; but now he is returning in mercy to them, and his prophet must speak good and comfortable words to these mountains; and what he saith to them, he saith to the hills, to the valleys, to the desolate wastes in the country, and to the cities that were forsaken, Ezekiel 36:4, and again, Ezekiel 36:6. The people were gone, some one way and some another; nothing remained there to be spoken to but the places, the mountains and valleys: these the Chaldeans could not carry away with them. Now to show the mercy God had in reserve for the people, the prophet is to speak of him as having a regard for the country, which if the Lord had been pleased for ever to abandon, he would not have called upon it to hear his word, nor would he have showed it such things as these.

Verses 2-7
Ezekiel 36:2-7. Because the enemy hath said, &c. — This prophecy appears to be a continuation of the preceding. “The Idumeans have made their boasts (see Ezekiel 36:5, and Ezekiel 35:10) that they should become masters of the mountainous parts of Judea, where the ancient fortresses were placed which commanded all the rest of the country.” — Lowth. And ye are taken up in the lips of talkers, &c. — Your calamities have made you become a proverb, a by-word, and a reproach among the heathen round about you, according to the threatenings of the prophets denounced against you: see the margin. Thus saith the Lord to the mountains, &c., which became a prey to the residue of the heathen — To those heathen that were left after the general desolations threatened to the neighbouring countries, Moab, Edom, Ammon, &c. Surely in the fire of my jealousy — In that fervent zeal and concern that I have for my own honour, which is blasphemed among the heathen; have I spoken against the residue of the heathen — Against all the nations that are and have been enemies to Israel; against all Idumea, which have appointed my land into their possession — Who have fully expected to get the dominion of my land, and be the sole possessors of it. Because ye have borne the shame of the heathen — Because the heathen nations have made a scoff of you; therefore I have lifted up my hand — I have sworn, or absolutely determined: see Genesis 14:22. Surely the heathen that are about you shall bear their shame — The heathen nations around, that have made a mock of you, shall be mocked themselves, and be as much held in contempt as they have held you.

Verses 8-12
Ezekiel 36:8-12. But ye, O mountains of Israel, shall yield your fruit, &c. — Here the land of Judea is ordered to provide for the sustenance of the people of Israel, who were about to return out of captivity to dwell there again: for, says the prophet, they are at hand to come — That is, the deliverance of my people shall be effected in a short time. This prophecy seems to have an immediate reference to the return of the Jews from Babylon; but there can be no doubt, as Calmet justly observes, that it has also a further reference, even to the general return of the Israelites, and to the kingdom of the Messiah; the longest distance of time that the things of this world can extend to being but a moment in respect of eternity. For I am for you, and will return unto you, &c. — I will send down again my blessing upon you, and favourable seasons; and cause you to be inhabited, so that you shall again be cultivated and fruitful. This is also addressed, as it were, to the land of Judea. And the cities shall be inhabited — The cities and towns that lie in ruins shall be built again. And I will multiply upon you man and beast — As God, in his judgments, threatened to cut off man and beast from the land, (Ezekiel 14:17,) so here he promises to replenish it with both. And will do better unto you than at your beginning — In bestowing upon you the blessings of the gospel, the promises of which were first made to the Jews and to their children, Acts 2:39. The words may likewise imply, that God would give them a more lasting and secure possession of their land than ever they had before: see the following verses. Yea, I will cause men to walk upon you — O mountains, or land of Israel, Ezekiel 36:8. And thou shalt no more henceforth bereave them of men — That is, thou shall no more be remarkable for thy inhabitants dying in uncommon numbers, by pestilence, the sword, and famine.

Verses 13-15
Ezekiel 36:13-15. Because they say, Thou land devourest men — Or, thy people. The country of Judea (as appears from what is here said) was spoken of by the neighbouring nations with disgrace, as a country particularly fatal to its inhabitants, where more died by famine, pestilence, and the sword, than in any other place: and therefore God here says, that there should be no more any occasion to give this character of Judea, for that these judgments and frequent calamities should cease in it. Therefore thou shall devour men no more — Thou shalt be free from such destructive judgments as have, in past ages, consumed thy people. Neither will I cause men to hear in thee the shame of the heathen — Neither shall thy inhabitants hear any more the scoffs of the heathen nations round, reproaching them on account of their grievous calamities, as if they were an accursed people, forsaken by their God, and abandoned to destruction. Neither shalt thou cause thy nations to fall, &c. — Or, as the Chaldee and some other ancient versions translate the words, Neither shalt thou bereave thy people any more, an interpretation adopted by Bishop Newcome. The Vulgate renders the clause, Et gentem tuam non amittes amplius — And thou shall not lose thy nation (or people) any more, that is, by these remarkable calamities. Those who think these promises were fulfilled in the restoration of the Jews from the captivity of Babylon, and their re-establishment in their own land, take the expressions no more, and not any more, in a limited sense, and understand thereby only a long period of time: but it seems more reasonable to suppose that these and such like prophecies, of which there are many in the Scriptures, remain yet to be accomplished, and that they respect the future restoration of the Jews to their own land, after their conversion to Christianity.

Verses 17-19
Ezekiel 36:17-19. When the house of Israel dwelt in their own land — In fulness of bread, ease, and security, as they did in days past; they defiled it — Rendered it abominable before God, and uncomfortable to themselves; by their own way and by their doings — By the way of their own choice, their wicked way, forsaking my law, despising my counsel, deserting my worship and temple; and by their unholy conversation and unrighteous practices. Their way was before me as the uncleanness of a removed woman — As a woman under a legal pollution was forbidden to come within the courts of the temple, or to attend upon God’s worship there; so the defilements which the Jews had contracted by their idolatries, adulteries, murders, and other heinous sins, rendered them unfit to be acknowledged as God’s people, or to offer up any religious service to him. Wherefore I poured my fury upon them — These and their other sins were the true causes of the desolation of their country, and of all the miseries which they underwent, and not any thing in the land itself, as the heathen said, Ezekiel 36:13. According to their doings I judged them — God frequently repeats that his judgments upon the Jews were no more than what their own ways or doings obliged him to inflict. There was in his dealings with them no arbitrary exercise of sovereignty, but they were dealt with according to their own conduct. And thus God deals with mankind in general: his actions, in regard to them, are not founded in an arbitrary exercise of his absolute sovereignty over them, but in impartial justice, wisdom, and goodness, and he judges them according to their own ways, and not according to the dictates of an arbitrary will.

Verse 20
Ezekiel 36:20. When they entered unto the heathen, they profaned my holy name — 1st, By their evil practices they brought a scandal on God’s name, and gave occasion to the heathen to say, See what profligate wretches these are, who call themselves Jehovah’s peculiar people; judge what sort of a God he is who has such worshippers. The Jews were no credit to their profession wherever they went; but, on the contrary, a reproach to it, and the name of God and his holy religion was blasphemed through them, Romans 2:24. Observe, reader, when those that pretend to stand related to God, as his servants and children, and to be in covenant and communion with him, are nevertheless found corrupt in their morals, slaves to their appetites and passions, dishonest in their dealings, and false to their words, and the trusts reposed in them, the enemies of the Lord have thereby great cause given them to blaspheme both him and his religion. 2d, God’s name was profaned by the sufferings of Israel; for from them the enemies of God took occasion to reproach God, as unable to protect his own worshippers, and to make good his own grants. They said in scorn, These are the people of the Lord; these wicked people! you see he could not keep them in their obedience to his precepts; these miserable people! he could not keep them in the enjoyment of his favours. These are the people that came out of Jehovah’s land; they are the very scum of the nations!

Verses 21-23
Ezekiel 36:21-23. But I had pity for my holy name — That is, as it is expressed Ezekiel 20:9, I wrought for my name’s sake, that it should not be polluted, or brought into disgrace, among the heathen: I preserved, reformed, brought back my people from captivity, and re-established them in their own land, for the honour of my mercy, truth, and power. Say, I do not do this for your sakes, &c. — The promises I make in your favour are not owing to any desert of yours, but purely to vindicate my own honour. And I will sanctify my great name, &c. — I will give illustrious proofs of my power and goodness, and vindicate my honour from the reproaches with which it hath been blasphemed among the heathen, upon the occasion of your evil doings and your sufferings. And the heathen shall know that I am the Lord — The return of the Jews from the Babylonish captivity was taken notice of by the heathen as a signal instance of God’s providence toward them, as appears from Psalms 126:2. And their general conversion, and future restoration to their own land, will be a much more remarkable proof of God’s fulfilling the promises made to their fathers; so that the heathen themselves will be compelled to observe and acknowledge it: see Ezekiel 37:28. When I shall be sanctified in you before your eyes — When, by means of the wonderful power and goodness which I shall manifest in your restoration, they shall be convinced that I am indeed the living and true God.

Verse 25
Ezekiel 36:25. I will sprinkle clean water upon you — The expression here alludes to those legal purifications which were made by sprinkling water upon the unclean persons: see Numbers 8:7; Numbers 19:13. But the cleansing intended is plainly that of the soul, by the blood of Christ sprinkled upon men’s consciences to take away their guilt, (see Hebrews 9:14; Hebrews 12:24,) and by the grace of the Holy Spirit sprinkled on the whole soul, to purify it from all corrupt inclinations and dispositions; both which blessings are received by faith in Christ, and in the promises of God made through him: see Galatians 2:16; Galatians 3:14; Acts 15:9. From all your filthiness — Filthiness, as the apostle expresses it, of flesh and spirit; from all unhallowed appetites, passions, and dispositions; from all impurity of heart and life; from every thing contrary to the mind of Christ, the image of God, or the divine nature; and from all your idols will I cleanse you — From all internal as well as external idolatry; from putting that trust in the work of your own hands, or in any creature, which you ought to put only in your Creator; or from setting your affections on any person or thing in preference to him, who is your Redeemer and Saviour, your Friend and Father, your portion and treasure, your God, and your all. Observe, reader, sin is of a defiling nature; idolatry particularly is so; it renders sinners odious to God, and unhappy in themselves; but when our guilt is pardoned, and our corrupt nature sanctified, then we are cleansed from this filthiness; and there is no other way of being saved from it. This God promises to his people here, in order to his being sanctified in them, Ezekiel 36:23. We cannot sanctify God’s name, unless he sanctify our hearts, nor live to his glory, but by his grace.

Verse 26-27
Ezekiel 36:26-27. A new heart also will I give you — A new disposition of mind, excellent in itself, and vastly different from what it was before; a frame of soul changed from sinful to holy, from carnal to spiritual; a heart in which the law of God is written, Jeremiah 31:33; a sanctified spirit, in which the almighty grace of God is victorious, and turns it from the world to God, and from all sin to all holiness; a state of mind which is the supernatural gift of God, and not wrought in any man by his own power. And I will take away the stony heart — The hard, senseless, unfeeling, inflexible heart; the heart unapt and averse to receive any divine impressions, and to return any devout affections. Out of your flesh — That is, out of you. And I will give you a heart of flesh — A soft and tender heart, that has spiritual senses exercised, and is conscious to itself of spiritual pains and pleasures; a heart of quite another temper, hearkening to God’s law, trembling at his threats, moulded into a compliance with his whole will; disposed to do, to be, or to suffer what God wills; receiving the divine impress as soft wax receives the impress of the seal. I will put my Spirit within you — My enlightening, regenerating, and sanctifying Spirit; that Holy Spirit which is given to and dwells in all true believers; and cause you — Sweetly and powerfully, yet without compulsion; to walk in my statutes — In all my ordinances and commandments, and that from judgment, choice, and affection. For our spirits, when renewed by God’s Spirit to a disposition conformed to his holiness, readily comply with his will in all things, concur with his designs, and become workers together with him. And ye shall keep my judgments, and do them — Ye shall be willing and able to perform all acceptable obedience, and to live a life of universal holiness and righteousness.

Verses 28-30
Ezekiel 36:28-30. And ye shall dwell in the land — Spiritual blessings, promised in the last three verses, are now followed with temporal blessings. Thus does earth often follow heaven, and godliness hath the promise of the life that now is, as well as of that which is to come. When the Israelites are thus prepared for mercy, then shall they return to their possessions, and be settled again in them. And there God will acknowledge them for his people, and will protect and bless them as such, bestowing liberally upon them all good things. I will also save you — Will continue to save you; from all your uncleannesses — I will take away the guilt of them, deliver you from the power and pollution of them, and preserve you from the punishments due to them. Salvation from all uncleanness includes justification, entire sanctification, and meetness for glory. And I will call for the corn, &c. — All necessaries are here comprised in one. And lay no famine upon you — This was one of the judgments which they had laboured under; and it had been as much as any other a reproach to them, that they should be starved in a land so famed for fruitfulness. But it is here promised, that now this calamity should afflict them no more, nor should they any more bear the reproach of it, but should have the credit of possessing abundance; the fruit of the tree, and the increase of the field, being multiplied to them.

Verse 31-32
Ezekiel 36:31-32. Then shall ye remember your own evil ways — Reflect seriously upon your former sins. And shall loathe yourselves in your own sight — With holy shame and confusion of face, seeing how loathsome you have made yourselves in the sight of God; for your iniquities and for your abominations — Being convinced that they were without all excuse. Here we see what is the most powerful inducement to an evangelical repentance, namely, a just sense of the mercy and grace of God toward us. The more we see of his readiness to receive us into favour upon our repentance, the more reason we shall see we have to be ashamed of ourselves that we should ever sin against so much love. That heart is hard indeed that will not be thus melted: see notes on Ezekiel 6:9; Ezekiel 16:61. Not for your sakes do I this, be it known to you — Here is repeated what is said Ezekiel 36:22, on purpose to check all vain presumption in the Jews, and confidence of their own merit; a fault they have been very prone to in every age.

Verse 37-38
Ezekiel 36:37-38. I will yet be inquired of by the house of Israel — The house of Israel must, 1st, Pray for these blessings; for by prayer God is sought unto and inquired after. What is the matter of God’s promises, must be the matter of our prayers. By asking for the mercy promised, we give glory to the donor, express our value of the gift, our own dependance upon God, and put honour upon prayer, upon which he has put honour. Christ himself must ask, and then God will give him the heathen for his inheritance; must pray the Father, and then he will send the Comforter; much more must we ask that we may receive. 2d, They must consult the oracles of God, for thus also God is sought unto and inquired after: the mercy must not be an act of providence only, but a child of promise; and therefore the promise must be looked at, and prayer made for it, with an eye of faith fixed upon it, which must be both the guide and the ground of our expectations. In both these ways we find Daniel inquiring of God, in the name of the house of Israel: then when God was about to do these great things for them, he consulted the oracles of God, for he understood by books, namely, the book of the Prophet Jeremiah, both what was to be expected, and when; and then he set his face to seek God by prayer, Daniel 9:2-3. As the holy flock, &c. — Flocks designed for holy uses, as sacrifices, and therefore further described by the place where they were presented, namely, Jerusalem; in her solemn feasts — The three great annual feasts. These flocks were for quality the best of all, and for numbers very great on these solemn occasions: see 2 Chronicles 35:7; and 1 Kings 8:63. Thus shall men multiply, and fill the cities of replanted Judah. And the increase of the numbers of a people is then honourable, when they are all dedicated to God as a holy flock, to be presented to him as living sacrifices. Crowds are a lovely sight in God’s temple. 

37 Chapter 37 

Verse 1
Ezekiel 37:1. The hand of the Lord was upon me — I was actuated by a divine power; and carried me out in the Spirit of the Lord — Or, by the Spirit of the Lord. It is highly probable that all this passed in vision. And set me down in the midst of the valley full of bones — The first and great object of this prophecy seems evidently to be the restoration of the Jews from the Babylonish captivity. A nation carried into captivity ceases to be a nation, and therefore may be fitly compared to bones, or dead bodies; so that by the valley of bones was first signified, the Babylonish dominions filled with captive Jews. Bishop Warburton observes, “that the messengers of God, prophesying for the people’s consolation in disastrous times, frequently promise a restoration to the former days of felicity; and, to obviate all distrust from unpromising appearances, they put the case even at the worst, and assure the people, in metaphorical expressions, that though the community were as entirely dissolved as a dead body reduced to dust, yet God would raise that community again to life.” But besides the deliverance of the Jews from Babylon, this vision is a lively representation of a three- fold resurrection: 1st, Of the resurrection of souls, from the death of sin to the life of righteousness, to a holy, heavenly, spiritual, and divine life, by the power of divine grace accompanying the word of Christ, John 5:24-25. 2d, The resurrection of the gospel church, or of any part of it, from an afflicted state to liberty and peace. 3d, The resurrection of the body at the great day, especially the bodies of believers, to life eternal. This last seems to be one thing particularly designed. “Though the generality of commentators,” says Mr. Peters, “regard this vision and prophecy as no other than a figurative representation and prediction of a return of the Jews from the captivity of Babylon, or some other of their captivities and dispersions, yet, perhaps, we shall find, upon a more attentive consideration, that whatever hopes it might give them of a temporal and national deliverance or prosperity, yet there was evidently something further designed; and that to comfort them in their distressed situation, with the prospect of a future resurrection in a proper sense, was as much intended by the Spirit of God, or rather more so, than the other.

Verse 2-3
Ezekiel 37:2-3. He caused me to pass by them round about — To take an exact view of them; and behold, there were very many in the open valley — As if it had been a place where a great battle had been fought, and a vast multitude slain, who had been left unburied till the flesh was all consumed, and the bones were divided and scattered about. And lo, they were very dry — Having been long exposed to the sun and wind in the open valley, and the marrow within, as well as the flesh without, being utterly wasted. This circumstance was intended to show how unlikely it was, humanly speaking, that the Jews should ever be delivered from their dispersions and restored; should ever be brought together again, and formed into a body politic, or even into the skeleton of one. Still more unlikely it is that the dead in sin should be quickened, and raised up into living Christians; and most unlikely of all, that the dead bodies of men, after they have been turned into dust, and scattered to the four winds of heaven, should live again, and become bodies of light and glory. And he said, Son of man, can these bones live? — Namely, immediately, and in your sight? Or, as Houbigant renders it, Shall these bones live? The question, as he justly observes, is not concerning the possibility of the fact, for the prophet well knew that God could do all things; but the Lord, introductory to what follows, asks him whether these bones should now revive or not. And though this be the right interpretation of the place, yet a resurrection from the dead is very justly collected from it: for “a simile of the resurrection,” says St. Jerome, “would never have been used to signify the restoration of the people of Israel, unless such a future resurrection had been believed and known; because nobody ever confirms uncertain things by things which have no existence.” And I answered, O Lord, thou knowest — Raising the dead can only be an act of thy power and good pleasure. The prophet replies in a doubting manner, because he knew not the scope of the vision.

Verses 4-6
Ezekiel 37:4-6. Again he said, Prophesy upon these bones — Here sense and understanding are attributed to the dry bones; and as these bones signified the captive Jews, they are with strict propriety called upon to hear the word of the Lord. But this is also to be considered, as has been intimated on Ezekiel 37:1, a prophetical representation of that voice of the Son of God which quickens and raises to spiritual life such as are dead in sin; and which all that are in their graves shall hear at the last day, and shall come forth out of them. Thus saith the Lord, I will cause breath to enter into you, &c. — The breath of life, as it is expressed Genesis 2:7. And I will lay sinews upon you, &c. — All the expressions made use of here are such as describe the resurrection of a dead body.

Verses 7-10
Ezekiel 37:7-10. So I prophesied as I was commanded — I declared these promises or gracious purposes of God concerning these bones. And as I prophesied there was a noise, &c. — Such a noise as we may suppose would arise from the motion of the bones. And behold a shaking — A trembling, or commotion among the bones, enough to manifest a divine presence working among them. And the bones came together, &c. — Glided nearer and nearer, till each bone met the bone to which it was to be joined. Of all the bones of those numerous slain not one was wanting, not one missed its way, not one missed its place, but each knew and found its fellow. Thus, in the resurrection of the dead, the scattered atoms shall be ranged in their proper place and order, and every bone come to its bone — By the same wisdom and power by which they were first formed in the womb of her that was with child. And lo, the sinews and the flesh came up upon them — Gradually spreading themselves. And the skin covered them above — Enveloped the bones, sinews, and flesh of each body; but there was no breath in them — Or spirit, rather; no souls animated the bodies. Then said he, Prophesy unto the wind — Or rather, unto the spirit, namely, the quickening spirit of God, or principle of life, issuing from him, and imparting life to every creature that possesses it. Come from the four winds, O breath, O spirit — This signified the gathering of the Jewish people from the different quarters of the world where they were scattered; and breathe on the slain — Animate these dead bodies; that they may live — May awake into living men. So I prophesied, and the breath — The spirit; came into them — A soul animated each body; and they lived, &c., an exceeding great army — Not only living men, but effective men, fit for service in war, and formidable to all that should give them any opposition. Applied to the Jews, released and returning from captivity, the words signify that they should amount to a great multitude, when they should be gathered from their several dispersions, and should be united in one body. Observe, reader, with God nothing is impossible: he can, out of stones, raise up children to Abraham, and out of dead and dry bones an exceeding great army, to fight his battles and plead his cause.

Verse 11-12
Ezekiel 37:11-12. These bones are the whole house of Israel — These bones represent the forlorn and desperate condition to which the whole nation of Israel is reduced; they say, Our bones are dried, &c. — Our affairs are in the most desperate condition; there is not so much as any hope left of their being retrieved. We are cut off for our parts — We are separated and cut off from one another, like a limb that is cut off from the body. Therefore prophesy, &c. — Inform these poor, dejected, desponding Israelites of their mistake, and revive their hope by a new promise and declaration of my purposes of mercy toward them. O my people, I will open your graves — Though your captivity be as death, your prisons and places of confinement close as graves, yet will I open those graves. And cause you to come up out of your graves — I will bring you out of your state of captivity, in which you are little better than dead persons, having no power or privileges of your own, nor enjoying any thing which can properly be called life. The Jewish nation, in their state of dispersion and captivity, are called the dead Israelites, by Baruch, chap. Ezekiel 3:4 : and their restoration is described as a resurrection by Isaiah 26:19. In like manner St. Paul expresses their conversion, and the general restoration which shall accompany it, by life from the dead, Romans 11:15. And the foregoing similitude showed, in a strong and beautiful manner, that God, who could even raise the dead, had power to convert and restore them.

Verse 16-17
Ezekiel 37:16-17. Take thee one stick — That is, one rod. The expression seems to allude to Numbers 17:2; where Moses was commanded to take twelve rods, one for each tribe, and to write the name of the tribe upon the rod; for Judah, and the children of Israel his companions — That is, the tribe of Benjamin, and a part of that of Levi, who adhered to the tribe of Judah. Then take another stick — A second, such as the first was; and write upon it, For Joseph, the stick of Ephraim — Upon Reuben’s forfeiting his birthright, that privilege was conferred upon the sons of Joseph, of whom Ephraim had the precedence: see 1 Chronicles 5:1; Genesis 48:20; which made him to be reckoned the head of the ten tribes; Samaria, the seat of that kingdom, being likewise situate in the tribe of Ephraim. Upon these accounts the name of Ephraim, in the prophets, often signifies the whole kingdom of Israel, as distinct from that of Judah. All the rest of the tribes were the companions of Ephraim, as the tribes of Benjamin and Levi were the companions of Judah. And join them into one stick — A rod was an emblem of power, (see Psalms 110:2,) so joining these two rods, or sticks, together, denoted uniting the two kingdoms under one prince, or governor.

Verses 18-20
Ezekiel 37:18-20. Wilt thou not show us what thou meanest — Ezekiel foretold many things by signs; and the Jews were very inquisitive into the meaning of them: but sometimes their curiosity proceeded rather from a secret contempt of the prophet and his predictions, than a real desire of information. Say, I will take the stick of Joseph — On which Joseph’s name was written, and which represents Joseph, that is, the kingdom of the ten tribes; which is in the hand of Ephraim — Of which Ephraim is the head. They shall be one in my hand — I will make them one nation, and appoint one king to rule over them, namely, Christ the Messiah. And the sticks, &c., shall be before their eyes — Thou shalt place the sticks, or rods, thus joined together, before their eyes, as a visible token or pledge of the truth of what I enjoin thee to speak to them in the following words.

Verses 21-25
Ezekiel 37:21-25. Behold, I will take the children of Israel from among the heathen — See the margin. I will make them one nation — They shall not be divided any more into separate kingdoms; the consequence of which was, their setting up separate ways of worship, and espousing separate interests: compare Isaiah 11:13. This promise was in a great degree fulfilled in the restoration of the Jews to their own land from their captivity in Babylon; for then many of the house of Israel returned with the house of Judah, and were united in one body with them, and were under one and the same governor, Zerubbabel; who, though he did not (lest it should give umbrage to the Persian kings) assume the title of king, yet executed the authority, and was looked upon as a king by the Jewish people: but the expressions here made use of seem to imply something further, and to refer, in their full sense, to the final restoration of the Jews, after their conversion to Christianity, when Christ, in a peculiar sense, shall be their king. The Messiah is described as King of the Jews in most of the prophecies in the Old Testament, beginning with that of Genesis 49:10, concerning Shiloh. From David’s time he is commonly spoken of as the person in whom the promises relating to the perpetuity of David’s kingdom were to be accomplished. This was a truth unanimously owned by the Jews: see John 1:49, to which our Saviour bore testimony before Pontius Pilate, when the question being put to him, Art thou a king? he made answer, Thou sayest [the truth] for I am a king: thus these words should be translated, for St. Paul, alluding to them, calls them a good confession, 1 Timothy 6:13. The same truth Pontius Pilate himself asserted, in that inscription which he providentially ordered to be written upon the cross; (see John 19:19-22;) so that the chief priests impiously renounced their own avowed principles, when they told Pilate that they had no king but Cesar, Ezekiel 37:15. Neither shall they defile themselves any more with their idols — Or, abominations, as the word שׁקוצים is elsewhere translated, and generally signifies idols: see the margin. But I will save them out of all their dwelling-places — I will bring them safe out of them; and will cleanse them — Both justify and sanctify them. And David my servant — That is, the son of David, who was also David’s Lord; shall be king over them — Shall reign over their hearts and lives; and they shall all have one shepherd — This king shall be their one chief shepherd; others that shall feed and rule the flock shall be shepherds by commission from him. And they shall dwell in the land that I have given unto Jacob — A promise often repeated in this prophecy: see Ezekiel 37:12; Ezekiel 37:21, and the note on Ezekiel 28:25. Even they and their children for ever — The Jews, converted to Christ, shall inherit Canaan till Christ come to judgment at the end of the world.

Verses 26-28
Ezekiel 37:26-28. I will make a covenant of peace with them — I will grant them the blessing of peace and prosperity. Or rather, the words are to be understood in a spiritual sense, that God will be reconciled to them through Christ, and admit them into that covenant of peace of which Christ is the Mediator, and therefore is called our peace, Ephesians 2:14; and then the following words, It shall be an everlasting covenant with them, may fitly be explained of the gospel, being such a covenant as shall never be abolished, or give way to any new dispensation. It is certain that the expression, a covenant of peace, could not at all agree with the ancient covenant, for when was there an age, half an age, twenty years peace in Israel? The whole history of the Jewish nation is nothing more than a recital of wars and continual divisions. And if we understand it of peace between God and his people, where shall we find this people faithfully attached to the Lord during one century only? We have only to open the books of the prophets, and the other sacred records, to remark their infidelities and perpetual rebellions against God. This expression, therefore, can only respect the new covenant, whereof Jesus Christ, the Prince of peace, is the mediator, and who gives us that true peace which surpasses all conceptions: see Calmet. And I will set my sanctuary in the midst of them — I will set up a spiritual, glorious temple and worship among them; for evermore — Never to be altered or abolished on earth, but to be consummated in heaven. My tabernacle also shall be with them — The tabernacle wherein I will show my presence among them, and my protection over them. God’s placing first his tabernacle, and then his temple among the Jews, was a pledge and token both of his presence and protection. And we may understand him as promising here new and more valuable tokens of his presence among them, by the graces of his Holy Spirit, and the efficacy of his word and ordinances, if not also some extraordinary appearances of the divine majesty. I will be their God, and they shall be my people — By my grace I will make them holy, as the people of a holy God; and I will make them happy, as the people of the ever-blessed God. And the heathen shall know that I do sanctify Israel — The conversion of the Jewish nation, and their being restored to a state of favour and acceptance with God, will be a work of providence, taken notice of by the heathen themselves, who shall join themselves to the Jews, as the church of God and temple of truth: see note on Ezekiel 36:23. 

38 Chapter 38 

Verse 2-3
Ezekiel 38:2-3. Set thy face against Gog, the land of Magog — We find, Genesis 10:2, that the second son of Japhet was called Magog, but Ezekiel uses the word here as the name of the country of which Gog was prince: and Michaelis thinks that it denotes those vast regions to the north of India and China, which the Greeks called Scythia, and which we term Tartary. Houbigant also thinks that the prophet here means the Scythians, who are the descendants of Magog, the son of Japhet, and whose neighbours were the people of Rosh, Meshech, and Tubal; that is, the Russians, Muscovites, and Tibareni, or Cappadocians; and thus Theodoret and Josephus understand it. The Turks are generally allowed to be of Scythian origin. Scythopolis and Hierapolis, which cities the Scythians took when they overcame Syria, were ever after by the Syrians called Magog: see Plin, 50. 5. c. 23. The Arabs call the Chinese wall Sud Yagog et Magog, that is, the mud wall, or rampart of Gog and Magog. Gog and Magog are mentioned in Revelation 20:8; and these, says Bishop Newton, “seem to have been formerly the general name of the northern nations of Europe and Asia, as the Scythians have been since, and the Tartars are at present. The prophecy in the Revelation alludes to this of Ezekiel in many particulars; both the one and the other remain yet to be fulfilled, and therefore we cannot be absolutely certain that they may not both relate to the same event. But it seems more probable that they relate to different events: the one is expected to take effect before, but the other will not take effect till after the Millennium. Gog and Magog in Ezekiel are said expressly, Ezekiel 38:6; Ezekiel 38:15, and Ezekiel 39:2, to come from the north quarters, and the north parts; but in St. John they come from the four quarters, or corners of the earth. Gog and Magog in Ezekiel bend their forces against the Jews re-settled in their own land; but in St. John they march up against the saints and church of God in general. Gog and Magog in Ezekiel are, with very good reason, supposed to be the Turks, but the Turks are the authors of the second wo; and the second wo, Revelation 11:14, is past before the third wo; and the third wo long precedes the time here treated of. It may therefore be concluded that Gog and Magog, as well as Sodom, and Egypt, and Babylon, are mystic names in the book of Revelation; and the last enemies of the Christian Church are so denominated, because Gog and Magog appear to be the last enemies of the Jewish nation. Who they shall be, we cannot pretend to say with the least degree of certainty.” The chief prince of Meshech and Tubal — The king or head of all those northern nations which lie upon the Euxine sea: see note on Ezekiel 27:13. The LXX. take the word Rosh, here translated chief, for a proper name, and render the clause, The prince of Rosh, Meshech, &c. So taken it may signify those inhabitants of Scythia from whom the Russians derive their name and original.

Verses 4-6
Ezekiel 38:4-6. I will turn thee back, and put hooks into thy jaws — I will disappoint all thy designs, and turn thee about as easily as a fisherman masters a great fish, when he hath once fastened the hook into its jaws: see Ezekiel 29:4. And I will bring thee forth — Or, after I have brought thee forth; that is, after I have so disposed matters that thou hast been induced to come forth out of thine own country, to invade, spoil, and destroy other countries. Persia, Ethiopia, and Libya with them — As their allies. Ethiopia and Libya are called Cush and Phut in the Hebrew, and are joined together as allies, Ezekiel 30:5, where see the note. The Persians are in like manner joined with Africans, Ezekiel 27:10. All of them with shield and helmet — So the Libyans, or people of Phut, are described, Jeremiah 46:9, as handling the shield, that is, being remarkable for their great and large shields, as Xenophon relates of them, Cyropæd., lib. 6. Gomer and all his bands — Gomer is joined with Magog, Genesis 10:2, and probably here signifies Galatia, Phrygia, and Bithynia, which, with Cappadocia, denoted by Togarmah, comprehend all the northern parts of Asia Minor, which border upon the Euxine sea. Concerning Togarmah, see note on Ezekiel 27:14. And many people with thee — Those of Cilicia, Pamphylia, and other nations inhabiting Asia Minor.

Verse 7
Ezekiel 38:7. Be thou prepared — The prophet, speaking ironically, encourages Gog and his allies to make all warlike preparations, and muster all their forces together, that God might gain the greater honour by their signal defeat: see Ezekiel 38:16. And be thou a guard unto them — Let them rely upon thy prowess and conduct as their leader.

Verse 8-9
Ezekiel 38:8-9. After many days thou shalt be visited — In the latter days of the Messiah’s kingdom among men, or after a succession of many generations, shall the judgment here mentioned be inflicted by God upon thee. In the latter years — Or days, as in the former clause, and Ezekiel 38:16; that is, toward the end of the world: compare Daniel 8:26. Thou — Gog, with all thy numbers; shalt come into the land that is brought back from the sword — The land of the Jews, a people recovered from the countries into which they had been dispersed by the sword of their enemies. The land, it must be observed, is here put for the people of the land, who are said to be brought back from the sword, in the same sense in which they are elsewhere styled a remnant; those being intended that should remain after the various judgments that had fallen upon the nation, and the hardships they had suffered in their several dispersions. And is gathered out of many people — Among whom they had been scattered: see note on Ezekiel 34:13. Against the mountains of Israel, which have been always waste — It is already two thousand five hundred years since the ten tribes were carried away out of their own land by Shalmaneser. Certainly the expression, always, or perpetually waste, denotes a much longer desolation of the country than that which it suffered during the Babylonish captivity. It seems, all the various desolations of Judea are here included, namely, those by the Assyrians, Babylonians, Antiochus Epiphanes, the Romans, and lastly, as at this time, by the Turks. But it — The land of Canaan, that is, the people of it, is brought forth out of the nations — This is a repetition of what was said just before, namely, that Israel had been wonderfully preserved, and restored to their own land, through the particular providence of God; to which is added, And they shall dwell safely all of them — That is, the same divine power that has delivered and restored them will still continue to protect them. Thou shalt ascend and come like a storm — Thou shalt come suddenly, and with a mighty and destructive force. Thou shalt be like a cloud to cover the land — Thy forces shall be so very numerous as to overspread the land like a dark cloud, which makes every thing look melancholy and dismal: see Ezekiel 30:3. The sense of the passage is, that after the return of the Jews and Israelites into their own country, and their having lived there for some time in peace and safety, this enemy will think to take advantage of their security, and fall upon them unexpectedly. “It seems to me,” says Bishop Newcome, “that the prophecy remains to be fulfilled after the future re-establishment of the converted Jews in their own land, when the Mahommedans and pagans will invade them. On this supposition, the subject matter of this and the following chapter is well connected with the promises of distant blessings made toward the close of chap. 37.”

Verses 10-13
Ezekiel 38:10-13. It shall come to pass at the same time — The time when my people are gathered together, settled in peace in their own land, and think themselves secure; shall things come into thy mind — Mischievous things; and thou shalt think an evil thought — Shalt entertain a malicious design for the destruction of my people. And thou shalt say — Wilt resolve in thyself; I will go up — I will invade with all my forces; the land of unwalled villages — A people weak, and destitute of any considerable defences. To them that are at rest — Who would willingly be quiet, and suspect as little evil from others as they intend against others, and who trust in the protection of their God, who hath promised they shall dwell safely. Dwelling without walls, &c. — That is, having no sufficient fortifications to defend them against the force of an enemy. To take a spoil, &c. — With the thoughts of taking a large spoil without any difficulty. To turn thy hand upon the desolate places — To go against, or fall upon, a country which had lain a long time desolate, but which has been peopled again, and come into a flourishing condition. Judea is very plainly marked out by this land, which Gog is here represented as designing to attack, because it lay open to be invaded. That dwell in the midst of the land — Hebrew, in the navel of the land, that is, in Jerusalem, which stood nearly in the middle of Judea, and was situate upon a rising ground, which the Hebrew metaphorically expresses by the navel. Sheba and Dedan, and the merchants of Tarshish — These were people that traded much, the two former dwelling in the east, and the merchants of Tarshish often sailing from the Spanish coasts into the eastern parts, as having commerce with Tyre, which bordered upon Judea. “These merchants, as soon as they heard of this intended invasion, came into Gog’s camp as to a market, to buy both persons and goods which should come into the conqueror’s power.”

With all the young lions thereof — Their kings and princes, as the Targum understands it; or their chief merchants, who are described as so many princes, (Isaiah 23:8,) and are called lions because of the injustice and oppression they too commonly practised in their commerce.

Verses 14-16
Ezekiel 38:14-16. In that day, &c. — At that remarkable time, when I shall gather my people from their dispersions and bring them again to their own land, and they shall be established therein and dwell safely, without apprehension of danger from any enemy, and without any defence to prevent their being attacked; shalt thou not know it? — Will they not be pointed out to thee as a people thou mayest easily conquer, and with whose spoils thou mayest without difficulty enrich thyself? And thou shalt come from thy place out of the north parts — See on Ezekiel 38:6; thou and many people with thee, all of them riding upon horses, &c. — The character here given of this people may properly be applied to the Turks or Tartars, the strength of whose armies consists principally in their cavalry. As a cloud to cover the land — See on Ezekiel 38:9. It shall be in the latter days — This is repeated to prevent the application of the prophecy to any event that should take place before the days of the Messiah: see on Ezekiel 38:8. And I will bring thee against my land — I will permit thee to come; that the heathen may know me, when I shall be sanctified in thee — Shall be confessed to be a great God over all, a gracious and faithful God to my people, and a dreadful enemy and avenger against the wicked. Before their eyes — In the sight of all the heathen that are with Gog, and much more in the sight of God’s own people. This signal victory over Gog and his associates shall be a means of bringing infidels to give glory to God.

Verse 17
Ezekiel 38:17. Art thou he? — This would be better translated, Art thou not he? a sense which the Hebrew particle of interrogation often imports; of whom I have spoken in old time by my servants the prophets — “It is doubtful by what prophets God foretold the irruption of Gog; but though nothing of this kind be found in the prophets that remain, it is enough that Ezekiel did not first foretel these things. Many of the sacred pages are lost, which might probably be extant when Ezekiel delivered this prophecy.” — Houbigant. The expressions here used, of old time, and which prophesied in those days, many years, plainly imply that there was to be a succession of many ages between the publishing of these prophecies, and this event foretold by them.

Verses 18-20
Ezekiel 38:18-20. My fury shall come up in my face — An expression taken from human passions, which cause the blood to fly up into the face. So Isaiah describes Almighty God as burning with anger, his lips being full of indignation, and his tongue as a consuming fire, Ezekiel 22:31-31, where see the note. For in my jealousy — My zeal for the salvation and happiness of my people, and for my own glory; have I spoken — Against my enemy Gog, and his herd. Surely in that day there shall be a great shaking — A great commotion, as Dr. Waterland renders the expression; or a great disturbance, tumult, and confusion. Great changes and alterations in kingdoms and governments are often expressed in Scripture by shaking of heaven and earth, the sea and dry land: see the margin. So that the fishes of the sea, &c., shall shake at my presence — Every part of the creation shall bear its share of this calamity, as if there were a convulsion of the whole frame of nature. The prophets often describe God’s judgments upon particular countries or persons, as if a dissolution of the whole world took place, because his particular judgments are an earnest of the general judgment: see note on Isaiah 13:10. And the mountains shall be thrown down — The strong holds situate on the mountains, and the walls, towers, and other fortifications, shall be beat down and demolished.

Verse 21-22
Ezekiel 38:21-22. And I will call — Rather, But I will call, for a sword against him — That is, when he has carried all before him for some time, I will at length raise up those who shall withstand him. God’s doing a thing is often expressed in Scripture by his speaking the word, and giving out his command. Thus he is said Psalm (Psalms 105:16) to call for a dearth upon the land of Canaan. Throughout all my mountains — Throughout all the land of Judea; for, as has been observed before, Judea being very mountainous, it is often in Scripture denominated the mountains of Israel, or, the mountains of the Lord. Every man’s sword shall be against his brother — God often destroys his enemies by intestine quarrels among themselves, and making them executioners of his judgments upon each other: see the margin. And I will plead against him with pestilence and with blood — Or, I will plead with him. God pleads with men by his judgments, which are a manifest token of the vengeance due to their sins. And I will rain upon him, &c., an overflowing rain, &c. — I will as plainly show myself in the destruction of these my enemies, as when I discomfited the armies of the Canaanites and Philistines by tempests of thunder and hail, or when I consumed Sodom and Gomorrah by fire and brimstone from heaven. “It is plain that the extraordinary circumstances mentioned in these verses remain to be accomplished on the future enemies of the Jews, when God’s people are reinstated in his favour.” — Bishop Newcome. 

39 Chapter 39 

Verse 1-2
Ezekiel 39:1-2. Therefore, thou son of man, prophesy — Continue to prophesy; against Gog — That all these things concerning him may be remembered. The chief prince of Meshech, &c. — See note on Ezekiel 38:2. And I will turn thee back — See ibid. Ezekiel 39:4. I will lead thee and turn thee wheresoever I please: thou shalt not proceed any further than I shall permit thee, but shalt be driven back. And leave but a sixth part of thee — Or, as others render it, I will strike thee with six plagues, those mentioned Ezekiel 38:22. And I will cause thee to come up, &c. — The words may be better rendered, After I have caused thee to come up from the north parts, and have brought thee upon the mountains of Israel — See a like construction Ezekiel 38:4.

Verses 3-7
Ezekiel 39:3-7. I will smite thy bow out of thy left hand — There shall be no might in thy hand, as Moses threatens the Israelites, Deuteronomy 28:32; thou shalt not be able to use thy weapons to any purpose. I will give thee unto the ravenous birds, &c. — See Ezekiel 39:17; and Ezekiel 33:27. And I will send a fire on Magog — That is, into the country of Gog. This fire seems to signify that the land, after the army of Gog had left it, should be laid waste by the neighbouring people. Fire frequently signifies God’s fierce judgments. And among them that dwell carelessly in the isles —
That is, among the inhabitants of the sea-coast, who dwell securely, and think no harm can come upon them. All countries lying upon the sea-coast are called islands in the Hebrew language. So will I make my holy name known in the midst of my people — I will give evident displays of my power and goodness among them; and I will not let them pollute, &c. —

In the Hebrew it is, I will not pollute my holy name any more; that is, I will not suffer it to be polluted: verbs active often signifying only permission. The sense is, I will not suffer my name to be dishonoured any more, nor let it be said among the heathen that I was not able to rescue my people out of the hand of their enemies.

Verses 8-10
Ezekiel 39:8-10. Behold, it is come, it is done, saith the Lord — The time appointed for this great destruction is come, and it is the last and finishing stroke of God’s justice upon the enemies of his church and truth. The prophet here speaks in the rapture of prophecy of this event, determined and fixed in the counsels of God, as already completed: see the margin. They that dwell in the city shall set on fire and burn the weapons — In token of an entire conquest, and that such a lasting peace should ensue that there should be no more need of warlike preparations. Weapons here include all the instruments of war, engines, carriages, wagons, &c. Bishop Lowth observes, on Isaiah 9:4, that some heathen nations burned heaps of arms to the supposed god of victory, and that among the Romans this act was an emblem of peace. Among God’s people it might show their trust in him as their defender. And they shall burn them with fire seven years — The victory shall be so great, that, during this period of time, they shall suffice for fires on the mountains and in the open fields, where the slain shall fall, and whither the inhabitants of the adjoining cities shall occasionally go forth. Or by seven years we may understand a long time, a certain number being put for an uncertain one. And the meaning may be, There shall be in the country so great a quantity of military weapons, that they shall serve the people a long time for fuel. We should remember that they do not make very large fires in those hot countries. Mariana, in his Spanish History, b. 2. c. 24, relates, that after the victory which the Spaniards gained over the Saracens in 1212, they found so many spears and other warlike weapons of wood, as served them four years for fuel: see Calmet. They shall spoil those that spoiled them — See the margin.

Verses 11-16
Ezekiel 39:11-16. I will give unto Gog a place there of graves — Houbigant translates this passage, An illustrious place for sepulture, the valley of passengers opposite to the sea; through which the travellers shall pass, stopping their noses — According to the Chaldee, the scene here spoken of was the lake of Gennesareth. In the Hebrew language, all lakes are called by the name of seas. The same is called the eastern sea, (Ezekiel 47:18,) to distinguish it from the Mediterranean, called the great sea westward, Joshua 23:4. The valley near this sea is called the valley of the passengers, because it was the great road by which the merchants and traders from Syria, and other eastern countries, went into Egypt: see Genesis 37:17; Genesis 37:25. And seven months shall the house of Israel be burying of them — For a long time after the battle, the inhabitants shall be employed in burying the bones of the slain, that the land might not be polluted by them. Yea, all the people of the land shall bury them — See the note on the following verse. And it shall be to them a renown, &c. —

Or, The day that I shall be glorified shall be to them a day of renown, or a remarkable day of joy and gladness. And they shall sever out men, &c. — To cleanse the land thoroughly, men shall be set apart, and be constantly employed in picking up the bones of the slain that are scattered about, and burying them with the dead bodies of travellers who had happened to die on the roads; and they shall continue to do this, and be in daily search after the bones, for the space of seven months. The length of time assigned to this employment denotes the vast number of the slain, and the great care taken to cleanse the land from pollution. And when any seeth a man’s bone, then shall he set up a sign — A stone, or some other mark, that men may avoid passing over the bones, and that the persons appointed to bury them may take them from thence, and carry them to the proper burying- place. Also the name of the city shall be called Hamonah — Some render this verse, Also the name of the city, assigned to them who shall cleanse the land, shall be called Hamonah, that is, a multitude. The meaning seems to be, that the city where these appointed buriers should reside during the time they were employed in this office, and near which they should bury the dead, should afterward, in memory thereof, be called Hamonah; which, signifying a multitude, thereby denoted the greatness of the victory.

Verses 17-22
Ezekiel 39:17-22. Thou son of man, speak unto every feathered fowl, &c. —

It was the custom of persons that offered sacrifice, to invite their friends to the feast that was made of the remainder: see Genesis 31:54; 1 Samuel 9:13. So here the prophet, by God’s command, invites the beasts and fowls to partake of the sacrifice of his enemies slain. The slaughter of God’s enemies is called a sacrifice, because it is offered up as an atonement to the divine justice: see the margin. A great sacrifice upon the mountains of Israel — Where this great army was to be destroyed. Ye shall eat the flesh of the mighty, and drink the blood of the princes — Rather, of the chief ones, of the earth, of rams, &c. — By the names of these several animals, all wont to be used in sacrifices, are here signified men of all orders and ranks, as princes, generals, captains, and common soldiers. All of them fatlings of Bashan — All of them in the prime of life and strength, like young fatted beasts. And drink blood till ye be drunken — Or, be satiated. Ye shall be filled at my table — At the table which is, as it were, spread by me. The allegory is continued. “The table of God is the field covered with dead bodies, the place of the slaughter of Magog. It is impossible to conceive how unbelievers could quote this verse to prove that the Jews of old times ate the flesh of horses, and even of men. Voltaire, though cautioned that not the Jews, nor men, but wild beasts and birds, were invited to this feast of slaughter, that is, to the consumption of the slain, yet resisted to the last on his strange accusation.” — Michaelis. And all the heathen shall see my judgments — Shall see the punishments which I have executed on those who despise my name. So the house of Israel shall know that I am the Lord their God — Both by my acts of mercy, in bringing them out of their captivity, and gathering them from their dispersions, and by my judgments executed upon their enemies.

Verse 23
Ezekiel 39:23. And the heathen shall know, &c. — The heathen nations shall be made sensible that my people were not carried away by their enemies because I wanted power to save them, but as a just punishment of their sins. Because they trespassed against me — Committed sin with a high hand. Therefore hid I my face from them — Withdrew my favour and protection; and gave them into the hand of their enemies — Who could not have hurt them if they had not first forsaken me their God, and exposed themselves to my displeasure. So fell they all by the sword — My defence being withdrawn, they fell under the sword of the enemy.

Verse 25-26
Ezekiel 39:25-26. Therefore now will I bring again the captivity of Jacob — See note on Ezekiel 34:13; Ezekiel 36:24. And have mercy upon the whole house of Israel — On the ten tribes with the two. This bringing back the captive Jews and Israelites, and gathering them from their dispersions, will be an act of mere mercy. By sin, indeed, they deserved to be made captives; but no righteousness of theirs did or could deserve deliverance from captivity. It was not extremity of justice that so punished them, but it will be the riches of mercy that thus pardons and redeems them. After they have borne their shame — The shame and reproach due to their sins; and all their trespasses — That is, the punishment of those trespasses, committed when they dwelt safely in their land, and none made them afraid — When they were in a state of peace, prosperity, and safety, which should have obliged them to love and obedience; but even then they sinned, as if dangers and calamities would never overtake them. Strange ingratitude! to cast off the fear of God, and all regard to his law, when he had set them free from the fear of all enemies.

Verse 27-28
Ezekiel 39:27-28. When I have brought them again from the people —
According to my promises; and gathered them out of their enemies’ lands — Wherever they were scattered; and am sanctified in them — By their patiently accepting punishment, repenting of sin, loathing their former ways, and themselves on account of them, acknowledging me to be holy, just, and good, and dedicating themselves unreservedly to my service; when I am thus sanctified among them, and in the sight of the nations who shall see that the furnace has purified them; then shall they know — On the fullest experience and clearest evidence; that I am the Lord their God — And that I have never ceased to exercise a paternal care over them; and in all my chastisements of them, as well as my benefits conferred on them, have had their good in view: see notes on Ezekiel 39:22, and Ezekiel 34:30. Observe, reader, by the variety of events through which God brings us in the course of his providence, if we look up to him in them all, we shall become better acquainted, both with his divine perfections, and his various designs in all his dispensations toward us.

Verse 29
Ezekiel 39:29. Neither will I hide my face any more from them — I will never again withdraw my favour or protection from them, or turn from them in displeasure. For I have poured out — In abundant mercy; my Spirit upon the house of Israel — Which, as a Spirit of truth, shall enlighten their minds, and make them wise unto salvation; as a Spirit of grace, shall regenerate and create them anew; as a Spirit of power, shall strengthen them for every duty, and enable them to withstand and conquer every temptation; as a Spirit of holiness, shall cleanse them from sin, sanctify their souls, and stamp them with mine image; and, as a Spirit of adoption and consolation, shall inspire them with confidence and hope, and render every branch of obedience, and every exercise of piety and virtue, sweet and delightful to them. It appears by this promise, that there will be a new and plentiful effusion of God’s Spirit on the Jews and Israelites in the latter days, in order to their conversion, their establishment in grace, and their restoration to their own land: see Isaiah 59:20-21, a passage applied by St. Paul to this very purpose, Romans 11:26-27. Compare likewise Zechariah 12:10, and Ezekiel 11:19; Ezekiel 36:27, of this prophecy. 

40 Chapter 40 

Verse 1-2
Ezekiel 40:1-2. In the five and twentieth year of our captivity — Of the captivity of those that were carried away with Jehoiachin, eleven years before Jerusalem was taken. In the beginning of the year — In the month Nisan; in the tenth day of the month — The day that the paschal lamb was to be taken up in order to the feast on the fourteenth day; in the fourteenth year after that the city was smitten — Zedekiah’s reign commenced from Jehoiachin’s captivity, in the eleventh year of whose reign the city was destroyed, Jeremiah 52:5-6. So the fourteenth year after its destruction must be coincident with the twenty-fifth of Jehoiachin’s captivity. In the selfsame day the hand of the Lord was upon me, &c. — I was actuated by a divine power, which brought me, in vision, from the land of my captivity to the place where Jerusalem had stood. In the visions of God brought he me — This plainly declares that the prophet was not transported to the land of Israel in body, but only that it appeared to him, in his vision, as if he were transported thither, and things were represented to his mind just the same as if he had been actually there. And set me upon a very high mountain — This expression is thought to point out mount Moriah, on which the temple was built. Or, if that mountain could not properly be so characterized, the prophet’s station may be considered as merely represented in vision, without a corresponding real one. Michaelis thinks nothing more is signified by it “than that Jerusalem, and the true worship of God, should be very much exalted, and made known to all the world.” Or is it not rather so denominated, as representing the seat of the Christian Church, foretold by the prophets to be established on the top of the mountains, Isaiah 2:1; Micah 4:1 : compare Revelation 21:10. By which was the frame of a city — The portrait of a city. By this was signified the temple, on the south of the mountain where the prophet was set, which, with all its courts, buildings, and walls encompassing the courts, and the whole area, or holy mountain, resembled a city for largeness.

Verses 3-5
Ezekiel 40:3-5. Behold, there was a man — The same no doubt that appeared to the prophet, Ezekiel 1:20, (where see the note,) whose name is the Branch, and who builds the temple of the Lord, Zechariah 6:12-13; whose appearance was like the appearance of brass — Bright and sparkling, Revelation 1:15. With a line of flax in his hand — The use of the line was to measure the land of Israel, and of the reed to take the dimensions of the buildings in and about the temple; as also to set out several portions of land belonging to the sanctuary and city, to the prince and people: see the margin. And he stood in the gate — Probably the north gate, being the first entrance the prophet may be supposed to have arrived at, as he came from Chaldea, which lay northward of Judea. Son of man, behold, &c., and hear — Take notice of what thou seest, so that thou mayest afterward tell it to thy people. And, behold, a wall on the outside — A wall went round the whole compass, or square, of the holy mountain, whereon the temple was situate, to separate the holy ground from that which was common: see Ezekiel 42:20. And in the man’s hand a measuring-reed of six cubits long, &c. — Here is explained what sort of a cubit is meant in the following delineation of the temple, namely, one that consisted of six hand-breadths, or one hand-breadth over the cubit used in Chaldea, where he now lived. This is the measure of a Scripture cubit, generally agreed to be equivalent to eighteen inches, or a foot and a half of our measure. See Bishop Cumberland, Of Scripture Weights and Measures, p. 36, &c. According to Michaelis, the Hebrew measures are, 1. The finger’s-breadth: 2. Four fingers, or a hand-breadth: 3. The ell; the smaller of five hand-breadths, the larger of six: 4. The rod, of six ells. He also allows the rabbinical account, that a finger is equal to the length of six barley grains. So he measured the breadth of the building — That is, of the outward wall, which was three yards high, and three yards broad. This wall surrounded a part which corresponded to the court of the Gentiles, and served as a security against the precipices of the mount on which the temple stood.

Verses 6-8
Ezekiel 40:6-8. Then came he unto the gate, &c. — After having passed the court of the Gentiles, he came to the eastern gate, or the court of Israel. For the temple being placed toward the west part of the holy mountain, as the holy of holies was at the west end of the temple, this was the first gate that led to it, and it opened into the court of the people: see Ezekiel 40:19. It is called the king’s gate, (1 Chronicles 9:18,) as being built by King Solomon. And went up the stairs thereof, &c. — He went up the stairs that he might more easily measure the upper lintel, as well as the lower threshold. The word ס Š, translated threshold, signifies the lintel, or upper part of the door-case, as well as the threshold properly so called, or the lower part of it. Some understand the word here of the two side-posts, in which sense it is used Amos 9:1. And every little chamber, &c. — Along the wall of the porch were chambers, three on each side, Ezekiel 40:10; these the angel measured, and they were of equal dimensions, each one reed square, with a passage of five cubits breadth between them. And the threshold of the gate, &c., was one reed — The inward threshold at the further end of the porch, looking into the first court, was of the same size with the outward one, Ezekiel 40:6. He measured also — Or, he even measured; the porch of the gate within — The words seem to be a repetition of what was said in the latter part of Ezekiel 40:7.

Verses 9-12
Ezekiel 40:9-12. Then measured he the porch of the gate, eight cubits, &c. — This was a portico beyond the little chambers which looked into the first court. It was eight cubits wide, and the two side-posts were two cubits thick, which made up the ten cubits mentioned Ezekiel 40:11. And the little chambers of the gate eastward were three, &c. — Or the little chambers of the eastern gate, which he has hitherto been describing, and the form of which is here repeated. These rooms were for the use of the porters that took care of the several gates that led to the temple. And the posts had one measure — The side-posts, or fronts of the doors, belonging to each row of chambers, were of the same size. And the length of the gate thirteen cubits — By the length of the gate, Villalpandus understands the height, which he supposes to have been two reeds, or twelve cubits and a half. The space also before the little chambers was one cubit, &c. — There was a border, or a rail, which enclosed a cubit’s space before each chamber.

Verse 13-14
Ezekiel 40:13-14. He measured then the gate from the roof of one little chamber, &c. — Measuring the arch of the gate from north to south, it was in breadth twenty-five cubits, which is thus computed: the breadth of the gate ten cubits, the breadth of both the side walls thirteen cubits, and two cubits for the space or border on each side of the chambers, Ezekiel 40:12. Door against door — The door on each chamber exactly answered the door on the opposite side. He made also posts, &c. — He described, or made a delineation of the height of the columns or pillars which were to support the rooms or stories over the arch of the gate; and these were in height sixty cubits. Even unto the posts of the court round about the gate — It is supposed there is an ellipsis in these words, which may be thus supplied: And there was one measure to the pillars of the court, and of the gate round about; which makes the sense run plain and easy.

Verse 15-16
Ezekiel 40:15-16. And from the face of the gate, &c. — The whole length of the porch, from the outward front unto the inner side, which looked into the first court, was fifty cubits. There were narrow windows to the little chambers, &c. — Every one of these little chambers (Ezekiel 40:7) had a narrow window to it, toward the inside of the gate where the passage was; and so there was over the side-posts or fronts placed at the entrance of every chamber; and likewise to the arches — The word translated arches signifies also a porch, or entrance; and the word being so taken, the sense is, that there was a window over every door. And upon each post were palm-trees — A palm-tree was carved upon the chapiter of each side-post, or front.

Verse 17
Ezekiel 40:17. Then brought he me into the outward court — There were two courts belonging to Solomon’s temple; the outward for the people, the inward for the priests. It is probable that Solomon built only the inner court: see 1 Kings 6:36, compared with chap. 1 Kings 8:64 : and that the outer court was built after his time, whereupon it is called the new court, (2 Chronicles 20:5,) after which time there is particular mention of the two courts of the house of the Lord, 2 Kings 21:5. A third court, called the court of the Gentiles, was afterward added by Herod, when he rebuilt the temple. And lo, there were chambers — These chambers were over the cloister, and supported by it: see Ezekiel 40:14, and Ezekiel 42:8. They might be for the use of the priests, and likewise store-houses for tithes and offerings: see 1 Chronicles 28:12. And a pavement made for the court round about — A beautiful floor made with checker-work. The whole floor of this court was thus paved. Thirty chambers were upon the pavement — That is, fifteen on the south side of the gate, and fifteen on the north side, built over the pavement.

Verse 19
Ezekiel 40:19. Then he measured the breadth, &c., a hundred cubits eastward and northward — He measured the whole space of ground between the west front of the lower gate, (namely, the gate at the east end of the outer court,) and the east front of the upper gate, which led into the inner court, and found it a hundred cubits; the same was the space between the south front and the north front: so the court was exactly square. The expression is elliptical; as if he had said, There were a hundred cubits from west to east, and from north to south. It must be observed, the gate at the east end of the outer court is called the lower gate, for the same reason as the pavement is called the lower pavement, Ezekiel 40:18; because there was still an ascent, as a person went from one court to the other.

Verse 23
Ezekiel 40:23. The gate of the inner court was over against the gate toward the north, &c. — The words may be translated more intelligibly thus: And the gate of the inner court was proportionable, or answerable, to the gate that was toward the north and toward the east. The expression is elliptical, like that of Ezekiel 40:19, and the full import of it is, that the north gate of the inner court did exactly answer this north gate of the outer court, described Ezekiel 40:20; Ezekiel 40:22. And in like manner the east gate of the inner court answered the east gate of the outward court.

Verses 24-26
Ezekiel 40:24-26. After that he brought me to the south, &c. — The prophet having shown, by way of parenthesis, in the 23d verse, the exact correspondence between the gates of both courts, proceeds in these three verses to describe the south gate of the outer court, by the same dimensions he had before given of the east and north gate.

Verses 27-31
Ezekiel 40:27-31. And there was a gate in the inner court toward the south — The south gate in the inner court was exactly parallel to the south gate in the outer court: see Ezekiel 40:23. And he brought me to the inner court by the south gate — Those who maintain that the outer court enclosed the inner on the east, north, and south sides, explain these words in this sense, that the prophet was conducted from the south gate of the outer court, Ezekiel 40:24, to the south gate of the inner court, which was over against it, and so into the inner court itself. And he measured the south gate, &c. — After he had measured the inner court, he took the dimensions of the south gate itself, and the chambers thereto belonging, and found them of the same dimensions with the former. The arches five and twenty cubits long, &c. — Length is here taken for height, as before, Ezekiel 40:11. The words express the dimensions of those arches which were between the several little chambers, between each of which there was a space of five cubits, Ezekiel 40:7. The arches were toward the outer court — Or, were like [those of] the outer court. 

Verse 38
Ezekiel 40:38. And the chambers were by the gates where they washed the burnt-offerings — The chambers, mentioned Ezekiel 40:36, were near the entrance of the north gate, where they washed the legs and entrails of the burnt-offerings; and marble tables were placed there for that purpose. According to this exposition, the word gates in the plural stands for gate in the singular. But Dr. Lightfoot says, they washed the sacrifices on the south side, as well as on the north side of the court of the priests, when the sacrifices were more numerous than the north side could well contain: he therefore understands the word gates as comprehending here both the north and south gate, and confirms this interpretation from the placing of the lavers which were designed for that use, and were set five on the right side of the house, and five on the left, 1 Kings 7:39.

Verse 39-40
Ezekiel 40:39-40. In the porch of the gate were two tables, &c. — Those expositors who, by the word gates, in Ezekiel 40:38, understand both the north and south gates, render the sense of these two verses perspicuously thus: In the porch of one gate (namely, that on the south) were two tables on this side, and two tables on that side, &c. And at the outer side of the step of the entry of the north gate were two tables; which interpretation agrees very well with what follows, Ezekiel 40:41, Four tables were on this side, and four on that side. But they that understand these verses to be only a description of the north gate (on which side of the altar the sacrifices were commonly killed) suppose that two tables were on each side, as a person came into the porch of the gate, and two on each side of the inner part of the gate that looked toward the altar.

Verse 43
Ezekiel 40:43. Within were hooks, a hand broad, fastened round about — Within the gate, or entrance, on the north side of the inner court, were iron hooks, for the hanging up the beasts that were to be sacrificed, in order to the flaying off their skins. And upon the tables was the flesh, &c. — Or, they laid the flesh of the offering; upon the marble tables the priests laid the flesh of the slain beasts, which they cut in pieces, and fitted for the altar: see Leviticus 1:6.

Verses 44-47
Ezekiel 40:44-47. And without the inner gate, &c. — Houbigant, following the LXX., translates this verse thus: And he brought me to the inner gate, where there were two chambers in the inner court; one at the northern side of the gate which looked to the south; the other at the southern side of the gate which looked to the north. And he said, This chamber, whose prospect is toward the south, is for the priests — The word chamber may stand for chambers in the plural, (as side-chamber doth, Ezekiel 41:5-9,) and signify a row of buildings on the north side of the inner court, distinct from the chambers of the singers, Ezekiel 40:44, and designed for the use of the priests, who were in constant attendance, according to their courses, upon the service of the temple: see the margin. The keepers of the charge of the house — They took care of the holy vessels, and kept constant watch and ward about the temple. The word priests may include Levites under it, as Levites elsewhere comprehends priests. And the chamber whose prospect is toward the north, &c. — Another row of chambers on the south side of the inner court, is for the descendants of Aaron, whose office it is to attend upon the service of the altar, and keep the fire burning thereon perpetually. These are the sons of Zadok among the sons of Levi — The family of Zadok is only taken notice of in this vision; it may be for this reason, because they kept close to the worship of God, when the priests of Ithamar’s line forsook it, and fell into idolatry. The altar that was before the house — Or rather, The altar was before the house; that is, stood in the inner court, just before the porch that opened into the temple. The altar was not now measured, the measure of it being described afterward.

Verse 48-49
Ezekiel 40:48-49. And measured each post of the porch — By the posts are meant the side-posts, or columns, on each side of the door of entrance: see Ezekiel 40:9; these were measured to be five cubits thick, both on the north and south sides. And the breadth of the gate was three cubits on this side, &c. — “Two doors, of three cubits wide, opening each way, formed the entrance; these, with five on each side, called the posts of the porch, amount to sixteen cubits; and the other four may be supposed to have been the distance from these posts to the outside of the walls of the temple.” — Scott. 

41 Chapter 41 

Verse 1-2
Ezekiel 41:1-2. Afterward he brought me to the temple — “After having described the courts and the porch, the prophet enters into the temple, properly so called, whereof he gives the dimensions and description.” And he measured the posts — By the posts are meant the door-cases on each side of the entrance. These were six cubits thick on the north and south sides; which was the breadth of the tabernacle — These walls, in their thickness, took up as much space as the whole breadth of Moses’s tabernacle, as appears from Exodus 26:16; Exodus 26:22-23; where the west side of the tabernacle consists of eight boards, each a cubit and a half broad. The breadth of the door was ten cubits, &c. — The entrance itself being ten cubits broad, and the wall on each side five cubits, makes the breadth of the house to be just twenty cubits, as it is expressed in the latter part of the verse, which was the same in Solomon’s temple, 1 Kings 6:2. And the length forty cubits — Namely, the length of the first sanctuary, or holy place, as distinct from the holy of holies, which was twenty cubits in length, Ezekiel 41:4, and made the whole structure sixty cubits long; wherein it agreed with Solomon’s temple.

Verse 3-4
Ezekiel 41:3-4. Then went he inward — From the outward sanctuary he went forward toward the holy of holies, and measured the thickness of the partition wall to be two cubits, the entrance itself six cubits, and breadth of the wall, on each side of the door, seven cubits: see Ezekiel 40:48; where the breadth of the gate is taken in the same sense. The breadth of the wall, thus computed, making up fourteen cubits, and being added to the breadth of the entrance itself, makes up twenty cubits; the breadth of the inner sanctuary, as it is set down in the next verse. So he measured the length thereof — Of the holy of holies twenty cubits, and the breadth twenty cubits — It was an exact cube, of the same dimensions in length, breadth, and height: see 1 Kings 6:20; before the temple — Or rather, as the words should be rendered, according to the temple; that is, the breadth of it.

Verse 5-6
Ezekiel 41:5-6. He measured the wall of the house, six cubits — Three yards thick was this wall, from the ground to the first story of the side-chambers. And the breadth of every side-chamber, four cubits — Of the lowest floor; for there were three stories of these, and they differed in their breadth, as the wall of the temple, on which they rested, abated of its thickness; for the middle chambers were broader than the lowest by a cubit, and the highest as much broader than the middle. The side-chambers were three, one over another — They were three stories high; and thirty in order — As in Solomon’s temple, according to Josephus’s description, Antiq., lib. 8. cap. 3, sec. 2, where it appears, that round Solomon’s temple were chambers three stories high, each story consisting of thirty chambers. It is supposed that twelve were placed to the north, twelve to the south, and six to the east. And they entered into the wall — At five cubits height from the ground, the wall which supported these outward chambers, abated of its thickness one cubit, in consequence of which there was a rest, or a ledge, of one cubit’s breadth, on which the ends of each story were fastened: see 1 Kings 6:10. But they had not hold in the wall of the house — They were not fastened into the main wall of the house, but rested on the outside of the wall where it became more narrow.

Verse 7-8
Ezekiel 41:7-8. And there was an enlarging — Namely, of the side-chambers; so much of breadth added to the chambers as was taken from the thickness of the wall: see the preceding note; and a winding about still upward — Winding stairs, which enlarged as the rooms did, went up between each two chambers from the bottom to the top; and there were two doors at the top of each pair of stairs, one door opening into one chamber, and the other into the opposite one. For the winding about, &c. — The stairs, as they rose in height, enlarged themselves too; round about the house — On all sides of the house, where these chambers were. Therefore the breadth was still upward — It became broader by one cubit in every upper chamber. I saw also the height of the house — Of the chambers which rose to three stories high. The foundations, &c., were a full reed of six great cubits — The lowest chamber had properly a foundation laid on the earth, but the floor of the middle and the highest story must be accounted here a foundation; so from the ground to the ceiling of the first room were six great cubits; from the first to the second, six great cubits; and from the third floor to the roof of the chamber, a like number; to which if we add one cubit for the thickness of each of the three floors, you have twenty-one cubits, or ten yards and a half for height.

Verses 9-11
Ezekiel 41:9-11. The thickness of the wall, &c. — This is supposed to be meant of an outward wall enclosing the side-chambers. And that which was left — Or, the space which was left, as Bishop Newcome translates it, judging it to be intended of a space allowed for a walk, or gallery of communication, before the chambers, which space was five cubits broad, Ezekiel 41:11. And between the chambers was the wideness of twenty cubits —
A word being here used for chambers different from that which occurs before, it is supposed that another row of buildings, parallel with the side- chambers, but at twenty yards’ distance from them, is intended, and that there was a passage of twenty cubits between these buildings. The description, however, is very obscure, and the interpretations of commentators, of course, different. The doors of the side-chambers were toward the place that was left — Or, toward the void space. The doors of the lower rooms opened into this void space before the chambers.

Verses 12-14
Ezekiel 41:12-14. Now the building, &c. — This seems to be another building not before mentioned, but now measured by itself. So he measured the house — The whole temple, oracle, sanctuary, and porch, with the walls, which were in length a hundred cubits from east to west, which may be thus computed:

CUBITS.
	The thickness of the wall of the east porch
	5

	The passage through the porch
	11

	The wall between the porch and the temple
	6

	The outward sanctuary
	40

	The partition wall
	2

	The holy of holies
	20

	The thickness of the west wall
	6

	The side-chambers at the west end
	5

	The outer wall of those chambers
	5


Also the breadth of the face of the house — The front of the temple eastward was a hundred cubits.

Verses 15-17
Ezekiel 41:15-17. And he measured the length, &c. — Noldius translates this sentence more clearly thus: And he measured the length of the building which was before the separate place, [and] that which was behind it, or opposite to it; by which he understands the north and south porch, the east and west sides having been measured before, Ezekiel 41:12; Ezekiel 41:14. And the galleries thereof on one side, &c., a hundred cubits, with [or and] the inner temple, and the porches thereof — As the temple, and the area wherein it stood, made a square of a hundred cubits; so the courts and buildings thereto belonging were of the same dimensions. By the galleries are meant the side-chambers, described Ezekiel 41:6-7. Within the inner temple — Called the inner house, Ezekiel 41:17, Ezekiel 42:15, to distinguish it from the courts and buildings which were about it. The door- posts and the narrow windows, &c. — He measured also the thickness of the walls on each side of the porch, and the thickness of the door-cases at the entrance into the temple; as also the narrow windows belonging to the three stories of chambers, which were placed on the outside of the temple. From the ground up to the windows — He measured from the ground up to the windows which were placed above the side-chambers. And the windows were covered — With lattices or curtains, or both. To that above the door — It seems this verse is connected with the preceding, and signifies that the windows were made in exact proportion, both over the porch, and through every part of the temple and the buildings adjoining to it.

Verses 18-20
Ezekiel 41:18-20. And it was made with cherubims and with palm-trees — On the inside of the house the walls were adorned with carved work of cherubim and palm-trees, as Solomon’s temple was, 1 Kings 6:29. The cherubs and palm-trees were placed alternately; and according to the different ways of counting them, you might reckon a palm-tree placed between two cherubs, or a cherubim placed between two palm-trees. So the face of a man was toward a palm-tree, &c. — The cherubim had four faces, or appearances, but only two of these appeared plainly in this carved work; the two other faces, namely, that of an ox and an eagle, being supposed to be hid in the plain or surface of the wall. From the ground unto above the door — Up to the windows, as it is expressed Ezekiel 41:16, or up to the ceiling, as the LXX. explain it.

Verse 21-22
Ezekiel 41:21-22. The posts of the temple were squared, &c. — The lintels, or door-posts, both of the temple and inner sanctuary, were not arched, but square, with a flat beam, or upper lintel, laid upon the top of the side-posts: compare the margin of 1 Kings 6:33. The altar of wood was three cubits high, and the length thereof two cubits — The LXX. add, by way of explication, και το ευρος πηχων δυο, and the breadth thereof two cubits; that it might be foursquare, as Moses’s altar of incense was, Exodus 30:2. The altar here described is a cubit higher, and double the breadth to that of Moses, which is supposed to be agreeable to the dimensions of the altar made by Solomon, who did not exactly observe the proportions prescribed to Moses, in making the cherubim and the other furniture of the temple; God having given a new model to David of all the parts and ornaments of the temple, 1 Chronicles 28:12; 1 Chronicles 28:19. This altar was made of wood, but overlaid with gold, Exodus 30:3, and therefore is called the golden altar. And the corners thereof, &c., were of wood — The corners are the same with the horns, mentioned Exodus 30:2, being made out of the four posts which supported each corner of the altar. The surface, or top of it, is called the length, and the sides the walls. This is the table that is before the Lord — The words altar and table are used promiscuously; and this table, or altar, is said to be before the Lord, as being in the place of his peculiar presence: compare Exodus 30:8. In the same sense the burnt-offering is said to be made at the door of the tabernacle of the congregation before the Lord, that is, in the place dedicated to his worship, Exodus 29:42; and the lamp is said to burn before the Lord, chap. Ezekiel 27:21, though the candlestick stood in the outward sanctuary.

Verses 23-25
Ezekiel 41:23-25. And the temple and the sanctuary had two doors — Each of them had a double, or folding-door. And the doors had two leaves apiece — The two doors being exceedingly large, that of the outward sanctuary ten cubits broad, and that of the inner six, (see Ezekiel 41:2-3,) and of a height proportionable; each of them had two leaves, that they might be more easily opened, and each leaf had a wicket in it. And there were made on them, &c., cherubims and palm-trees — Namely, on the doors both of the outward and inward sanctuary. And there were thick planks upon the face of the porch without — There was a wainscot work of boards fastened to the end of the great beams, which came out beyond the wall of the porch. These were laid so as to make a frieze-work over the entrance of the eastern porch. 

42 Chapter 42 

Verses 1-4
Ezekiel 42:1-4. Then he brought me forth into the outer court — Outer with respect to the temple itself, or the outer part of the court, which court was that of the priests, as appears from what follows. Into the chamber that was over against the separate place — Chamber is put for chambers. Before the length, &c., was the north door — This north door faced one of the cloisters, the length of which was a hundred cubits, and its breadth fifty, which was the proportion of all the cloisters. Over against the twenty cubits which were for [or, which belonged to] the inner court, and over against the pavement which was for [or, belonged to] the outer court — One side of these building looked upon the void space about the temple, which contained twenty cubits, mentioned Ezekiel 41:10; and the other side was toward the pavement belonging to the outer court, described Ezekiel 40:17. And before the chamber was a walk of ten cubits — According to our reading of this verse, there seem to have been two rows of these chambers, and a walk between them of ten cubits’ breadth, with an entrance into it from the chambers of the breadth of one cubit. But the LXX., Syriac, Houbigant, and Bishop Newcome, after a walk of ten cubits breadth, add, and of a hundred cubits long.
Verses 5-7
Ezekiel 42:5-7. Now the upper chambers were shorter, &c. — The two upper stories had balconies standing out of them, the breadth of which was taken out of the rooms themselves, and made them so much the narrower, because the weight of the balconies was not supported by pillars, as the rooms over the cloisters were, but only by the wall. The wall that was without, &c., was fifty cubits — The wall that enclosed these buildings was commensurate with the breadth of one of the cloisters of the outer court, which were fifty cubits broad. These three verses are allowed by the Jewish Rabbis Solomon and Kimchi to be very difficult to be understood.

Verses 8-12
Ezekiel 42:8-12. For the length of the chambers, &c. — The chambers that were built over the cloisters were in length fifty cubits. And lo, before the temple were a hundred cubits — In passing from the north to the south side of the temple, Ezekiel 42:11-12, over the space of ground that fronted the east side of it, the prophet was shown that it measured a hundred cubits, Ezekiel 41:14. And from under these chambers was the entry, &c. — The entry into these south chambers was by a pair of stairs at the east corner of the outer court: see Ezekiel 46:19. The chambers were in the thickness — Or rather, in the breadth of the wall — That is, of the ground which that wall enclosed. Over against, or before, the separate place, and before the building — These expressions denote that these south chambers had the same situation with respect to the temple, as the north chambers had, spoken of Ezekiel 42:1. And the way before them, &c. — Such a way led to these chambers, as did to the chambers on the north side. As long as they, and as broad as they — The proportions of both were the same; and the windows, doors, and passages belonging to these, were exactly uniform with those on the north side. The sense of the twelfth verse would be plainer, if the words were thus translated, And such were the doors of the chambers toward the south; namely, as those toward the north. There was a door in the head of the way, &c. — Namely, like that described Ezekiel 42:9.

Verse 13-14
Ezekiel 42:13-14. The north chambers, and the south chambers — Namely, those described in the foregoing part of the chapter; they be holy chambers, where the priests shall eat the most holy things — The show- bread, the remainder of the meat-offering, sin-offering, and trespass- offering, are expressly called the most holy things, Leviticus 6:14; Leviticus 6:17; Leviticus 24:9; and are distinguished from the holy things, such as the peace- offerings, first-fruits, and tithes, Leviticus 21:22. These were to be eaten within the precincts of the temple, by the direction of the Levitical law. There shall they lay the most holy things — These rooms were likewise set apart for laying up the remainder of the sacrifices, till they were eaten by the priests and their families, Leviticus 10:13; Leviticus 22:13. When the priests enter therein — Within the inner court; then shall they not go out of the holy place, &c., but there they shall lay their garments, &c. — They shall not go into the court of the people, in their priestly vestments, but shall lay them up in some of these chambers. The priestly garments were only to be used in the time of their ministration, as appears from Exodus 28:43. And shall put on other garments, and shall approach, &c. — The words should rather be translated, and shall come into the court belonging to the people; the outer court, mentioned at the beginning of the verse.

Verse 15-16
Ezekiel 42:15-16. When he had made an end of measuring the inner house — The inner house denotes the temple, distinguished from the courts about it; he measured the east side, &c. — This and the following verses contain the measures of the holy mountain, or area, upon which the temple stood, and which is described to be an exact square, consisting of five hundred reeds in measure on each side of it, that is, of very near an English mile. The whole area, therefore, was near four miles in compass; a circuit as large as one-half of the whole city of Jerusalem, in its most flourishing condition, and certainly far greater than that occupied either by Solomon’s temple, with all its out-buildings and courts, or by the temple built after the return of the Jews from Babylon; and indeed greater than the mountain of the temple was capable of containing, according to the description given of it by all the Jewish writers. This proves, as Mr. Scott justly observes, that the vision cannot be explained of any temple that has hitherto been built, or indeed of any literal temple, but must be understood figuratively and mystically. Bishop Newcome indeed, following Capellus, says, “Read here, and Ezekiel 42:17-19, אמות, cubits, for קנים, reeds, with the LXX., Ezekiel 42:17 ; Ezekiel 42:20.” But the former word, signifying cubits, does not once occur in the Hebrew text, whereas the word rendered reeds is repeated four times. And as to the LXX., it is evident they “had Solomon’s temple in view, and changed reeds for cubits, in order to adjust the dimensions of this temple to those of Solomon’s; and that late writers have proposed the alteration in the text for the same reason. But if men allow themselves to substitute one word for another in the sacred text, because the alterations would render that consistent with their systems which otherwise would be incompatible with them, there is no knowing to what lengths they may proceed. Surely it is better to acknowledge our ignorance on such abstruse subjects than to support a favourite scheme of interpretation, by giving countenance to so dangerous a measure.” We have said above, that the area here described is an exact square; and it is to be observed, that the heavenly Jerusalem, represented to St. John, Revelation 21:16, is likewise described as foursquare, that figure being an emblem of solidity. And Ezekiel’s vision, as well as St. John’s, is designed, in its mystical sense, to represent the regularity and strength of Christ’s church and kingdom. 

Verse 20
Ezekiel 42:20. It had a wall round about — To defend it from being invaded or profaned. Such a square wall as is here described, seems only capable of a mystical sense and interpretation. To make a separation between the sanctuary and the profane place — Between that compass of ground which was included in the precincts of the temple, and was considered as consecrated to the Lord, and where it was not permitted either the heathen, strangers, or impure persons, to present themselves; and that place, here termed profane, which all the world might enter indiscriminately, men, women, pure, impure, Gentiles, and others. We learn from Josephus, that such a place of separation existed at the temple in his time: see Antiq., lib. 15. c. 14, and Calmet. 

43 Chapter 43 

Verse 1-2
Ezekiel 43:1-2. Then he brought me to the gate — The eastern gate of the court of the priests, which was just before the temple. And behold, the glory of the God of Israel — The word behold is an expression of joy and admiration; as if the prophet had said, Behold, a wonderful and joyful sight! The glory of that God who calls himself the God of Israel, which had departed from this place and people, and had absented itself from them for so long a time, is now returning to them, and fixing its residence among them. When the glory of the Lord forsook the temple, it is represented as departing from the eastern gate of it; afterward, as quite forsaking the city, and removing to a mountain on the east side of it; and now that glory is described as returning by the same way it departed: see Ezekiel 10:18; Ezekiel 11:23. This was intended to signify that God would again accept of this place for a temple to be built on it, and dedicated to his worship, and would accept of the service that should be paid him there, and afford the place his peculiar protection. And his voice was like a noise of many waters — Great and terrible: compare Ezekiel 1:24; Revelation 1:15. Either to signify the dreadfulness of God’s judgments, or the efficacy of his commands, who calls things into existence by the power of his word. And the earth shined with his glory — The rays of his glory, like the sunbeams, enlightened the earth: see the margin. This glory of the Lord seems to have been intended as an emblem of the light of the gospel, which is the glory of Christ, and which spread from the eastern part of the world into the western; and which has been, and still is, powerful and mighty in operation, in saving mankind, and enlightening the earth with abundance of knowledge, holiness, and comfort.

Verses 3-5
Ezekiel 43:3-5. And it — This glory of the God of Israel; was according to the vision, &c., when I came to destroy the city — That is, to prophesy that the city would be destroyed. The prophets are often said to do those things which they foretel shall be done. And I fell upon my face — In humble and reverent adoration of the divine majesty, or overwhelmed, as it were, and not able to bear the lustre of such glory. But the Spirit took him up, when the glory of the Lord was come into the house, that he might see how the house was filled with it. He had formerly seen, to his great grief, how the glory of the Lord, in this same appearance, departed from the temple; because it was profaned; and now he sees, to his great satisfaction, how it returns to it. As we do not find that ever the Shechinah did in such a manner take possession of the second temple, it seems evident that this was to have its accomplishment in that glory of the divine grace which shines so bright in the gospel church, and fills it.

Verse 6
Ezekiel 43:6. I heard him speaking unto me, &c. — The prophet now receives instructions more immediately from the glory of the Lord, as Moses did when God had taken possession of the tabernacle, Leviticus 1:1. When God’s glory shines in the church, we must from thence expect to receive divine oracles. And the man stood by me — We could not bear to hear the voice of God, any more than to see the face of God, if Jesus Christ did not stand by us as a Mediator. Or, if this was a created angel, it is observable, that when God began to speak to the prophet, he stood by, and gave way, having no more to say. Nay, he stood by the prophet as a learner with him; for to the principalities and powers, to the angels themselves, who desire to look into these things, is made known by the church the manifold wisdom of God, Ephesians 3:10.

Verses 7-9
Ezekiel 43:7-9. And he said unto me, Son of man, &c. — God here, in retaking possession of his house, in effect renews his covenant with his people Israel; and Ezekiel negotiates the matter, as Moses formerly did. This would be of great use to the captives at their return, both for direction and for encouragement; but it more especially concerns those that are blessed with the privileges of the gospel temple, and shows that they hold their blessings under the condition of their obedience. The place of my throne — The sense would be plainer if the beginning of the verse were rendered, This is the place of my throne, &c. — The cherubim are described as God’s throne, and he is said to dwell, or sit, between the cherubim, and the ark was as his footstool. Observe, reader, his temple, the church, is the place where the throne of his grace is erected; and in the dispensations of grace he has a throne, and manifests himself as a king, to whom we must be subject. Where I will dwell in the midst of the children of Israel for ever — He alludes to the promise formerly made with relation to the tabernacle and temple, (see Psalms 68:16; Psalms 132:14,) which promise is to be understood, like all God’s other promises made of old, as conditional, (see Ezekiel 43:9,) and intended to be eminently fulfilled in and by Christ, in whom all the promises of the Old Testament are to have their final accomplishment. Zechariah prophesied, Zechariah 6:13, that the Messiah should build the temple of the Lord, and bear the glory; that is, as such prophecies are explained in the New Testament, he shall build the Christian Church, and in him shall all the fulness of the Godhead dwell bodily and really, not in types and figures. To the same sense we may explain the prophecy of Haggai 2:7, The glory of the latter house shall be greater than that of the former; for no visible glory appeared in the second temple, till the Lord whom they expected came to his temple, Malachi 3:1; that is till the Messiah, who was the brightness of his Father’s glory, appeared there, and made it an illustrious figure of that true temple, or church of believers, where he would continue his presence for ever; see 2 Corinthians 6:16. And my holy name shall Israel no more defile by their whoredom — By idolatry, often described in Scripture under the metaphor of fornication. The captivity had that good effect upon the Jews, that they scarce ever after relapsed into idolatry. And the entire destruction of idolatry is often mentioned as a blessing reserved for the latter days, when the Jews shall be converted, and the fulness of the Gentiles come into the church. Nor by the carcasses of their kings in their high places — Idols are called carcasses, because they are without life and motion, and likewise upon the account of their being hateful and loathsome in the sight of God: see the margin. They are called carcasses of kings because they were set up, and the worship of them encouraged, by the idolatrous kings of Judah, who erected high places for that purpose near Jerusalem, in the very view of the temple, 2 Kings 23:13. By this means the temple itself was profaned by those that came directly from the worship of idols to attend upon God’s service in the temple. Nay, they even advanced to such high degrees of idolatry, as to set up their threshold by God’s threshold, that is, to erect the altars and images of their idols in the temple itself, and the courts before it. And the wall — For there was but a wall between me and them: see the margin.

Verse 10
Ezekiel 43:10. Show the house to the house of Israel, that they may be ashamed, &c. — The prophet is here directed to show the measure and pattern of the house to the Jews, with a view to render them ashamed of their idolatries and other iniquities, which had provoked God to deprive them of the honour and happiness of his residence among them, and the benefit of his ordinances. It seems also, that this same draught and description of the house and its courts, &c., was to be laid before them, as a model for them to imitate, as far as they should be able, when they should return to their own country, and rebuild their temple. See Preliminary Observations to chap. 40.-48. But, as has been more than once intimated, “the words may have a further view, and the model of God’s temple here set forth might be intended as a pattern of heavenly things, as Moses’s was, Exodus 25:40, and a type of that pure church, built upon the foundation of the apostles and prophets, which we may hope God will in due time everywhere restore. And, in the mean season, it is the duty of all Christians, according to their ability, to inform themselves and others what is the pattern, form, and fashion of this true church of God, in order to reform all those deviations which have been made from it. Let them measure the pattern — In order to build their new temple by it, when they shall return from captivity, as far as their abilities will reach. For the same purpose the prophet is commanded in the following verse to write it in their sight.

Verse 12
Ezekiel 43:12. This is the law of the house — This is the first comprehensive rule; or, this is the general law respecting this temple, and all that belongs to it. Whereas formerly only the chancel, or sanctuary, was most holy, now the whole mount of the house, the whole limit thereof round about, including all the courts and all the chambers, shall be so. This signified that, in gospel times, 1st, The church should have the privilege of the holy of holies, namely, that of a near access to God. All believers have now, under the gospel, liberty to enter into the holiest, Hebrews 10:19, with this advantage, that whereas the Jewish high-priests entered by the virtue of the blood of bulls and goats; we enter by the virtue of the blood of Jesus, and at all times, and wherever we are, we have through him access to the Father. 2d, That the whole church should be under an indispensable obligation to press toward the perfection of holiness, as he who hath called us is holy. All must now be most holy. Holiness becomes God’s house for ever, and in gospel times more than ever. Behold, this is the law of the house! Let none expect the protection and blessings of it that will not submit to this law.

Verses 13-17
Ezekiel 43:13-17. These are the measures of the altar — The Jews, after their return out of captivity, had an altar long before they had a temple, Ezra 3:3; but the altar here spoken of is an altar in the temple, the mystical temple emblematical of the gospel church; and this altar is mystical too, for Christ is our altar. The bottom shall be a cubit, &c. — To render the dimensions here specified of the altar more intelligible to an English reader, it may be best to observe, that it was about six yards square at the top, and seven at the bottom. It was four yards and a half high; it had a lower bench, or shelf, here called a settle, a yard from the ground, on which some of the priests stood to minister, and another, two yards above that, on which others of them stood; and those were each of them half a yard broad, and had ledges on either side, that they might stand firm upon them. The sacrifices were killed at the table spoken of Ezekiel 40:39; what was to be burned on the altar was given up to those on the lower bench, and handed by them to those on the higher, and they laid it on the altar. Thus in the service of God we must be assistant to one another.

Verses 18-27
Ezekiel 43:18-27. These are the ordinances of the altar — Here we have directions concerning the dedication of the altar at first. Seven days were to be spent in the dedication of it, and every day sacrifices were to be offered upon it, particularly a goat for a sin-offering, (Ezekiel 43:25,) besides a young bullock for a sin-offering on the first day, Ezekiel 43:19; which teaches us, in all our religious services, to have an eye to Christ, the great sin- offering. Neither our persons nor our performances can be acceptable to God, unless sin be taken away; and that cannot be taken away but by the blood of Christ, which both sanctifies the altar (for Christ entered by his own blood) and the gift upon the altar. There was also a bullock and a ram to be offered for a burnt-offering, (Ezekiel 43:24,) which was intended purely for the glory of God, to teach us to have an eye to that in all our services. This dedication of the altar is called the cleansing and purging of it, Ezekiel 43:20; Ezekiel 43:26. Christ, our altar, though he had no pollution to be cleansed from, yet sanctified himself, John 17:19. And when we consecrate the altars of our hearts to God, to have holy love always burning upon them, we must see that they be purified and cleansed from the love of the world and the lust of the flesh. It is observable, that there are several differences between the rites of dedication here, and those which were appointed Exodus 29., to intimate that the ceremonial institutions were mutable things, and the changes made in them were earnests of their termination in Christ. Only here, according to the general law that all the sacrifices must be seasoned with salt, (Leviticus 2:14,) particular orders are given (Ezekiel 43:24) that the priests shall cast salt upon the sacrifices. Grace is the salt with which all our religious performances must be seasoned, Colossians 4:6. An everlasting covenant is called a covenant of salt, because it is incorruptible. The glory reserved for us is incorruptible and undefiled; and the grace wrought in us, influencing the hidden man of the heart, is in that which is not corruptible, and therefore, in the sight of God, of great price. We may observe further here, that constant use was to be made of the altar when dedicated; the priests being directed to make their burnt-offerings and peace-offerings upon it, (Ezekiel 43:27,) for therefore it was sanctified, that it might sanctify the gift that was offered upon it. And for their encouragement in this whole service, God promises, on condition of their observing these directions, that he would graciously accept them: for those that give themselves to God shall be accepted of him, their persons first, and then their performances, through the Mediator; and if our persons be accepted, and our services be pleasing to him, it is enough, we need no more. 

44 Chapter 44 

Verse 1-2
Ezekiel 44:1-2. Then he brought me back, &c. — From the altar to the gate belonging to the court of the priests, and leading to the outward court of the temple. All the courts were reckoned holy ground, and called sometimes by the name of the temple. And it was shut — After that the glory of the Lord had entered that way. Then saith the Lord, This gate shall be shut — Shall be generally kept shut; no man shall enter in by it — None of the common people: see chap. Ezekiel 46:1. Because the Lord hath entered in by it — Namely, that glory which was the visible sign of God’s presence. This order was given, both to perpetuate the remembrance of the solemn entrance of the glory of the Lord into the house, and also to possess the minds of the people with a deep reverence for the Divine Majesty, and with very awful thoughts of his transcendent glory; which was also designed in God’s charge to Moses at the bush, Put off thy shoe from off thy foot.
Verse 3
Ezekiel 44:3. It is for the prince — The words, It is, are not in the Hebrew, which is only, For the prince; and therefore the meaning seems to be, that this gate should, in general, be shut for, or to the prince, as well as to private persons; even he should not have the liberty of entering in at it, except at certain seasons. Dr. Waterland translates the clause thus: As to the prince, since he is prince, he shall sit, &c. The kings of Judah had a distinguished place in the temple; a kind of tribunal placed opposite the eastern gate: see Ezekiel 46:12; 2 Chronicles 6:12-13. By the prince here is probably meant the chief governor of the Jews after the captivity, such as were Zerubbabel and Nehemiah, for Sheshbazzar, or Zerubbabel, is called the prince of Judah, Ezra 1:8. The prince, he shall sit in it to eat bread before the Lord — To eat part of the peace-offerings which were provided at his charge: see chap, Ezekiel 46:2. Bread stands for all sorts of entertainments, and particularly for a religious feast made of the remainder of a sacrifice: see the margin.

Verses 4-8
Ezekiel 44:4-8. Then he brought me by the way of the north gate of the house — The east gate being shut. And, behold, the glory of the Lord filled the house of the Lord — As appeared by the light which shone through the windows, for there was no door into the sanctuary on that side. And the Lord said, Son of man, mark well, &c. — See notes on Ezekiel 40:4; and Ezekiel 43:2. Mark well the entering, &c., with every going forth of the sanctuary — The word laws is to be understood in this last sentence, the sense being, that the prophet should admonish the people of the laws relating to the admitting certain persons into the temple, or the courts of it, and to suffer none that were unqualified to attend upon God’s service there. This appears to be the sense from the following verses. And thou shalt say, Let it suffice you of all your abominations — Let the time past be sufficient for you to have provoked me with your abominations. In that ye have brought into my sanctuary strangers, &c. — In that ye have set up idols within the precincts of my temple, and have appointed idolatrous priests to officiate there. When ye offer my bread, the fat, and the blood — At the very time when ye were offering my sacrifices upon the altar. Or the words may imply, that they suffered heathen to offer at God’s altar, expressly contrary to the law, Leviticus 22:27. By bread may be understood the meat-offerings made of flour, which accompanied the other sacrifices, although every thing offered upon the altar is properly called the bread of God. The fat and blood of every sacrifice were peculiarly appropriated to God. And they have broken my covenant — Idolatry was a direct breach of that covenant into which God had entered with the Jews: upon which account it is so often represented under the metaphor of adultery. And ye have not kept the charge of my holy things — You have not observed the laws I gave you for taking care of the things relating to my house and worship, but have appointed such persons to officiate there as best suited with your own inclinations.

Verses 9-14
Ezekiel 44:9-14. No stranger shall enter into my sanctuary — To offer any sacrifice or oblation there, (see Ezekiel 44:7,) nor be suffered to go beyond the precincts appointed for proselytes. The Levites that are gone far from me, &c. — Many of the Levites departed from God’s service, and fell into idolatry; first in the general apostacy of the ten tribes, and afterward under Ahaz, and other wicked kings of Judah: see 2 Kings 23:9. These, God here says, should bear the punishment due to their iniquity, and be degraded from attending upon the higher offices belonging to the priesthood, and thrust down to lower services: see Ezekiel 44:13. Many of the priests and Levites, who had been employed in the service of the first temple, lived to see the second, as appears from Ezra 3:12. But the descendants of former idolatrous priests and Levites may be here meant; or, the ordinances here prescribed were intended to be standing rules, which were to be always observed whenever such a case as that here specified should happen. Yet they shall be ministers, &c., having charge at the gates — Performing the office of porters, or other inferior offices belonging to the Levites. They shall slay the burnt-offering, &c. — Shall kill and flay the beasts appointed for the sacrifices. And they shall stand before them, &c. — They shall be servants to the people, in performing the most servile offices belonging to the temple. Because they ministered unto them before their idols, &c. — They led the people into idolatry, by giving them a bad example. Therefore have I lifted up my hand against them — I have solemnly sworn that I will punish them for this their sin. They shall not come near me, &c. — They shall not offer any sacrifice at my altar, or come into the temple to perform any part of the priestly office there. So Josiah discharged the priests that had been guilty of idolatry from attending upon the service of the altar, 2 Kings 23:9.

Verse 15-16
Ezekiel 44:15-16. The priests the Levites — The Levites who are priests; the sons of Zadok — Who continued faithful; they shall stand before me to offer the fat, &c. — They shall serve at the altar of burnt-offering, and offer sacrifices thereon. They shall enter into my sanctuary — Into the holy place; to minister unto me — To burn incense there upon the golden altar, to sprinkle the blood of the victims before the veil, to trim the lamps, and to change the loaves on the sacred table every sabbath. They shall keep my charge — They shall have this honour in reward of their fidelity. Observe, reader, God will put marks of honour upon those who are faithful to him in trying times, and will employ those in his service who have kept close to it when others drew back.

Verses 17-20
Ezekiel 44:17-20. When they shall enter in at the gates of the inner court — The court just before the temple, where the altar of the burnt-offering stood; they shall be clothed with linen garments — The ephod, breeches, mitre, and girdle, (the habit of the ordinary priests,) were all of fine linen, contrived for glory and beauty, (Exodus 28:40,) fine linen being the habit of persons of the greatest quality; while they minister in the gates of the inner court — That is, in the court of the priests; and within — In the sanctuary itself. They shall not gird themselves with any thing that causeth sweat — Not with a woollen girdle, which may make them sweat during their laborious service about the altar, and make their garments smell offensively. When they go forth into the outer court, they shall put off their garments — See note on Ezekiel 42:14. They shall not sanctify the people with their garments — According to the law, common things, touching holy things, became consecrated, and no more fit for common use. Neither shall they shave their heads — This prescription is implied in the words of the law, Leviticus 21:5; especially according to the translation of the LXX., who render the sentence, Thou shalt not shave thyself with baldness [to make thyself bald] upon the head for the dead. They indeed understand it as an expression of mourning for the dead, which agrees with the sense of the parallel texts, Leviticus 19:27-28; Deuteronomy 14:1. But the words in the original contain a general prohibition, and consequently include other seasons, as well as times of mourning. St. Jerome upon this place supposes, with great probability, that the Jewish priests were forbidden to shave their heads, that they might distinguish themselves from the heathen priests, particularly the Egyptian priests of Isis and Serapis, who had their heads shaved and uncovered. Learned men have observed, that many other Jewish laws were made in opposition to the rites observed in the heathen worship. Nor suffer their locks to grow long — Letting their hair grow long and neglected was a sign of mourning, as well as shaving it close to the head, and therefore was forbidden to be practised by the priests of God.

Verses 21-23
Ezekiel 44:21-23. Neither shall any priest drink wine when they enter into the inner court — That is, during the time of their ministration: see the note on Leviticus 10:9-10, from whence this law is taken, and where the reason of it is given. Neither shall they take for their wives a widow — This law we find Leviticus 21:13-14; but it there concerns only the high-priest, here it is applied to all the priests in general. And they shall teach my people the difference between the holy and profane, &c. — Between good and evil, between what is lawful and what is unlawful; that they may neither scruple what is lawful, nor venture upon what is unlawful; that they may not pollute what is holy, nor pollute themselves with what is profane. Ministers should take pains to cause people to discern between the clean and the unclean, that they may not confound the distinctions between right and wrong, nor mistake concerning them, so as to put darkness for light, or light for darkness; but may have a well-informed judgment, especially in all matters of duty.

Verse 24
Ezekiel 44:24. And in controversy they shall stand in judgment — The priests were to determine all controversies relating to the law, as well the judicial as the ceremonial part of it, which were brought before them, Deuteronomy 17:8-9; and the people were to seek the law at their mouths, (Malachi 2:7,) that is, to inquire of them what was the purport and meaning of it, and to abide by their determination. And they shall judge according to my judgments — Which I have declared, and not according to their own fancies, inclinations, or secular interests. Thus ministers must decide controversies among the people of God according to his word; and must take care that they give no countenance to any false or perfidious, fraudulent or dishonest practices, but must set their faces against them. And they shall keep my laws and my statutes in all mine assemblies, &c. — As well upon the solemn festivals, and the assemblies proper to them, as at other times, and on ordinary occasions. And they shall hallow my sabbaths — Whereas the priests before the captivity profaned them: see Ezekiel 22:26.

Verse 25-26
Ezekiel 44:25-26. They shall come at no dead person to defile themselves —
Whosoever touched a dead body became legally unclean, (Numbers 19:11,) and thereby was disqualified for attending upon God’s worship in the temple, Leviticus 22:3. Upon which account the priests were forbidden to contract such defilement, unless for their nearest relations, which prohibition is here renewed: see the margin. After he is cleansed they shall reckon unto him seven days — His uncleanness continued seven days, according to the forecited law, Numbers 19:11; and the priests were to reckon to him seven days more, before he could be admitted into the sanctuary.

Verses 28-30
Ezekiel 44:28-30. It shall be unto them for an inheritance, &c. — Their ministry in my sanctuary, and the perquisites thereto belonging, shall be to them instead of lands and inheritances, of which they shall not have any share, as the other tribes have, (see the margins) excepting the portion allotted to them in the beginning of the following chapter. They shall eat the meat-offering, &c. — They shall have their share of them, after the part dedicated to God has been consumed upon the altar. And every dedicated thing shall be theirs — Whatsoever men dedicate to God, the use of it shall accrue to the priests; if it be a living creature, it shall be killed, and the priests shall have the benefit of it; if a piece of land, it shall belong to the priests: see the margin. And the first of all the first-fruits, &c. — The word בכורים, translated first-fruits, signifies the first ripe, or best of the fruits, while they were growing in the field: see the margin. The latter word, תרומה, rendered oblation, denotes an offering out of the product of the ground after it was made fit for use; as out of the corn, after it was threshed and laid in heaps in the floor or granary; and so of oil and wine, after they were pressed and fitted to be used. Ye shall also give unto the priests the first of your dough — The first dough that you bake of the new corn every year, in the same proportion as in other first-fruits. That he may cause a blessing to rest on thy house — That the priest, whose office it is to bless the people in God’s name, may pray for and bless thee and thy family. Observe, reader, it is all in all to the comfort of any house to have the blessing of God upon it, and that blessing to rest in it; to dwell where we dwell, and to extend to those that shall come after us. And the way to have the blessing of God upon our estates is, to honour God with them, and to give him and his ministers, him and his poor, their share out of them. God blesses, he surely blesses, the habitation of those who are thus just, or righteous, Proverbs 3:33 ; and ministers, by instructing and praying for the families that are kind to them, should do their part toward causing God’s blessing to rest there. 

45 Chapter 45 

Verse 1
Ezekiel 45:1. When ye shall divide by lot the land for inheritance — The land was first divided by lot under Joshua, a particular share of which was to be God’s portion, as an acknowledgment of his sovereign dominion: see Leviticus 25:23. It is therefore here called תרומה, an oblation. The word properly signifies the offering made to God out of the first-fruits and other increase of the ground, (see Ezekiel 44:30 ; Numbers 18:24,) because this was a sort of first-fruits of the land or soil itself, Ezekiel 48:14. The length shall be five and twenty thousand reeds, and the breadth ten thousand — The Hebrew does not express either reeds or cubits: our translation supplies the word reeds, but Houbigant, Waterland, Newcome, and many other interpreters, read cubits, which sense they think is plainly determined by Ezekiel 45:3, where it is said, Of this measure (namely, the cubit measure mentioned in the preceding clause, Ezekiel 45:2) shalt thou measure the length of five and twenty thousand, &c. According to this measure, the portion here set apart will be almost seven miles square; whereas if we measure by reeds it will arise to six times as much, and can only be understood in a mystical sense. Mr. Scott, however, with some others, is of opinion, “that our translators did right in adding the word reeds to the numbers mentioned in this admeasurement; referring to the reed that was in the hand of Ezekiel’s divine conductor, because the length and breadth of the sanctuary are stated the same as before: (see Ezekiel 42:16-19 :) so that,” they think, “unless the text be there totally changed, without any authority, this passage as well as that must be understood of reeds.” They acknowledge, indeed, “that the land of Canaan could by no means admit of so large a proportion being allotted to the sanctuary, with the priests and Levites,” &c.; but they think “this was intended to intimate the immensely large extent of the Christian Church above that of Israel; especially in those glorious times, which are doubtless emblematically predicted.”

Verses 2-5
Ezekiel 45:2-5. Of this there shall be for the sanctuary five hundred in length, &c. — If we understand these dimensions of cubits, it exactly agrees with the opinion of the Jews, that the temple stood in an area of five hundred cubits square. And fifty cubits for the suburbs — This likewise bears a suitable proportion to the contents of a square of five hundred cubits. And in it shall be the sanctuary and the most holy place — Both the outward sanctuary and the inward oracle, or holy of holies, together with the courts adjoining, shall be placed in the centre or middle of it: see Ezekiel 48:10. And it shall be a place for their houses — The priests were divided into twenty-four courses, (1 Chronicles 24.,) who performed the public worship by turns: so the houses were for them to live in who were not in their course of waiting. And the five and twenty thousand of length, &c. — The French translation renders the sense plainer, thus: There shall be other five and twenty thousand, &c: see Ezekiel 48:13. This appears to be the true sense of the place, because otherwise there will be wanting ten thousand in breadth to make an exact square of twenty-five thousand: see the following verse. The Levites, being very numerous, (they were reckoned at thirty-eight thousand in David’s time, 1 Chronicles 23:3,) had as large a piece of ground allotted to them as belonged to the temple and the whole priestly order. For twenty chambers — Most commentators understand this of several rows of chambers, or ranges of building. The LXX. read, πολεις του κατοικειν, cities to inhabit: such cities as were allotted to them by Moses, Numbers 35:2.

Verse 6
Ezekiel 45:6. And ye shall appoint the possession of the city, five thousand broad, &c., over against (or by the side of, see Ezekiel 48:14) the oblation of the holy portion — This must run parallel in length with the holy portion, though but half its breadth, by which means these three portions made an exact square. It shall be for the whole house of Israel — The capital city, to which all the tribes shall resort upon the solemn festivals, and shall have twelve gates, according to the number of the tribes of Israel, Ezekiel 48:31. This portion appointed for the city, considered separate from the other portions, was a rectangle, containing an area of about seventeen miles in circuit; which, according to Josephus, was more than four times the circuit of Jerusalem: see Bell. Jud., 5. 4:3, where that city is stated to be thirty-three stadia in circumference. 

Verse 7-8
Ezekiel 45:7-8. And a portion shall be for the prince on the one side, &c. — One-half of the prince’s portion was to lie on the west side of the three portions laid out for the priests and sanctuary, the Levites and city; and the other half to be on the east side of it, and to run parallel to them in breadth from north to south. And the length shall be over against one of the portions — Or, as the words may be more intelligibly rendered, And the length shall be answerable to every one of these portions, both on the west border and on the east; that is, it shall run parallel with them, both on the east and west side. In the land shall be his possession in Israel — Or, this shall be his possession of land in Israel. And my princes shall no more oppress my people — As they formerly did: for which they are severely reproved: see the margin.

Verses 9-12
Ezekiel 45:9-12. Let it suffice, O ye princes of Israel — This is a reproof of the oppressions of the former kings and their chief officers. The title of princes of Israel is to be understood of such princes as the Jews afterward had of the Asmonæan race; for there were no more princes to reign of the tribe of Judah till Christ came. Ye shall have just balances — Ye shall take care that there be no deceit in private trade: ye shall provide just measures, both for buying and selling, both dry things and liquid: for the ephah was the measure of dry things, as the bath was of liquid. The homer was about ten bushels, which amounts to about eighty gallons in liquid things. And the shekel shall be twenty gerahs. — This is made the standard of the shekel, Exodus 30:13, which confutes the common opinion, that the weights of the sanctuary were double to those of common use. The shekel is usually valued at 2 Samuel 6 d. of our money; but some suppose it to be in value 2 Samuel 4½d. of our money, and a little over. Twenty shekels, five and twenty, fifteen shall be your maneh — Maneh is the same with the Greek μνα, and the Latin mina, being both derived from it. A maneh, or mina, consists of sixty shekels, that is, thirty ounces of silver; which, reckoning every shekel at 2 Samuel 6 d. value, amounts to 7l. 10s. The dividing the maneh into twenty, twenty- five, and fifteen shekels, supposes there were coins of these several values, which, taken all together, were to be of the same weight with the mina.
Verses 13-16
Ezekiel 45:13-16. This is the oblation, &c. — The Hebrew word here translated oblation, distinguished from the first-fruits, (see note on Ezekiel 45:1,) signifies the portion belonging to the Levites out of the fruits of the earth, when they were gathered in: see Ezekiel 44:30. For which reason St. Jerome, upon the place, supposes the following words to express the proportion the people ought to pay the Levites out of the increase of their ground; which by their rabbins was determined to amount to at least a sixtieth part: after which separation a tenth part was to be paid out of the remainder. The portions allotted to the priests and Levites were not intended only for their own maintenance; but likewise to make a constant provision for those sacrifices, both ordinary and extraordinary, which were appointed by the law: see Malachi 3:10. And one lamb out of the flock, out of two hundred — This offering is enjoined, besides the setting apart the firstborn for the use of the priests and Levites, for making provision for the daily burnt-offering, Numbers 28:3, and for burnt-offerings and peace-offerings, or sacrifices of thanksgiving, that were to be made upon proper occasions. Out of the fat pastures of Israel — This implies that these lambs were to be the best and fattest of their kind, as all other tithes and things dedicated to God were to be. To make reconciliation for them — This effect is ascribed to burnt-offerings, as well as to those which were properly sacrificed for sin. All the people, &c., shall give this oblation for the prince — Or, with the prince; that is, the people shall join with the prince in making these oblations; whereas those that follow in the next verse are to be at the sole charge of the prince.

Verses 18-20
Ezekiel 45:18-20. In the first month, &c., thou shalt take a young bullock — These words are directed to the prince, who is commanded, on the first day of the new year, (which, according to the ecclesiastical computation, began with the month Nisan, and answers to our 10th of March: see Exodus 12:2,) to provide a bullock for a burnt-offering to cleanse the temple from any defilement it might have contracted, by the people’s offering their sacrifices, or coming into any of the courts belonging to it, while they were under any legal pollution. And the priest shall take of the blood, &c. — The office of the priest is here distinguished from that of the prince: the prince was to provide the sacrifices, and the priest to offer them. So shalt thou do the seventh day for every one that erreth — For all the errors of all the house of Israel through ignorance. There were particular sacrifices appointed for sins of ignorance, whether of private persons or of the whole congregation, Leviticus 4:13. So shall ye reconcile the house —
Cleanse it from any pollution it may have contracted through the ignorance of any of the common people.

Verse 25
Ezekiel 45:25. In the seventh month — According to their ecclesiastical account, which is Tisri, and answers to part of our August and September. In the fifteenth day, &c., shall he do the like — Namely, the prince. On that day the feast of tabernacles began, and continued seven days. Here we see the deficiency of the legal sacrifices for sin; they were often repeated, not only every year, but every feast, and every day of the feast, because they could not make the comers thereunto perfect. Hence we may also learn the necessity of frequently repeating the same religious exercises. Indeed, the sacrifice of atonement was offered once for all; but the sacrifice of acknowledgment, that of a broken heart, that of a thankful heart, must be offered every day. And these spiritual sacrifices are always acceptable to God through Christ Jesus. 

46 Chapter 46 

Verse 2-3
Ezekiel 46:2-3. The prince shall enter by the way of the porch of that gate without — The prince shall go through the outer gate of that court, and so pass to the inner gate, where he may see the whole service performed at the altar. And shall stand by the post of the gate — That is, by the entrance of the gate, where there was a seat prepared for him: see note on Ezekiel 44:2. And the priests shall prepare his burnt-offering — Or, offer his burnt-offering, as the original word often signifies. And he shall worship at the threshold of the gate — By bowing his head, bowing down his face to the ground, or falling down upon the ground, as the posture of divine worship is elsewhere described. But the gate shall not be shut until the evening — Because the people were to pay their solemn worship in the same place, as is prescribed in the following verse. Likewise the people shall worship at the door of this gate — Here the inner porch of the east gate is assigned for their station, who came to present themselves before the Lord upon the solemn festivals, and they were to come no further into the inner court.

Verse 4-5
Ezekiel 46:4-5. The burnt-offering that the prince shall offer, &c. — It was the prince’s part to provide sacrifices for the sabbaths and other festivals: see Ezekiel 45:17. But this was a new ordinance; and the number of the beasts that were to be offered, and the proportions of the meat and drink- offerings, are different here from those prescribed in the law, as will appear by comparing the fourth, sixth, seventh, and fourteenth verses of this chapter, with Numbers 28:9-12; Numbers 28:15. And the meat-offering for the lambs as he shall be able to give — The Hebrew is, According to the gift of his hand; that is, as much as he shall think sufficient. 

Verses 8-10
Ezekiel 46:8-10. He shall go in by the porch of that gate — To go in at the eastern gate was the privilege of the prince and the priests only; the people were to enter in by the north or south gates, as is mentioned in the following verse. He that entereth in by the way of the north gate, shall go out by the way of the south, &c. — These words imply the reason why the people were not to come in at the east gate, because, there being no passage or thoroughfare out of the temple westward, if they had entered in at the east gate, they must have returned back the same way they came in, which would have occasioned a vast throng and hinderance, considering the multitude that came to the temple. And perhaps this order was also designed to take away any superstitious distinction between the several gates of the temple, by commanding that every one should go out the opposite way to that by which he came in, whether it were toward the north or south. And the prince in the midst of them — The prince shall pay the same attendance upon God’s worship with the people, since all men are equal in the sight of God.

Verses 12-14
Ezekiel 46:12-14. Now when the prince shall prepare a voluntary offering — The foregoing verses gave directions about the sacrifices the prince was enjoined to offer upon solemn days; this gives directions concerning his free-will, or voluntary offerings, concerning which see Leviticus 22:18; Leviticus 22:21. Upon these occasions the eastern gate was to be opened for the prince; but then, as soon as the service was over, and he was gone out, the gate was to be shut, because that gate was not to stand open, but only on the sabbath and festival days. Thou shalt daily prepare — The LXX. read, He shall prepare, or make, a burnt-offering, &c., as also all the ancient versions, except the Chaldee. He shall prepare it every morning — The daily evening sacrifice is generally supposed to be here implied, according to the prescription of the law, Numbers 28:3. The sixth part of an ephah, &c. — In Numbers 28:5, the proportion required is the tenth part of an ephah, and the fourth part of a hin of oil. By a perpetual ordinance unto the Lord — The law of the passover is called a perpetual ordinance, Exodus 12:17; and likewise the ordinances about the first- fruits. Leviticus 23:14. The Hebrew word, עולם, is used in each of these places; but it does not always denote perpetuity in a strict sense, but only a long period, or succession of time.

Verses 16-18
Ezekiel 46:16-18. If the prince give a gift, &c. — By these verses we learn, that even gifts, or legacies of lands, could only be granted till the year of jubilee, except to a person’s own heirs; for at that period all such gifts or grants devolved again to the original possessors, or their heirs. It shall be his to the year of liberty — That is, of jubilee, called the year of liberty, because it freed men’s persons from the service of their masters, and their estates from any engagements by which the right of them was transferred from their proper owners. After it shall return to the prince — Or to his heirs, if he be dead. But his inheritance shall be his sons’ for them — Or, his inheritance shall belong to his sons; it shall be theirs so as not to be alienated. The prince shall not take of the people’s inheritance — As Ahab did, 1 Kings 21:16. That my people be not scattered — Lest, being turned out of their own, they be forced to wander up and down the country for a livelihood.

Verse 19-20
Ezekiel 46:19-20. He brought me through the entry — A private passage, Ezekiel 42:9, which led to the priests’ chambers, which were on the north side of the inner court, and are described Ezekiel 40:44; Ezekiel 40:46. There was a place on the two sides westward — Or, on their sides westward; that is, there was an enclosure on the west side of these chambers. This is the place where the priest shall boil the trespass- offering — The flesh of the sacrifices, which were to be eaten, was to be boiled, except the flesh of the passover. Where they shall bake the meat- offering — According to the directions given Leviticus 2:4-7. That they bear them not into the outer court, to sanctify the people — The flesh of those sacrifices, and the remainder of the meat-offering, were accounted most holy; and consequently, according to the law, were supposed to convey some kind of holiness to those that touched them: see note on Ezekiel 44:19.

Verses 21-24
Ezekiel 46:21-24. Behold, in every corner of the court there was a court — At every corner, where the side walls met in right angles, there was another little court. There were courts joined of forty cubits long, &c. — These little courts were in the shape of an oblong square, joined with inner walls to the outside walls of the greater court. The marginal reading, made with chimneys, gives a sense which very well agrees with the uses for which the courts were designed. There was a row of buildings round about in them — Namely, on the inside of these courts. Then said he, These are the places, &c. — As there was a place in the inner court for boiling the trespass and sin-offering, Ezekiel 46:19-20; so these boiling-places might be appointed for boiling the peace-offerings, which were esteemed inferior in holiness to those above mentioned, and therefore, perhaps, were dressed by the Levites, or inferior ministers; whereas the former were boiled by the priests in the court properly belonging to them. 

47 Chapter 47 

Verse 1
Ezekiel 47:1. He brought me again to the door of the house — The door of the temple, described Ezekiel 41:2. And behold, waters issued from under the threshold eastward — Ezekiel had repeatedly walked round the house, and had surveyed the doors of it, but had not discovered this stream of water springing from under its threshold till now. Thus God makes known his mind and will to his people, not all at once, but by degrees. Dr. Lightfoot tells us, that there was a large quantity of water conveyed in pipes under ground from the fountain of Etam, for the uses of the temple; and some commentators seem disposed to interpret this part of Ezekiel’s vision, of that water. Others think he only alludes to it, or draws his similitude from it, but is to be mystically understood. Whether he allude to any such conduit, or stream of water, or not, that the waters here spoken of are to be understood mystically, will hardly be doubted by any that consider what is stated concerning their direction and course, their continual increase, and salubrious effects; circumstances all utterly inapplicable to the water said to be brought in pipes for the uses of the temple. The fore-front of the house stood toward the east, and the waters came down from under the right side of the house, and proceeded eastward — They did not therefore come to the temple, as if intended for the purposes of washing the sacrifices, carrying off the filth, and keeping every part clean and wholesome; but they issued from it, and proceeded to refresh and fertilize other places. The prophecy of Zechariah 14:8, that living waters should go forth from Jerusalem, half of them toward the former sea, and half toward the hinder sea; and St. John’s vision (Revelation 22:1) of a pure river of water of life, proceeding out of the throne of God and the Lamb, elucidate this part of Ezekiel’s vision, and direct us in the application of it. It is undoubtedly to be understood of the gospel of Christ, which went forth from Jerusalem, and spread itself into the countries around; and of the gifts and graces of the Holy Ghost which accompanied it, and by virtue of which it diffused its influence far and wide, and produced the most blessed effects. Thus Isaiah foretold that out of Zion should go forth the law, and the word of the Lord from Jerusalem, Isaiah 2:3. At Jerusalem it was that the Spirit was poured out upon the apostles, enduing them with the gift of tongues, that they might carry these waters to all nations; and in the temple first they stood and preached the words of this life. But this temple of Ezekiel was not so much designed to be an emblem of the material temple, built after the return of the Jews from Babylon, or of the Jewish Church, which had its principal seat there, as of the Christian Church, the temple built on the foundation of the apostles and prophets, of which Jesus Christ is at once the foundation and chief corner-stone; nay, and also its threshold and door of entrance: and from him springs the well, and from him proceed the rivers of living water, which refresh and comfort the souls of true believers, and render them fruitful to the praise and glory of God: see John 4:10; John 4:14; John 7:38-39. Through these waters, the places, which had before been a mere wilderness, are made like Eden; and what had been a dry and barren desert, becomes like the garden of the Lord; joy and gladness are found therein, thanksgiving and the voice of melody, Isaiah 51:3; Isaiah 30:25, where see the notes.

Verse 3
Ezekiel 47:3. And when the man that had the line — The angel, described with a line in his hand, Ezekiel 40:3; went forth eastward — Went on directly from the east gate; he measured — By the line in his hand; a thousand cubits — Almost the third part of an English mile; and he brought me through the waters — To try the depth of them. And the waters were to the ankles — “The gradual rise of the waters denotes the large effusion of the Spirit, (which was very remarkable at the first publication of the gospel,) and its wonderful increase from small beginnings; as well as most probably some future and large effusion thereof to be poured out upon the Jews and Gentiles, in order to their conversion. And the latter part of the representation, as Mr. Scott observes, may relate to the times when the gospel shall fill the earth, and produce most extensive and important good effects on the state of mankind in every nation. Thus the river here signifies the same as the stone, (Daniel 2:34; Daniel 2:45,) cut out without hands, becoming a great mountain, and filling the whole earth; and the same as the little leaven (which is Christ’s illustration of the subject) leavening the whole three measures of meal into which it was cast; or as the grain of mustard-seed becoming a large plant, like a tree, in which the fowls of the air might make their nests. The emblem may also be applied to illustrate the growth of grace, knowledge, and holiness, in true Christians, who, instead of resting in past attainments, forgetting those things which are behind, reach forth unto those which are before, and press toward the mark for the prize of their high calling of God in Christ Jesus. Of such the religion may be fitly compared to the morning light, which shines more and more unto the perfect day.

Verse 6-7
Ezekiel 47:6-7. And he said, Son of man, hast thou seen this? — Hast thou considered, or taken notice of, this vision now showed unto thee? To see, often signifies to take notice of what we see: on the contrary, they are said to have eyes and see not, who do not observe what is placed before their eyes. This is an intimation to us, that it is our indispensable duty to consider well what is signified by these waters, and by their increase and effects: namely, to mark well the progress of the gospel in the world, and the process of the work of grace in the heart; to follow and carefully observe these waters, as Ezekiel here did; to attend to the motions and drawings of the blessed Spirit, and walk after them under a divine conduct. It is good to be often searching into the things of God, and trying to discover the depth of them; not only to look on the surface of the waters, but to go as far as we can toward the bottom of them; to be often digging, often diving into the mysteries of the kingdom of heaven, as those who covet to be intimately acquainted with them. If we carefully consider the things of God, we shall find some of them very plain, and easy to be understood, like the waters that came only up to the ankles; others more difficult, and which require a deeper search, as the waters which rose to the knees, or the loins; and some quite beyond our reach, which we can neither fathom nor penetrate into, but, despairing to find their bottom, or measure their depth must be content, with St. Paul, to sit down on the brink, and adore it, crying out with him, O the depth of the riches, both of the wisdom and knowledge of God! How unsearchable are his judgments, and his ways past finding out! Romans 11:33.

Then he caused me to return by the brink of the river — He made me go along by the river side. Behold, on the bank of the river were very many trees — The words allude to the trees planted in paradise, and designed for man’s food in the state of innocence; and especially to the tree of life which grew there. The reader will observe, that many of the ideas in this chapter are taken from the terrestrial paradise; see Ezekiel 47:12, and compare Revelation 22:1-2, where the same ideas are carried to the celestial paradise by St. John.

Verse 8-9
Ezekiel 47:8-9. Then said he, These waters issue toward the east country — These waters are described as taking their course along the plain, or champaign country, (for that is the sense of the word here rendered desert,) toward the lake where Sodom formerly stood, called the Dead sea, and by Moses, the Salt sea: see Deuteronomy 3:17. Which being brought forth into the sea, the waters shall be healed — These living and salubrious streams, by mixing with the salt and brackish waters of the sea, shall render them wholesome and fit for use; finely representing the tendency of the gospel, and the healing virtue of divine grace, in curing the corruptions of human nature, and vices of mankind. And every thing that liveth, &c., whithersoever the river shall come, shall live — “Even in the Asphaltite lake, or Dead sea, which is so unfavourable to animal life. Josephus represents this lake as salt, and incapable of feeding fishes. Tacitus says, that it does not suffer fishes or water-fowl to live in it; yet Maundrell observed two or three shells of fishes on the shore. Bishop Pococke found its water very salt; and on tasting it, his mouth was constringed, as if it had been a strong alum water. The bishop observes, ‘It has been said by all authors, and is the common opinion, that there is no fish in this lake: the fresh water fish of the river Jordan probably would not live in it. After I left the Holy Land, it was positively affirmed to me, that a monk had seen fish caught in this water; and possibly there may be fish peculiar to this lake, for which this water may not be too salt: but this is a fact that deserves to be inquired into. The air about this lake has always been thought to be very bad.’ ‘The Dead sea,’ says Michaelis, ‘is more brackish than any known sea or salt-well in the world. It contains as much salt as water can dissolve, namely, the fourth part of the weight of the water: and this is the reason why neither men nor animals sink in the Dead sea. If you throw fishes into heavy water, they cannot swim, but fall immediately on their sides.’“ — Newcome. The reader who wishes to have farther information on this subject, may find it in Dr. Pococke and Dr. Shaw’s Travels, or the Encycl. Britan. on the word Asphaltites. Every thing shall live whither the river cometh — This signifies the wonderful and blessed efficacy of the gospel, when accompanied by the influence of the Holy Spirit, and received in faith and love: it communicates spiritual life to such as were before dead in trespasses and sins: it creates them anew in Christ Jesus unto all holy tempers, words, and works, such as God hath ordained that men should walk in them.
Verse 10
Ezekiel 47:10. Fishers shall stand upon it from En-gedi unto En-eglaim — En- gedi was in the wilderness of Judah, Joshua 15:61-62. De L’Isle places it toward the south-west point of the Dead sea; and En-eglaim is placed by the same writer at the north of the Dead sea, where Jordan runs into it. It is mentioned, Isaiah 15:8, as a place on the borders of Moab, which country lay on the east side of the Dead sea. Bishop Newcome, following the punctuation adopted by the Syriac, Vulgate, and Arabic, reads, From En-gedi even to En-eglaim there shall be a spreading forth of nets; by which is signified, that fishers should be employed along the whole coast of it, denoting the multitude of gospel preachers, all over the world, labouring to gain sinners to Christ. Their fish shall be according to their kinds, as the fish of the great sea — That is, the Mediterranean; exceeding many — Great multitudes of sinners, of all descriptions, in a thousand diversified forms of guilt and wretchedness, shall be brought to God by the word of these preachers, these fishers of men. So that this is a further amplification of what is said in Ezekiel 47:8, that the waters should be healed, and strongly illustrates the salutary effect of the gospel, and the multitude of converts that should be made in the Gentile countries, even in the most idolatrous, ignorant, and wicked.

Verse 11
Ezekiel 47:11. But the miry places thereof, and the marshes thereof, shall not be healed — “There shall still remain some marshes, creeks, or swamps, into which these healing waters shall not find an entrance; and these must be left incurably sterile and worthless.” — Scott. This represents the case of those countries or individuals, who either utterly reject the gospel, or, though they profess to receive it, do not obey and walk according to it, but hold the truth in unrighteousness. They shall be given to salt — The gospel is the only healing medicine for the disorders of our fallen nature, and they who will not receive it in the love of it, remain incurable, and are abandoned to final ruin. The Hebrew language often expresses irremediable barrenness and unprofitableness by being given up to salt, saltness being equivalent to barrenness in that language. When Abimelech destroyed Sichem, he sowed the ground whereon it stood with salt, to denote that it should never be cultivated or inhabited again, 9:45. 

Verse 12
Ezekiel 47:12. And by the river, upon the bank thereof, shall grow all trees for meat — See the note on Ezekiel 47:7. By these trees may be understood, “the plenteous provisions of the gospel, the precious promises of the sacred word, and the privileges of believers, as communicated to their souls by the quickening Spirit. These abound on each side of the river, wherever the gospel is successfully preached; they afford nourishment and delight to the souls of men; they never fade or wither; they are various, according to the variety of circumstances and occasions in the experience of Christians; (as if a tree should yield a succession of different kinds of fruit, through the months of the year;) and even the leaves serve as medicines to their souls. The warnings and reproofs of the word, and the salutary corrections of their Father’s rod, though generally less valued, and always less pleasant, than divine consolations, yet tend to cure their maladies, and restore them to holiness and happiness.” — Scott.

Most expositors, however, consider these trees as emblematical of true, spiritual Christians, termed by Isaiah, trees of righteousness, the planting of the Lord, Isaiah 61:3, set by the rivers of water, the waters of the sanctuary, Psalms 1:3, grafted into Christ, the tree of life, and, by virtue of their union with him, made trees of life too, rooted in him, Colossians 2:7. There is a great variety of these trees, through the diversity of gifts with which they are endued by that one Spirit which works all in all. They grow on the bank of the river, for they keep close to holy ordinances, and through them derive sap and virtue from Christ. They are fruit-trees, designed, as the fig-tree and the olive, to honour with their fruits both God and man, 9:9. The fruit thereof shall be for meat, for the lips of the righteous feed many, and the fruits of their righteousness are many ways beneficial. The very leaves of these trees are for medicine, or, as the margin has it, for bruises and sores. True Christians, with their good discourses, the leaves of the trees of righteousness, as well as with their beneficent actions, which are their fruits, do good to those about them: they strengthen the weak, and bind up the broken-hearted. Their cheerfulness does good like a medicine, not only to themselves, but to others also. And their leaf shall not fade — They shall be enabled, by the grace of God, to persevere in their piety and usefulness, having not only life in their root, but sap in all their branches. Therefore their profession shall not wither, nor their discourse lose its healing, strengthening virtue. Neither shall their fruit be consumed — That is, they shall not cease to bear fruit, retaining still the principles of their fruitfulness; but shall bring it forth even in old age. Or, the reward of their fruitfulness shall abide for ever; they shall produce fruit that shall abound to their account at the appearing of Jesus Christ, fruit to life eternal. They shall bring forth new fruit according to their months — Some in one month and others in another; or, each one of them shall bring forth fruit monthly; which signifies a constant disposition, desire, resolution, and endeavour to bear fruit, and that they shall never be weary of well-doing. And the reason of this extraordinary fruitfulness is, because their waters issue out of the sanctuary — It is not to be ascribed to their own wisdom, power, or goodness, or to any thing in themselves, but to the continual supplies of divine grace, with which they are watered every moment, Isaiah 27:3. For, whoever may be the instrument of planting them, it is divine grace which gives the increase.

The reader will observe, that this part of Ezekiel’s vision is evidently referred to and almost copied by St. John, Revelation 22:2, who applies it to the salvation of Christ, begun on earth, and perfected in heaven. This whole passage, from Ezekiel 47:1-12 inclusive, as Bishop Newcome observes, “is one of the most striking allegories in the Hebrew Scriptures,” and must so necessarily have a mystical and spiritual meaning, that from thence we are compelled to conclude that all the other parts of the vision, from the beginning of the xlth to the cud of the xlviiith chapter, must have such a meaning also; and that whatever allusion the prophet’s description of the temple, its courts. &c., and the division of the land to the prince, priests, and tribes, might have to Solomon’s temple, or to that built after the return of the Jews from Babylon, and the former divisions of the country; yet that the vision was principally intended of the spiritual temple of the Christian Church, and of its great extent, prosperity, and glory in the latter days, when the fulness of the Gentiles shall come in, and all Israel shall be saved.
Verse 13
Ezekiel 47:13. This shall be the border, &c. — The borders described in the following part of this chapter shall be the limits or boundaries of your country; whereby ye shall inherit the land according to the twelve tribes of Israel — By the several captivities both of Israel and Judah, the several limits or borders, belonging to the inheritance of each tribe, were obliterated and forgotten; whereupon a new boundary and division are here made of the holy land. “The allotment of the land,” says Grotius, “made here, and in the next chapter, would have taken place, had the ten tribes in general, as well as Judah and Benjamin, turned themselves to the worship of the true God: for if so, they, as well as Judah and Benjamin, would have obtained a restoration. But only some part of them returned with Judah and Benjamin, with whom they settled in common in the land of Judea.” This may, perhaps, be the literal sense of the following part of the prophecy; but, without question, a mystical sense is implied under this literal description, as well as in all the preceding parts of the vision. Joseph shall have two portions — Upon Reuben’s forfeiting his birthright, the double portion, belonging to the firstborn, accrued to Joseph and his two sons, Manasseh and Ephraim, according to Jacob’s own appointment.

Verse 14
Ezekiel 47:14. And ye shall inherit it, one as well as another — Namely, the ten tribes which are scattered abroad as well as Judah and Benjamin. These two tribes, together with some of the families of the tribe of Levi, made up the principal part of those who returned from the Babylonish captivity; by which it appears, that this prophecy has not yet been fulfilled, but relates to the general restoration of the Jews and Israelites, an event often foretold in the prophecies of the Old Testament. And this land shall fall unto you for inheritance — Here is an allusion to the manner of their first acquiring the possession of the land, which was by lot, by which means all controversies were prevented, the lot referring all things to the divine designation and appointment.

Verses 15-17
Ezekiel 47:15-17. This shall be the border toward the north — The northern border of the land was to begin from the west point, on which side lay the Mediterranean sea, and to go on northward toward Hethlon, a place between Tyre and Damascus, and so forward to Zedad, mentioned Numbers 34:8, Hamath, and other places here mentioned in these verses.

Verse 18
Ezekiel 47:18. And the east side ye shall measure from Hauran — The city Aurana, and the district Auranitis, the north-east limit of the Holy Land. Damascus lay more northerly than Hauran, but the country called Auranitis might reach near it. Gilead is well known to have been a long tract of land, which was extended to the country of Sihon king of the Amorites. From the land of Israel by Jordan — From the northern limits of the land of Israel near Cesarea Philippi, or Dan, where the river Jordan takes its rise. Unto the east sea — That is, the Dead sea, or the lake of Sodom: see Ezekiel 47:8.

Verse 19
Ezekiel 47:19. And the south side southward — The southern frontier shall be from En-gedi, called Hazazon-tamar, 2 Chronicles 20:2, to the waters of Meribah, or strife, in Kadesh, in the south limit of Judah, and from thence to the river of Egypt, namely, Besor, which runs into the sea not far from Gaza.

Verse 20
Ezekiel 47:20. The west side shall be the great sea from the border — That is, from the southern border, mentioned in the foregoing verse. Till a man come over against Hamath — Or rather, till a man come to Hamath, the northern point toward the west frontier.

Verse 22
Ezekiel 47:22. Ye shall divide it by lot for an inheritance unto you — See the note on Ezekiel 47:14. And to the strangers that sojourn among you — Foreigners never before had the privilege of purchasing or possessing any inheritance among the Jews; so this mystically denotes the incorporating the Gentiles into the same church with the Jews, making them fellow-heirs, and of the same body with them by the gospel, Ephesians 3:6. They shall have inheritance with you among the tribes, &c. — In whatsoever tribe they sojourn, as it is expressed in the next verse. 

48 Chapter 48 

Verse 1-2
Ezekiel 48:1-2. These are the names of the tribes: from the north end, &c. — As the description of the boundaries of the land began on the north, so the portion of that tribe to which the most northern lot fell is first named, which is Dan. For these are his sides east and west — These are the boundaries belonging to that tribe, from the east point, near mount Libanus and Gilead, to the west point, bounded by the Mediterranean sea. And by the border of Dan a portion for Asher — All along from thee south side of Dan, measuring from east to west, shall the share of Asher be.

Verse 7
Ezekiel 48:7. And by the border of Reuben, &c., a portion for Judah — From the 1st verse to the 7th, the situation of seven of the twelve tribes is described, which were placed on the north side of the holy portion, the length of Judea, from north to south, being divided into twelve equal parts, (see Ezekiel 47:14,) besides the allotment for the holy portion and for the prince, and the city and temple being placed where they formerly stood. Hence it was necessary that there should be seven shares on the north side of that allotment, and but five on the south side; Jerusalem not standing in the middle of the Holy Land, but more toward the south, as will appear to any one that consults an accurate map of Judea. Many learned men are of opinion, that this particular description of the several portions allotted to the tribes, relates to the settlement of the Jews in their own country, after their conversion to Christianity. Certainly several passages in the prophets bear this aspect: see particularly chap. 36. and 37. of this prophecy. “But without laying too great a stress upon this opinion, we may reasonably suppose that some mystical sense is contained under this description. By the twelve tribes the pure Christian Church is sometimes signified in the New Testament: see Luke 22:3; Revelation 7:4, in which latter book twelve is a hieroglyphical number, denoting the true church, built upon the doctrine of the twelve apostles: see Revelation 12:1; Revelation 21:14. By the same analogy, the number of a hundred and forty and four thousand, (Revelation 7:4; Revelation 14:1,) signifies the church of true Christians, who continue steadfast in the apostolical doctrine, twelve being the square root out of which that number arises; so this division of the land among the twelve tribes may imply, that all true Christians shall be equally sharers in the privileges of the gospel.”

Verse 8
Ezekiel 48:8. By the border of Judah, &c., shall be the offering, &c. — Next to the border of Judah, which runs in length from east to west, shall be the offering ye shall set apart for the service of God, Ezekiel 45:1. The word reeds, it must be observed, is not in the original text, either here or in that place, and, as we have there noticed, many learned men think it more probable, that the measure of cubits is intended in both passages: see the note there. And in the length as in one of the other parts — Given to the adjoining tribes. From the east side unto the west side — Which was likewise twenty-five thousand reeds, or cubits, according to the dimensions of the holy portion, set down Ezekiel 45:1-6, for the oblation was to be four-square, consisting of twenty-five thousand, multiplied by twenty-five thousand.

Verse 9-10
Ezekiel 48:9-10. The oblation ye shall offer unto the Lord — For his sanctuary and priests: see Ezekiel 45:1 : shall be five and twenty thousand in length — See note on Ezekiel 45:3-4. Toward the north five and twenty thousand in length — The dimensions from east to west are called by the name of breadth here, but of length, Ezekiel 48:8, and so they truly are, as may appear from the description given of the whole in the notes on the xlvth chapter. But Houbigant reads this verse more intelligibly, as follows: “Toward the north the length shall be twenty-five thousand cubits; likewise toward the south the length shall be twenty-five thousand cubits; and the breadth toward the east shall be ten thousand cubits; and toward the west ten thousand cubits,” &c.

Verse 11-12
Ezekiel 48:11-12. It shall be for the priests of the sons of Zadok — See note on Ezekiel 44:10; Ezekiel 44:15. Which went not astray as the Levites — Or, as the other Levites went astray. “The word Levites is here used in its greatest latitude, and comprehends the priests, as well as those who were properly called Levites. Many of these had defiled themselves with idolatry, for which crime they were to be degraded from the honours due to those priests who had continued faithful in their office.” — Lowth. This oblation shall be unto them a thing most holy — As all things dedicated to God were. By the border of the Levites — It shall lie next to the portion of the Levites which lay southward between the priests’ and the city’s portion.

Verse 13-14
Ezekiel 48:13-14. Over against the border of the priests — It might be better translated, just by, or beside the border of the priests. The words import, that the border of the Levites should run parallel to that of the priests. And in the same sense the words should be translated in the 15th, 18th, and 21st verses of this chapter. And they shall not sell it, neither exchange — Or, transfer, &c. As it was God’s portion, they were not to sell, or part with it, upon any pretence of advantage, or of greater convenience. This portion of land is called the first-fruits, as it is styled an oblation, Ezekiel 48:8; Ezekiel 48:12, to denote that the whole land was God’s property.

Verses 15-17
Ezekiel 48:15-17. And the five thousand that are left in the breadth over against [or beside, see Ezekiel 48:13] the five and twenty thousand — This five thousand, added to the twenty-five thousand in length, and two ten thousands in breadth, mentioned Ezekiel 48:10, makes up a square of twenty- five thousand every way: see Ezekiel 48:20. Shall be a profane place for the city, &c. — It is called a profane place comparatively, because it was not so holy as the temple and the sanctuary. And the city, shall be in the midst thereof — A square piece of ground, of four thousand five hundred cubits on every side, shall be taken out of the middle of the twenty-five thousand cubits in length, for the area of the city. The north side four thousand five hundred, &c. — It shall be an equilateral square, every side being exactly of the same measure, consisting in all of eighteen thousand measures, as is expressed Ezekiel 48:35. According to Josephus, Bell. Jud., 5:43, Jerusalem was thirty-three stadia in circuit, which the square here described does not greatly exceed. And the suburbs shall be toward the north two hundred and fifty — The city and suburbs together making a square of five thousand.

Verses 18-20
Ezekiel 48:18-20. And the residue in length over against [or beside] the oblation of the holy portion shall be ten thousand eastward and ten thousand westward — These two dimensions, of ten thousand in length both eastward and westward, remain on each side of the area, which is five thousand cubits square, and set apart for the site of the city. It shall be over against [or beside] the oblation of the holy portion — It shall join to the Levites’ portion, both on the east and west side; and it shall lie parallel with the two portions belonging to the priests and Levites. And the increase thereof shall be for food unto them that serve the city — Perform burdensome offices of public utility, whether of a higher or lower kind. They that serve the city shall serve it out of all the tribes — This service being a burden, it was fit that all the tribes should bear their part in it. All the oblation shall be five and twenty thousand, &c. — That is, twenty-five thousand in length, multiplied by twenty-five thousand in breadth. Ye shall offer the oblation four-square — So the heavenly Jerusalem is described, Revelation 21:16, as lying four-square, a square figure being the emblem of perpetuity, strength, and solidity. With the possession of the city — Or the land assigned for the site of the city; which was a square of five thousand cubits, and being added to the portion of the priests and Levites, made their twice ten thousand to be twenty-five thousand in breadth.

Verse 21
Ezekiel 48:21. The residue shall be for the prince on the one side and on the other, &c. — The prince’s part shall be extended, both on the east and west side of the several allotments belonging to the priests, the Levites, and the city. Over against the five and twenty thousand, &c. — The particle אל פני, translated over against, is rendered before, in the parallel text, Ezekiel 45:7, and thus interpreted makes the sense clearer, the words then importing, that the prince’s portion was to run along eastward and westward, like a frontier before the holy portions; and to extend eastward to Jordan, or the Dead sea, and westward to the great sea, retaining its breadth of twenty-five thousand cubits from north to south.

Verse 22
Ezekiel 48:22. Moreover from, or rather, beyond, the possession of the Levites, and beyond the possession of the city — That is, the possessions belonging to the priests and Levites, and the city, were to be bounded on the east and west side with the prince’s portion; so those were to lie in the middle, and this beyond them. Between the border of Judah and the border of Benjamin shall be for the prince — The border of Judah was to extend from east to west, next to the holy portion, on the north side, (see Ezekiel 48:1-8,) and the border of Benjamin from east to west, next the allotment set apart for the city, on the south side: see Ezekiel 48:23-28. The several portions allotted for the priests, the Levites, and the city, were to extend only to the length of twenty-five thousand cubits from east to west; so that wherever ground ran in a parallel line eastward and westward beyond that boundary, even to the land’s end, was to belong to the prince. And, supposing the whole country to be sixty miles in breadth, and the holy portion about seven miles square, there will remain above twenty-six miles, both on the east and west side, for the prince’s share.

Verses 23-28
Ezekiel 48:23-28. As for the rest of the tribes, &c. — The portion assigned for Judah being situate next to the holy portion on the north side, that assigned to Benjamin lay next to the ground allotted to the city on the south side. All these allotments ran from east to west in length, and from north to south in breadth. In the 24th and the next three verses, the four remaining tribes have their allotments assigned them, lying on the south side of the holy portion.

Verse 31
Ezekiel 48:31. And the gates of the city shall be after the names of the tribes of Israel — It had twelve gates in all, three on each side, which was very proper, since it lay four-square; and these twelve gates were inscribed to the twelve tribes. Because the city was to be served out of all the tribes of Israel, Ezekiel 48:19, it was fit that each tribe should have its gate; and Levi being here taken in to keep to the number twelve, Ephraim and Manasseh are made one in Joseph. Conformable to this, in St. John’s vision, Revelation 21:12-13, the New Jerusalem (for so the holy city is called there, though not here) has twelve gates, three on a side, and on them are written the names of the twelve tribes of the children of Israel. Observe, reader, into the church of Christ, whether militant or triumphant, there is a free access by faith for all that come, of every tribe, from every quarter. Christ has opened the kingdom of heaven for all believers. Whoever will may come, and take of the water of life, and of the tree of life, freely.

Verse 35
Ezekiel 48:35. The name of the city from that day shall be, The Lord is there — It is very frequently said in Scripture, that a person or thing should be called by a certain name, when it was to be invested with qualities which might entitle it to that denomination. Thus Isaiah, foretelling the coming of the Messiah, says, His name shall be called Wonderful, Counsellor, The Mighty God, The Everlasting Father, The Prince of Peace, because he was to possess the qualities which should serve as a foundation for all those titles. In like manner, 2 Samuel 12:25, it is said, that Solomon should be called Jedidiah, or, the Beloved of the Lord; and, Isaiah 1:26; Isaiah 62:4; Isaiah 62:12, that Jerusalem should be called The City of Righteousness, The Faithful City, Hephzibah, or the Lord’s Delight, Sought Out, A City not forsaken. Not that it was to quit its ancient name, and assume all these; but it was to be crowned with the favours of heaven in such a manner as to draw upon itself all these honourable titles. Here the prophetic declaration, that the name of the city should be THE LORD IS THERE, might be intended to signify, 1st, That the captives, after their return, should have manifest tokens of God’s presence with them, and of his residence among them, both in his ordinances and in his providences; so that they should have no occasion to ask, as their fathers did, Is the Lord among us or not? for they should see and acknowledge that he was among them of a truth. And then, though their troubles should be many and threatening, they would be like the bush which burned, but was not consumed, because the Lord was there. More especially it was meant to signify, 2d, That the gospel church should have the presence of God in it; though not in the Shechinah, or cloud of glory, as of old, yet in a token no less sure, namely, that of the Holy Spirit in his gifts and graces. Where the gospel is faithfully preached, gospel ordinances duly administered, and God worshipped in the name of Jesus Christ only, it may be truly said, The Lord is there; for, faithful is he that hath promised, and will fulfil his word, Lo, I am with you always, even unto the end of the world. The Lord is in his church, to rule and govern it, to protect and defend it, and graciously to own, accept, and bless his sincere worshippers, and to show himself nigh unto them in all that they call upon him for. This should engage us to keep close to the communion of saints, and not to forsake the assembling of ourselves together; for where two or three are met in the name of Jesus, he is there. Nay, the Lord is present with and in every true and genuine Christian: God dwells in him, and he in God. It may be truly said of every one who has a living principle of grace in his soul, The Lord is there. And, as this is the chief privilege, glory, and happiness of the church militant, that the Lord is present with and in her; Song of Solomon , 3 d, It is the principal blessing of the church triumphant. That the pure in heart shall there see God; shall see his face, and his name shall be on their foreheads; that God himself, who sits on the throne, shall be with them, and dwell among them, (Revelation 7:2, and Revelation 21:3,) is the crowning blessing of the heavenly city, and the consummation of the felicity of all its inhabitants. For in his presence is fulness of joy, and at his right hand are pleasures for evermore. Let us therefore give all diligence to secure to ourselves a place in that city, that we may be for ever with the Lord. 

